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ABDULLAH BOSNEVI’NIN YEDI KAT SEMADA RUHUN GAYR-i
MUTEHAYYiZ OLDUGUNU SAVUNAN KONEVI'YE YONELTTIGI
ELESTIRISININ MAHIYETI

Abdullah CAKIR
Ogr. Gor., Dumlupinar Universitesi,
Islami Ilimler Fakiiltesi, abdullah.cakir@dpu.edu.tr

OZET

Sadreddin Konevi (6. 673/1274), “El-Fukiik Fi Esrdr-i Miisteniddt-i
Hikemi’l - Fusiis” adli eserinin “Yiinus Fassrindaki Mihrin Acilmasi”
boliimiinde velilerin ve nebilerin ruhlarinin, taayyiiniin kaynagi cihetinden
bir ilahi ismin isaret ettigi kiilli bir hakikatle miinasebetinin oldugunu
kabul eder. Konevi, burada Hazret-i Peygambere atfettigi bir hadis-i
serife deginir ve yedi kat semada bulunan enbiyanin ruhlarinin, bu agidan
bulunduklar1 semayla miinasebetinin oldugunu ama ayni zamanda bu
semalarda gayr-i miitehayyiz (non-spatialisation, un uccupy espace)
olduklarini yani uzamsal olmadiklarini belirtir. Bir diger ifadeyle mekanda
yer tutmadiklarini, mekansiz olarak bulunduklarin: ifade eder. Siki bir
Seyh-i Ekber Ibn Arabi (6. 638/1240) ve Seyh-i Kebir Konevi takipgisi olarak
bilinen, biitiin eserlerini bu iki seyhin ortaya koyup sistemlestirdikleri
vahdet-i viictid doktrininin anlagilmasina hasr eden ve boylece Sarihu’l-
Fusts lakabiyla taninan Abdullah Bosnevi (6. 1054/1644) ise bu meselede
Seyh-i Kebir Konevi'ye katilmaz. Bosnevi, sirf bu meselenin izahi i¢in
kaleme aldig1 ve Kitabu Surr-i Taayyiin-i Ervahi’l-Enbiya-i ve Ashabi’l-cem’
Fi Meratibi’s-Semdvatis-Seb’ tinvanini verdigi eserinde evveld Konevinin
Fuktku'ndaki ibareyi aynen alarak Konevinin goriisiinii verir, ardindan
kendi goriistini zikreder. Problemi viictid, viicud mertebeleri, ruh, suret,
cisim, misali-zihni, unsuri, tabii, felek, yedi sema, mizag, Isa (as)’in ref’i vs.
kavramlar baglaminda analiz eder. Kendi goriisiinii gerekgeleriyle birlikte
“nebilerin ruhlar1 bu mertebede miitehayyizdirler” seklinde ortaya koyar.
Ruhun tahayyiizii meselesinde Bosnevinin bu durusu, ad1 gegen eserinin
disinda kaleme aldig1 diger eserlerindeki varlik ve varlik mertebelerine dair
gortsleriyle birlikte degerlendirildigi takdirde kapsamli bir metafizik ve
kozmoloji diisiincesinin i¢inde tutarli bir yere oturdugu goriiliir. Bildiride
Bosnevinin goriisii yine onun metafizik ve kozmoloji tasavvuru baglaminda
ortaya konulacaktir.

Anahtar Kelimeler: Konevi, Bosnevi, Tahayyiiz, Rith, Sema.
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THE CHARACTER OF CRITICISM OF ABDULLAH BOSNEVI TO
KONEVI WHO DEFENDS THAT THE SPIRIT IS NOT LOCATED IN
THE SEVEN SKY

Abdullah CAKIR
Lecturer, Dumlupinar University,
Faculty of Islamic Sciences, abdullah.cakir@dpu.edu.tr

ABSTRACT

Sadreddin Konevi (d. 673/1274) accepts the relation with a truth indicated
by a divine name in terms of source of the souls of the Saint and prophet in
the book called “El-Fuktik Fi Esrar-i Miistenidat-i Hikemi’l - Fus®s” in the
section “Opening the Seal on Yunus Chapter”. Konevi mentions a hadith
attributed to Prophet Muhammed PBUH. He expresses that the souls of
the saints are located in the sky with relationship with each other. On the
other side, he indicates that these souls are located as a non-spatialisation
and spaceless in these sky. As to Abdullah Bosnevi (d. 1054/1644) who
is known as follower of Ibn Arabi (d. 638/1240) and Konevi and who
devoted his all works for understanding of the doctrine of wahdat al-wujud
and who is known as $arihu’l-Fustis does not agree with Konevi in this
matter. Bosnevi explains his own idea after telling Konevi’s opinion in his
book called Kitabu Sirr-i Taayyiin-i Ervéhi’l-Enbiya-i ve Ashabi’l-cem’ Fi
Meritibi’s-Semaviti’s-Seb” which he wrote for explaining this matter. He
analyzes the problem in the context of some concepts such as existence,
grades of existence, soul, image, object, mind, fate, seven sky, temperament,
incarnation of Jesus etc. He reveals his own opinion on the grounds that
‘the souls of prophets are present at this position’ If the position of Bosnevi
in this matter is evaluated together with his opinions about existence, grade
of existence in his other books, it is seen that it is located coherently within
a comprehensive metaphysical and cosmological philosophy. In this study,
the opinion of Bosnevi will be revealed in the context of his metaphysics
and cosmology conception.

Keywords: Konevi, Bosnevi, Spatialisation, Soul, Seven Sky.
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_SADREDDIN KONEVI’'NIN MIFTAHU’L-GAYB ADLI
ESERINDEKI RIVAYETLERIN SIHHAT VE DELALET ACISINDAN
DEGERLENDIRILMESI

Adil YAVUZ
Prof. Dr., Necmettin Erbakan Universitesi,
Ilahiyat Fakiiltesi, ayavuz@konya.edu.tr

OZET

Vahdet-i viicut anlayisinin Muhyiddin ibni’l-Arabiden sonraki en
onemli temsilcisi olarak kabul edilen Sadreddin Konevinin (673/1274)
fikirlerini dile getirdigi en 6nemli kitab1 olarak, Miftahu’l-gayb adli eseri
kabul edilmektedir. Hatta bu eser, yeni dénem tasavvuf anlayisinin etrafinda
sekillendigi ana metin olarak degerlendirilmektedir.

Dinin aslini tesis eden, onu sekillendiren esaslar, Kur’an ve onu teblig
edip, aciklayip anlatmakla gorevlendirilen Hz. Peygamber’in (s) stinneti
ile ortaya konulmustur. Hz. Peygamber (s), kendisine verilen gorevin yani
sira bu konuda yetki sahibi kilinmigtir. Daha sonra din adina séylenen
sozlerin, yorumlarin ve iddialarin gecerli kabul edilmesi, bu iki temel esasa
uygun olmasina baglhdir. Islami ilimlerin tamaminda bu esasin dikkate
alinmast bir zorunluluktur. Ayetlerin tefsiri ve hadislerin sihhatin gozetilip
yorumlanmasi konusunda tasavvuf ile mesgul olanlarin bazi tutumlarina
itiraz edilip tartigma konusu edilmistir.

Tasavvuf ve Islam diisiincesi alaninda fikirleri ile kendisinden sz ettiren
Konevi, diisiincesini telif ettigi eserler ile kendisinden sonrasina miras
birakmistir. Onun en Onemli eseri olan Miftahu’l-gayb adli kitabinda
da ayet ve hadislerden bazen nakiller yapmakta, bazen de onlara atifta
bulunmaktadir. Bu eserin ilmi durumu degerlendirilirken elbette eserinde
kullandig: rivayetlerin sihhati ve onlarin asli yapilarina uygun yorumlanip
yorumlanmadigi énem tagimaktadir. Inga edilen bir binanin saglamlig
nasil kullanilan malzemenin kaliteli ve dogru kullanilmasi ile ilgili ise, dini
alanda so6z soyleyenlerin de kitaplarinin ilmi degeri, eserinde esas aldig:
kaynaklarin sahihligi ve dogru yorumlanmasi ile yakindan ilgilidir.

Iste biz de sunmay: tasarladigimiz bu tebligimizde, Konevi'nin Miftahu’l-
gayb adli eserinde kullandig rivayetlerin hadis ilmi agisindan sihhatini ve
onlar1 yorumlamasinin/istidlalinin ilmi olup olmadigini ortaya koymaya
calisacagiz.

Anahtar Kelimeler: Sadreddin Konevi, Miftahu’l-Gayb, Hadis, Sihhat.
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IN TERMS OF AUTHENTICITY AND INDICATION THE
DISCUSSION OF NARRATIONS IN SADRADDIN QUNAWT’S
WORK THE NAME OF MIFTAH AL-GHAYB

Adil YAVUZ
Prof. Dr., Necmettin Erbakan University,
Faculty of Theology, ayavuz@konya.edu.tr

ABSTRACT

As the most important book expressed by Sadraddin Qunawi (673/1274),
which is accepted as the most important representative of the wahdat al-
wujud concept after Muhyiddin Ibn Arabi, Miftah al-Ghayb it is. In fact,
this work is regarded as the main text that is shaped around the new
understanding of mysticism. The principles of establishing and shaping
the principle of religion are revealed by the Quran and the Sunnah of the
Prophet (peace be upon him), who is tasked with communicating and
explaining and explaining it. The Prophet Muhammad (pbuh) has been
given authority over this matter as well as the duty assigned to him. The
subsequent acceptance of the words, interpretations and claims made in the
name of religion depends on the fit of these two essentials. It is a necessity
to take this principle into account in the whole of Islamic sciences. Some
of the attitudes of those who engage in mysticism on the interpretation of
the Quran and the authenticity of the hadiths have been challenged and
discussed. Qunawi, who made his point with his ideas in the field of Sufism
and Islamic thought, inherited his art after his own works which he wrote
his mind. His most important work, Miftah al-Ghayb, also sometimes
transcribes verses and hadiths in his book, and sometimes has done
adscription them. While the scientific situation of this work is evaluated, it is
of course important that authenticity of the narrations used in his work are
interpreted appropriately and in accordance with their original structures.
If the integrity of a built building is related to the quality and correct use of
the material used, the scientific value of the people who speak the religion
field is closely related to the authenticity and correct interpretation of the
sources of the bases in his work. In this paper, which we have designed to
present, we shall try to show whether the narrations used by Qunawi in his
work Miftah al-Ghayb are well-known in terms of the science of hadith and
whether it is knowledge of their interpretation.

Keywords: Sadraddin Qunawi, Miftah al-Ghayb, Hadith, Authenticity.
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TASAVVUFA IKI BAKIS$: TEORIDE SADRETTIN KONEVI
PRATIKTE ABDULLAV MOULAVI

Ahammed Ishac HUDAWI
Doktora Ogrencisi, Sakarya Universitesi,
Sosyal Bilimler Enstitiisii, ishacsahibksd@gmail.com

OZET

Sadreddin Konevi Islam felsefesinden, Tasavvufun en derin sahalarina,
tefsirden hadise kadar eserler vermis ve giiniimiize kadar Selguklu ve
Osmanliy1 derinden etkilemis bir sahsiyettir.

Biiyiik islam alimi ve velilerinden, Anadolu Selguklu sultanlarinin hocast
Seyh Mecdiiddin Ishak 1n oglu Sadriid Din Muhammed el-Konevi 1209
yilinda Malatya da dogdu. 1274 tarihinde vefat etti. Konya da yetistigi ve
tiniinii orada yaptig1 i¢in “Konevi” diye anilir. Sadreddin Konevi, Ibni’l-
Arabi ile birlikte tasavvufu yeni bir doneme ve asamaya tagiyan bir safidir.
Konevi tasavvufu “ilm-i ilahi” (metafizik) olarak tanimlar. Ona gore felsefi
ilimlerde metafizik diger tikel ilimlerle nasil bir iliski i¢indeyse stfilerin
bilgi alanlarina adini veren ilm-i ilahi de ayni isleve sahiptir. Boylece yeni
bir tasavvuf anlayigi gelistiren Konevi bu yoniiyle Islam diisiincesinde
Kindi, Farabi ve Ibn Sin4 ile olusan metafizik tasavvurunu yeni bir sekilde
yorumlayan, yeniden ele alan bir diisiintirdiir.

C. M. Abdullah Moulavi ise Hindistan 1n giiney bolgesindeki
Chembirikada 1933 te dogdu. 2010 yilinda da orada vefat etti. Bu bolgedeki
6nemli bir alimler toplulugu olan “Kerela Genel Alimler Birligi"nin iiyesiydi.
Iki tane Egitim Fakiiltesinin kurucusudur. Bu fakiiltelerde farkli dillerde
hem dini ilimler hem de pozitif ilimler verilmektedir. Hindistan da kendi
kiiltiirleri gercevesinde 100 bolgeden (ilgeden) sorumlu hakim-kad: olarak
gorev yapmuistir. Kendisi astronomi ve matematik alanlarinda uzmanlasti.
Bu alanlarla ilgili eserler verdi. Bunun disinda islami diisiince tizerine de
yazilar yazdi. C. M. Abdullah Moulavi ye bu sempozyumda yer vermemizin
sebebi onun tasavvufa doniik diisiincelere de sahip olmasidir. Bu vesileyle
farkli topraklarda ayni cati altindaki islam alimlerimizin diistincelerine
baoylece bir nebze olsa da deginip aradaki farklilik ve benzerlikleri ortaya
koymaya ¢alisacagiz. Bu diisiince dogrultusunda ele aldigimiz iki degerli
sahsiyetin ana hatlariyla diisiincelerine ve faaliyetlerine temas edecegiz.

_ Anahtar Kelimeler: Sadrettin Konevi, C. M. Abdullah Moulavi, Tasavvuf,
Islami Diisiince.
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TWO GLANCE OF SUFISM: SADRETTIN KONEVI IN THEORY,
ABDULLAH MOULAVI IN PRACTICE

Ahammed Ishac HUDAWI
PhD Student, Sakarya University,
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ABSTRACT

Sadrettin Konevi is a personality who has been deeply influenced by the
Islamic philosophy and Sufism, he worked on Tafseer (interpretation of
Quran) and Hadis (the record of the words, actions, and the silent approval,
of the Islamic prophet Muhammad). Seljuq and the Ottoman Empire
influenced by his personality, not only that still present exit his views.
Sadrettin Muhammad al-Konevi, son of sheik Mecduddin Ishak, he was the
teacher of Seljuq ruler, born in Malatya in 1209. He passed away in 1274.
He is known as Konevi because he grew up in Konya and made his fame
there. Sadrettin Konevi is a Sufi who carries Sufism and understanding
circumstance together with Ibn al-Arabi. Describes Sufism as metaphysical
(“ilm-iilahi”). Accordingtohim, thephilosophicalsciences,howmetaphysics
related to other special sciences, the ilm-i ilahi, he defined to the knowledge
fields of the Sufis. Thus, Konevi, who developed a new understanding of
sufism, also he interprets and reconsiders the metaphysical imagination of
the Kindi, Farabi and Ibn Sind’ s thoughts in a new manner. C. M. Abdullah
Moulavi was born 1933 in Chembirika, the southern region of India. He
also passed away there in 2010. He was a member of the Kerala General
Scholars Association (Samastha kerala jamiyyathul ulama) and important
scholarly community in this region. He is the founder of two Education
Faculties. In these faculties, both religious sciences and positive sciences
are given in different languages. He also served as the advisor (Qazi) of
100 regions (districts) within its own culture. He specialized in astronomy
and mathematics with good publication. He also wrote articles on Islamic
thought. C. M. Abdullah Moulavi played a significant role in Sufism too.
On this study, we will try to reveal the differences and similarities between
the ideas of our Islamic scholars under the same roof in different lands. In
line with this idea, we will touch on the thoughts and activities of the two
valuable personalities that we consider here.

Keywords: Sadrettin Konevi, C. M. Abdullah Moulavi, Sufism(mysticism),
Islamic Thought.
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HAMDIiZADE ABDULKADIR’IN “SEYH SADREDDIN KONEVi”
ADLI MAKALESI VE DEGERLENDIRILMESI UZERINE

Ahmet CELIK
IHL Meslek Dersleri Ogretmeni,
Konya Karatay Mevlana Kiz Anadolu Imam Hatip Lisesi,
celikahmet66@hotmail.com

OZET

Konya'nin ilk yerel tarih incelemelerini, “Konyada Mevcut Miiessesat-1
Islamiye” baglikli 16 makalesiyle 1914'de Babalik gazetesinde ilk baslatan
Hamdizade Abdiilkadir (Erdogan, 1877-1944)dir. Konya arastirmalarina
151k tutan, her biri bir belge, arastirma ve gozleme dayanan bu makaleleri
arasinda Hamdizade Abdiilkadir, Selguklu dénemine ait Konyadaki tarihi
sahis ve mekénlarla birlikte Seyh Sadreddin Konevi’yi de incelemistir.
Hamdizade Abdiilkadirin 13 Mayis 1914de adi gegen yazi dizisinin 14.
makalesi olarak yayinladigi “Seyh Sadreddin Konevi” isimli makalesi
Konevi hakkinda, Osmanli basininda ¢ikan ilk makale olmasi yoniiyle ayri
bir 6neme sahiptir. Bu makalesinde Hamdizade Abdiilkadir, Sadreddin
Konevinin tiirbesin bulundugu mahalle ve yeri, onun adina inga edilen
caminin sanat tarihi agisindan degeri, ¢inili mihrap ve pencere kapilar
durumu, caminin 1901de yapilan son tamiri, tiirbe ve camii girisinde
bulunan Kkitabesini ile camide bulunan mermer kiipler gibi bina ve
icindekilerin mimari ve sanat yoniinden degerini anlatmaktadir. Bundan
sonra Sadreddin Konevinin kiitiiphanesi, kiitiiphanede bulunan kitaplarin
say1s1, onemli bazi yazma eserlerle, kiitiiphanede muhafaza edilen hirka ve
seccadeden bahsetmekte ve bunlarin kimden geldigi ve bunlarla kimlerin
“teberriik” ve “istisfa” yaptigini bahsetmektedir. Sadreddin Konevinin
kiinye ve sohreti, ailesi, tahsili ve eserlerinden bahsettikten sonra, 6grenci
ve takipgilerinin kimler oldugundan bahsetmektedir. Sadreddin Konevi
tirbesi etrafinda bulunan kabristan ve burada medfun bulunan bazi
sahislardan bahsederek Sadreddin Konevinin oglunun ismi ve kabrinin
nerede bulundugunukaydetmektedir. Ayrica Celaleddin Rumi’ye “Mevlana”
isminibizzat Sadreddin Konevi tarafindan verildiginibelirterek Hz. Mevlana
ile Sadreddin Konevinin miinasebetlerini aciklamaktadir. Son boliimde
ise halk tarafindan Konevi tiirbesi etrafinda olusturulan bazi yanls itikat
ve inaniglardan bahsetmektedir. Bu ¢alismada, Hamdizade Abdilkadir’in
kaleme aldig1 ve Osmanli dénemi Konya basininda Sadreddin Konevi'yi
hakkindaki ilk makalesinin tanitim ve degerlendirilmesi yapilacaktir.

Anahtar Kelimeler: Sadreddin Konevi, Yerel Tarih, Kiitiiphane, Tiirbe.
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ON THE EVALUATION OF THE HAMDIZADE ABDULKADIR’S
“SHEIKH SADREDDIN KONEVI” ARTICLE

Ahmet CELIK
Teacher,
Mevlana Anatolian Girls’ Imam Hatip High School of Konya Karatay,
celikahmet66@hotmail.com

ABSTRACT

Hamdizade Abdulkadir (Erdogan, 1877-1944) is the one, who first
initiated Konya’s first local history enquiries in the Babalik newspaper
in 1914 with 16 articles titled “Existing Institution of Islam in Konya”
Hamidizade Abdulkadir together with the historical figures and places
in Konya belonging to the Seljuk period also enquired Sheikh Sadreddin
Konevi and all these articles each of which is based on a document,
research and observation shed light on the Konya researches. Hamdizade
Abdulkadir’s article “Sheikh Sadreddin Konevi” published on the 13th of
May, 1914 as the 14th article of the writer has a special importance for the
fact that it is the first article in the Ottoman press. Hamdizade Abdulkadir,
in this article of him, tells about the neighborhood and place where
Sadreddin Konevi’s tomb is located, the value of the mosque built in his
name in terms of art history, the state of tiled mihrab and the windows and
doors, the last restoration of the mosque in 1901, the inscription on the
entrance of the tomb and mosque, like cubes, the value of architecture and
art in terms of buildings and their contents. After these, he keeps on his
tellings by talking about Sadreddin Konevi’s Library, the number of books
in the library, some important writing works and a cardigan and prayer
rug kept in the library as well as telling about whom these come from and
who consider them curative and bringing luck (“teberriilk” and “istisfa”).
After mentioning Sadreddin Konevi’s identity and reputation, his family,
his education and works, he talks about who the students and followers
were. He records the name of the son of Sadreddin Konevi and the location
of the grave, referring to the graves around Konevi’s tomb, and some of
the persons who had the been buried there. Additionally, he explains the
relations between Mevlana and Sadreddin Konevi by mentioning that he
was the one who gave the name “Mevlana” to Celaleddin Rumi. In the last
part, he tells about some false beliefs and faith formed around the Konevi
tomb. In this study, the introduction and evaluation of the first article of
Hamdizade Abdulkadir about Sadreddin Konevi in Konya press of the
Ottoman period will be done.

Keywords: Sadreddin Konevi, Local History, Library, Tomb.
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SELGCUKLU DEVLET ADAMI VE ALIMi MUHAMMED
B. GAZI MALA’[_‘YAVi’NIN DONEMINDE
EDEBIYATA KATKISI

_ Aladdin GULTEKIN
. Dr. Ogr. Uyesi, Karabiik Universitesi,
Ilahiyat Fakiiltesi, aladdingultekin@hotmail.com

OZET

Bu ¢alismada, Malatya sehrinde yasamis olan Muhammed Gézi el-
Malatyavinin edebiyata yapmis oldugu katkiyr “Sel¢uklu Devlet Adami ve
Alimlerinden Muhammed b. Gazi Malatyavinin Déneminde Edebiyata
Katkis1” ad1 altinda ele alip inceleyecegiz.

Kaynaklarda Malatyavinin dogum ve 6liim tarihi hakkinda kesin bilgi
bulunmamakla birlikte, eserlerinde bahsettigi olaylar ve sahislardan yola
¢ikarak on ikinci ylizyilin ikinci yarisi ve on {iglincii ylizyilin ilk ¢eyreginde
yasadig1 soylenebilir. Ancak adi ve nisbesi, Muhammed b. Gazi el-
Malatyavi seklinde bazi eserlerindeki boliimlerin sonlarinda tekrarlamigtir.
Eserlerinde Kur’an-1 Kerim ve temel dini bilgilerini ilk ¢ocukluk yillarinda
ogrendigini, yasadigi donemde Ibnir'l-Arabi ile kargilasmasindan sonra
gonliiniin hidayet nuru ile aydinlandigini ve manevi lezzet aldigini ifade
etmektedir. Ayrica kimi kastettigi tam olarak tespit edilememis baska bir
miirsitten de istifade ettigini de ifade etmektedir. Gazi el-Malatyavinin
yagadigi donem ayrica Sadreddin Konevinin Malatyadaki ¢ocukluk ve
genglik donemine rastladig1 igin ayr1 bir 6nem kazanmaktadir.

Miiellif, 6zellikle Ravzatu’l-Ukiil adli eserinde ¢ogu fabl tiirtinde yazilmais
yize yakin hikayeyi konu etmektedir. Biz bu ¢alismamizda eserlerinde
ele aldig1 konular1 igleme tarzi, yasadigi donemin kiiltiir ve edebiyatina
katkisini ortaya kaymaya calisacagiz.

Anahtar Kelimeler: Edebiyat, Dil, Fabl, Muhammed b. Gazi Malatyavi,
Sadreddin Konevi, Muhyiddin [bnii’l-Arabi.
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A SELJUQID STATESMAN AND SCHOLAR, MUHAMMAD B.
GHAZI MALATYAWT’'S CONTRIBUTION TO LITERATURE
IN HIS TIME

Aladdin GULTEKIN
Asst. Prof., Karabiik University,
Faculty of Theology, aladdingultekin@hotmail.com

ABSTRACT

Under the title of ‘A Seljuqid Statesman and Scholar, Muhammad b. Ghazi
Malatyawi’s Contribution to Literature in his Time, this study examines the
contribution made by Muhammad b. Ghazi al-Malatyawi, who lived in
Malatya to literature. Although no definite information about his birth and
death dates is found in the sources, on the basis of the incidents and the
persons he mentioned, it might be said that he lived in the period from the
second half of XIIth century to the first quarter of XIIIth century. However
his name and nisbah as Muhammad b. Ghazi al-Malatyawi are repeated in
the end of the chapters in some of his works. In his works, he states that he
learned the Quran and basic religious knowledge in his early childhood and
after his encounter with Ibn al-’Arabi, his heart was enlightened by the light
of guidance and found spiritual delight. In addition, he states that he also
benefited from another murshid, whom we could not identify. The period
in which Muhammad b. Ghazi al-Malatyawi lived is specially important
since it coincides with Sadr al-Din al-Qunawi’s childhood and youth years
in Malatya. The author, particularly in his work Rawdat al-Uqul deals with
nearly one hundred stories, most of which were written in the genre of
fable. The study endeavors to introduce the methods adopted by Malatyawi
to discuss topics in his works, and to present the contribution of the author
to the culture and the literature in his time.

Keywords: Literature, Language, Muhammad b. Ghazi Malatyawi, Sadr
al-Din al-Qunawi, Muhyi al-Din Ibn al-Arabi.
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SADRETTIN KONEVI’NIN FATIHA TEFSIRINDE “SIRAT-I
MUSTAKIM” KAVRAMI VE DIN EGITIMI ACISINDAN
INCELENMESI

) Ayse AK
Doktora Ogrencisi, Marmara Universitesi,
Sosyal Bilimler Enstitiisii, ayseak18@hotmail.com

OZET

Anadolu topraklarina ilham vermis “Seyh-i Kebir” olarakta anilan bilge
insan Sadreddin Konevinin Kur’an-1 Kerim’in temel kavramlarina getirdigi
6zgiin anlatimlar anadolu irfan1 agisindan 6nemlidir. Bu anlamda, Fatiha
Suresinin tefsirine dair bir ciltlik eseri tefsir ilmi bakis agisiyla degil, isar1 bir
bakisla kaleme alinmis bir eserdir. Caligmamizda Konevinin bu isari tefsiri
baglaminda Din egitimi bilimine yeni bir anlam ufku kazandirma amaciyla;
Fatiha Suresinde yer alan “Sirat-1 Mistakim” kavramina Konevinin
yaklagimlar analitik tahlil yontemi ie incelenmis ve bu tefsirde yer alan
yorumlamalarin 6zgiin ve yeni bir bakis agist sundugu belirlenmistir.
Caligmada Konevi ve adi gegen eseri kisaca tanitildiktan sonra “Sirat-1
Miistakim” kavraminin diger tefsirlerde ve Konevide yer alan yorumlamalarl
a<;1klanm1$ ve din egitimi agisindan tartisilmistir. Sonug olarak Konevinin

“Sirat-1 Miistakim” kavramin iizerinde yaptig yorumlamalara baktigimizda
kavrami [slam dini ile eg anlamli grmekten teye gegmis oldugunu ve kul
ile Allah arasindaki kar§1l1kh iligkiyi ifadelendiren daha derin bir anlam
ufku goriilmistiir. Konevinin anlam ufkundan kavrami ele aldigimizda

“Sirat-1 Miistakim” Hz. Adem'den bu yana var olagelmis ve Islam’la farkli
bir anlama moduna ulagmis gayesi hak olan, Allah’la birlikte gidilen
yani kulun kendisini rabbinin terbiyesine biraktigi, merhale merhale
olgunluga eristigi, boylece Rabbinin sifatlari ile sifatlanabildigi, tiim alemle
kendisiyle rabbiyle bir olan bir siireci anlatmaktadir. Yine Konevinin
yorumlamasiyla Din kavraminin genel semantik incelemesi ve Kurandaki
anlamsal biitiinliigtinden hareketle; seriat, insan1 hedefine ulagtiran yol;
millet, bu yolculuk sirasinda uyulacak ve uygulanacak zihinsel ve eylemsel
ilkeler; immet, ortak gaye olarak belirlenen ilkeler etrafinda bulusan ve
bu ilkelerin belirledigi yolda yiiriiyen insanlar toplulugu; hanif, bu yolda
takinilacak ana tavir (tevhid); Islam, bu yiiriiyiisiin 6zii ve adi ve nihayet
fitrat, yukarida tasvir edilen yiiriiyiisiin insanin orijinal ve gercek formunu
mubhafaza eden asli yiiriiyiisii ve ona en uygun davranisi olarak ele alindigini
bilmekteyiz. Bu anlamda “Sirat-1 Miistakim” kavrami “Din Egitimi’nin
tizerinde durdugu bu siirecin yorumlanmasi olarak yeni bir anlam ufkuna
bizi gotiirmektedir.

Anahtar Kelimeler: Sadrettin Konevi, Sirat-1 Miistakim, Din Egitimi, Tefsir.
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AN INVESTIGATION IN SADRETTIN KONEVT'S FATTHA TAFSIR
THE CONCEPT OF “SIRAT-1 MUSTAKIM” FOR “RELIGIOUS
EDUCATION”

Ayse AK
PhD Student, Marmara University,
Institute of Social Sciences, ayseak18@hotmail.com

ABSTRACT

The original expressions brought to the basic concepts of the Qurian by
Sadreddin Konevi, the wise man who is referred to as “Sheikh-i Kebir” which
inspired the Anatolian lands, are important in terms of anatolian knowledge.
In this sense, the volume of the excerpt of the Surah al-Fatiha is not a tafsir’s
commentary, but a work that has been taken from a point of view. In our
work, in order to give a new meaning to the science of religious education
in the context of Konevis work, Konevi’s approach to the concept of
“Sirat-1 Miistakim” in Surat al-Fatiha has been studied in terms of analytical
analysis method and it has been determined that the interpretations in this
commentary provide a unique and new perspective. After the Konevi and the
mentioned work were briefly introduced in the study, the interpretations of
the concept of “Sirat-1 Miistakim” in other Tafsir and Konevi were explained
and discussed in terms of religious education. As a result, when we look at
the interpretations that Konevi made on the concept of “Sirat-1 Miistakim”,
a deeper sense of meaning has been seen that the concept has gone beyond
synonymous with Islam and that it expresses the reciprocal relationship
between God and God. When Hz.Konevi treats the concept of meaning
horizon, “Sirat-1 Miistakim” The one that has existed since Adam and has
reached a different mode of understanding with Islam is the right to live with
God, that is, the one who has left him to the decency of the Allah, has reached
the stage of succession and thus can be titled with the attributes of the Lord,
process. Again by Konevi’s interpretation we have moved from the semantics
of the concept of religion to the semantics of the Qur’an. Shari’ah, the path
leading to the goal of man; milestones, mental and operational principles to
be followed and applied during this journey; The Ummah, the people who
meet around the principles set as the common goal and who walk on the
path determined by these principles; hanif, main attitude to be worn on this
road (tawhid); We are aware that Islam is considered as the walking and
essence of this march, the essence and the name, and finally the gentleman,
the walk that is described above, the original walking of the human being,
which preserves the original and true form. In this sense, the concept of
“Sirat-1 Miistakim” leads us to a new meaning horizon as interpretation of
this process which is emphasized by “Religious Education”

Keywords: Sadrettin Konevi, Sirat-1 Miistakim, Religious Education, Tafsir.
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KONEVI’NIiN MUEYYED CENDI’YE TESiRLERI

Ayse Mine AKAR
~ Ars. Gor,, Cumhuriyet Universitesi,
Ilahiyat Fakiiltesi, aysemineakar@gmail.com

OZET

Hem bir Fusiisul-hikem sarihi hem de 13. yiizyll Anadolu’sunu ahlaki
acidan tenvir edenlerden biri olan Miieyyed Cendi, Konevi mektebinde
yetismistir. Konevinin Cendiye tesiri de bu iki agidandir: Cendinin
esas olarak Fusils serhinde yer alan metafizige dair goriisleri ve seyhinin
nezaretinde tamamladig: seyr i siiltkiiyle ilgili pratikler.

Konevinin Cendi serhine tesiri kullanilan 6rneklerde ve meselelerin
izahindaki yaklasimlarda kendini gosterir. Serhte gecen peke¢ok ifadenin
benzerini Konevinin eserlerinde goérmek miimkiindiir. Esasinda bu
benzerligin Ekberi ekoliin meselelere ortak bakis agisindan kaynaklandig:
soylenebilir ancak bu ortak bakis agisini tesis eden de gelenekte kurucu
metin kabul edilen Konevinin ve onun talebelerinin eserleridir. Cendinin,
seyhinin yaninda gecirdigi on yil ve seyr i stltkiiyle ilgili eserlerinde
verdigi bilgiler de Konevinin miirid yetistirirken nasil bir yol takip ettigini
gostermesi acisindan o6nemlidir. Calismamizda Konevinin Cendiye
bahsolunan iki agidan etkilerini 6rneklerle incelemeye ¢alisacagiz.

Anahtar Kelimeler: Cendi, Konevi, Fusiisu’l-hikem.
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EFFECTS OF QUNAWI ON MUEYYED AL-JANDI

Ayse Mine AKAR
R. A., Cumhuriyet University,
Faculty of Theology, aysemineakar@gmail.com

ABSTRACT

Mueyyed al-Jandi, one of the commentators of Fusiis al-hikem and one
of the moral illuminators of the 13th century Anatolia, was trained at
the Qunawi school. The influence of Qunawi on al-Jandi is in these two
perspectives: al-JandT’s views on metaphysics which are mainly took place
in the commentary of Fusiis and the practices on seyru sultik completed
under the supervision of his shaykh.

Qunawi’s influence on the commentary of al-Jandi shows itself in the
samples used and in the approaches of the explanations of the problems. It
is possible to see similar expressions in commentary of Fusiis to QunawT's
works. In fact, it can be said that this similarity is due to the common
views on the issues of the Akbarian school but the establishment of these
common views is also QunawT’s and his students’ works, which are accepted
as founding texts. Ten years spent near his shaykh and the information
given by al-Jandi in his works about his seyr is also important to show how
Qunawi educates his murids. In our work, we will try to examine the effects
of Qunawi on al-Jandi in these two sides.

Keywords: Al-Jandi, Qunawi, Fusiis al-hikem.
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YAHUDILERCE SORULAN MANZUM SORUYA SADREDDIN
EL-KONEVI’NIN MANZUM CEVABI’ TEZi UZERINE
-BIGIM-ICERIK COZUMLEMESI-

Bayram DALKILIC
Prof Dr., Necmettin Erbakan Universitesi,
Ilahiyat Fakiiltesi, bdalkilic@konya.edu.tr

OZET

Sadreddin el-Konevi, siir soylemis midir? O, bir sair midir? Onun, Arapga
ve Farsga’ya, siir soyleyecek, yazacak olgiide vakif oldugu ve siirlerinin
bulundugu tezi bulunmakla birlikte; “Misirda (veya $amda) bulundugu
sirada, Yahtdiler tarafindan kaza ve kader hakkinda, Miisliiman alimlere
cevap vermeleri i¢in 8 beyitlik bir manzume ile soru yoneltildigi ve cevap
beklendigi; Sadreddin el-Konevinin, ‘bu manzum soruya, 9 beyitlik bir
cevap verdigi” tezi, S. el-Konevi'ye ait oldugu belirtilen, Imam S$arani’nin
kaydettigi belirtilen ve S. el-Koneviye ait olan bir eserine ilistirilen bir
sahifelik el yazis1 metne istinad edilerek sairliginden séz edilmektedir. S.
el-Konevi, siir soylemis ya da yazmis midir? Eger o, siir soylemis ya da
yazmus ise; siirleri giiniimiize kadar gelmis midir? O, giiniimiize kadar gelen
eserlerinde, bizzat siirlerinden s6z etmis midir ya da beyitlere, siirlere, kendi
beyit ve siirlerine yer vermis midir? Onun kendi eserlerinde, sairligi i¢in
delil gosterilen s6z konusu olaydan veya verdigi cevaptan bahis gecmekte
midir? Bagka eserlerde, S. El-Konevinin sairligi hakkinda, bu konuda, bu
olay ve ona ait oldugu iddia edilen bu manzum cevap konusunda herhangi
bir bahis s6z konusu edilmis midir? Islam (diisiince) tarihinde baglikta
belirtilen bir hadise yagsanmis midir? Yasanmigsa ayrintilari nelerdir? Bu
arastirmada, bu hadisenin yasanip yasanmadigy; yasanmigsa, sorunun
olustugu manzumenin, manzume sahibi ya da sahiplerinin ve soruya
cevap verilme durumunun, cevap verenin ya da verenlerin, cevabin ya
da cevaplarin metin olarak durumu, S. el-Koneviye nispet edilmesinin
nedeni, ardalanmnin tespiti, degerlendirilmesi, tarihi, felsefi-mantiki-
kelami ¢ergevede analitik yontemle kategorik sorularin (nelik, kimlik,
nasillik, neden(li)lik, nicelik, nitelik, yer, an, konum, durum, iyelik, etki,
edilgi vb.) cevaplarinin aranarak bi¢im ve igerik ¢oziimlemesi yapilmaya
gayret edilmekte; nihai olarak ona ait oldugu iddia edilen manzum cevap
metninin igerigi, sorunun konusu olan kader ve kaza hakkinda, S. el-
Konevinin eserlerindeki goriis, yaklagim, yorumlarinin gergevesi arastirilip
karsilastirilarak degerlendirilmeye galisilmaktadur.

Anahtar Kelimeler: Sadreddin el-Konevi, Ozgiirliik, Zorunluluk, Kaza-
kader, Irade-sorumluluk.
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ON THE THESIS ABOUT al-QUNAWT’S POETIC
ANSWER TO THE JEWS’S POETIC QUESTIONS
-A FORMAL AND CONTENT ANALYSIS-

Bayram DALKILIC
Prof. Dr., Necmettin Erbakan University,
Faculty of Theology, bdalkilic@konya.edu.tr

ABSTRACT

It is claimed that Sadreddin al-Qunawi had ‘poetry and poetry to tell and
write poems to Arabic and Persian’ by some researchers. While al-Qunawi
was in Egypt (or Damascus), it is claimed to be asked by the Jews about will
and fate, with a poem of 8 couplets to respond to Muslim scholars, and to
be expected to respond. The thesis is about some muslims answered to this
question. al-Qunawi also answered to this verse question with 9 couplet.
His texts are referenced to a ‘handwritten’ poetic text which belongs to him
in where attached to his manuscript work.

Did S. el-Qunawi say or write poems? Is he a poet? Did his poems came
to today? Did he ever mention about his poems? Did he interest in the
problem of fate and will which is shown as evidence for his poetry in his
Works about the answer to the question? Has there been any evidence about
S. el-Konevi’s poetry, about this problem of fate and this alleged answer to
this question in other works,? Has there been problem of fate in the history
of Islamic thought? If so, what are the problem’s details?

In this study, formal and contentional analysis is attempted whether this
situation happened or didnt happen; the status of the owner or the owners
of the question and the status of the answer or the answers as a text and the
reason why this text is compared to S. el-Qunawi if it was questioned and
answered by someones. The method is the determination and evaluation of
the succession, the historical, philosophical-logical-rhetorical framework
with the categorical questions (ness, identity, how, why, reason), moment,
position, status, possessiveness, effect, verbi, etc.) by searching for answers.
Finally, it is tried to evaluate the frame of the text of the verse, which is
claimed to belong to him, the fate and the will which is the subject of the
problem, the frame of his opinion, approach and interpretations in the
works of S. el-Qunawi.

Keywords: Sadreddin al-Qunawi, Freedom, Obligation, Accident-fate,
Will-responsibility.
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MISTISIZM DIN ILISKISi: S. KONEVI’DE SUFI TECRUBENIN
MAHIYETI

Betiil AKDEMIR SULEYMAN
Dr., beakdemir@gmail.com.tr

OZET

Giiniimiizde mistik tecriibe, dili ve her tiirlii sosyal baglami agan dolaysiz/
saf tecriibe, dinin temellendirilmesi, Birlik tecriibesi, dini epistemoloji,
din dili, Tanr1 kanitlamalar1 vb. pek ¢ok konuyla iliskili olarak felsefe ve
teolojinin tartigma konulari arasindadir. S6zi edilen tartismalarda, mistik
tecriibenin bireyin mevcut dini hakikatleri derinden kavramasina veya
Tanrrnin varligini kanitlamasina aracilik eden dini bir tecriibe mi oldugu
yoksa dinden tamamen bagimsiz i¢ ve dis her tiirlii zihinsel igerigi asan
dolaysiz entelektiiel bir tecriilbe mi oldugu ¢ogu kez belirgin degildir.
Kavramin tarihsel seriivenine bakildiginda “mistik” kelimesinin Antik
donemde Gizem Dinlerinin ritiiellerine katilan kisinin edindigi bir takim
ilhamlara isaret etmek i¢in kullanildigina ve bu kullaniminda tamamen
spekiilatif bir anlam tagidig1 goriilmektedir. Ortagag azizleri ise kavramyi,
Ahit’i ve Isa’nin bedenlesmesini anlama faaliyetlerinde, mevcut hakikatlere
“tecriibe” yolu ile ulasma ve onlar1 dogrulama anlaminda kullanmiglardir.
Son olarak modern tartismalarda kavrami, 6nceki her iki anlamindan farkl
olarak “saf biling tecriibesi” seklinde tamamen dinden bagimsizlastirarak
entelektiiel tecriibeye dontismiistiir. Bu ¢alismanin amaci mistik tecriibe
kavraminin farkli anlamlarini goz oniinde tutarak, genelde tasavvufta,
ozelde ise S. Konevinin ¢alismalarinda bahsi gecen miisahede veya fend’nin
hangi anlamda kullanildigini anlamaya ¢alismaktir. Bu amagla ¢aligma
boyunca Konevinin bahsettigi tecriibe dinden bagimsiz, sonrasinda dine
gore aciklanan bir tecriibe mi, yoksa tamamen dini yani Hz. Peygamber’i
tahkik eden bir tecriibe mi oldugu sorusu takip edilecektir. Soruya verilen
cevapla birlikte tasavvuftaki tecriibenin mahiyeti ve modern tartigmalar
igerisinde kullanilirken nereye karsilik geldigi netlik kazanacaktir.

Anahtar Kelimeler: Mistik Tecriibe, Mystic, Din-Mistisizm, S. Konevi,
Tasavvuf.
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THE RELATIONSHIP OF MYSTICISM-RELIGION: NATURE OF
MYSTIC EXPERIENCE IN SADREDDIN KONEVI

Betiil AKDEMIR SULEYMAN
Dr., beakdemir@gmail.com.tr

ABSTRACT

Today, mystic experience is among the discussion subjects of philosophy
and theology in relation to many issues such as pure/direct experience
that transcends all sorts of linguistic and social contexts, justification of
religion, the experience of the One, religious epistemology, the language of
religion and the argumentation on God. In the mentioned discussions, it is
not clear whether mystic experience is a religious experience that enables
one to have a deep grasp of existing religious truths or a direct intellectual
experience that transcends all sorts of inner or outer intellectual content,
or a religious experience that enables one to prove God’s existence. When
we examine the historical adventure of the concept, it is seen that the word
“mystic” was used to mention some sort of inspiration that people, who
attended the rituals of the Mystery Religions acquired, and such a use of
the word has a speculative meaning through and through. Some saints
of the Middle Ages used the concept in order to understand the Old
Testament and the embodiment of Jesus and how the concept gained a
religious meaning by its use as a vehicle to attain and to affirm existing
truths by means of “experience”. Finally, in modern debates the concept
unlike the previous two meanings, has been transformed into intellectual
experience, making it totally independent from religion in the form of
“pure consciousness experience”. Taking into consideration the multiple
meanings of the concept of “mystic experience”, the purpose of this study
is to understand the meanings of the concepts of fena used generally in
Sufism, and in particular in the studies of S. Konevi. For this purpose, the
question of whether the experience that S. Konevi discusses is one that is
independent from religion or it is totally a religious experience that verifies
the Prophet will be put forward throughout the study. With the answer that
we will give to this question, the nature of experience within the context
of Islamic sufism and where it corresponds to in modern discussions will
become clearer.

Keywords: Mystic Experience, Mystic, Religion-Mysticism, S. Konevi,
Islamic Mysticism.
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SELCUKLU’DAN OSMANLI’YA BIR IRFAN KOPRUSU: ILK
MIFTAHU’L-GAYB SARIHI MOLLA FENARI VE SERHI

Betiil GURER
Dog. Dr., Necmettin Erbakan Universitesi,
Ilahiyat Fakiiltesi, btlguclu@yahoo.com

OZET

Tasavvuf tarihinin en etkili sifilerinden ve Sel¢uklu devrinin 6nemli
diistiniirlerinden biri olan Sadreddin Konevinin muhtevasi en yogun ve
etkili eserlerinden biri siiphesiz Miftahu’l-gaybdir. Eserin yogunlugu,
tizerine ¢ok sayida serh yazilmasina yol agmistir. Miftahu’l-gayb tizerine
kaleme alinan serhlerin ilki ise Molla Fenarinin telif ettigi Misbahu’l-
iins’tiir. Bu eser, Miftah tizerine yazilmis ilk serh oldugu gibi ayni1 zamanda
Miftah serhgiliginin yontemini, temel kaynaklarini ve tarihi yonelimlerini
belirleyen bir etkide bulunmustur. Bu sebeple hemen hemen hi¢bir Miftih
sarihi Misbahu’l-iins’ti dikkate almaksizin kendi serhini yazmamigtir. Diger
taraftan Misbdhu’l-iins sadece bir Miftah serhi olmakla kalmamis aymn
zamanda Osmanli diislincesinin ana kaynaklarindan biri haline gelmistir.
Su kadar ki Misbdhu'l-iins bilinmeden Osmanl’nin diisiince sistemi
hakkinda genel bir tasavvurda bulunulamayacag: dahi iddia edilmistir.
Bu tebligde Molla Fenarinin Misbahu’l-iins’iiniin temel yontemi ve diger
serhlere etkisi ana hatlariyla ele alinarak bu ¢ergevede Fenarinin Konevi
serh¢iligindeki yeri ve 6nemi belirlenmeye ¢aligilacaktir.

Anahtar Kelimeler: Sadreddin Konevi, Molla Fendri, Miftahu’l-gayb,
Misbahw’l-tins, Osmanli Diistincesi.
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A GNOSTIC BRIDGE FROM SELJUKS TO OTTOMAN: FIRST
COMMENTATOR OF MIFTAH AL-GHAYB MOLLA FANARI AND
HIS COMMENTARY

Betiil GURER
Assoc. Prof., Necmettin Erbakan University,
Faculty of Theology, btlguclu@yahoo.com

ABSTRACT

As one of the most influential sufis in the history of Tasawwuf, Sadr al-Din
al-Qunawi is a significant intellectual in the period of Seljuks. It is certain
that the most sophisticated and famous book of him is Miftah al-ghayb.
The complexity of the book led to being commented many times. The first
commentary of Miftah al-ghayb is Misbah al-uns written by Molla Fanari.
In addition to being the first commentary, this book assigned the method
of commenting Miftah al-ghayb, its basic resources, and historic tendency.
Therefore, almost all the commentators of Miftah al-ghayb have written
their books by considering Misbah al-uns. On the other hand, Misbah al-
uns not only is a commentary of Miftah al-ghayb but also became one of
the main sources of Ottoman thought. In fact, it is argued that without
knowing Misbah al-uns, to comprehend generally the system of Ottoman
thought is nearly impossible. In this study, we will try to present the effect
and importance of Fanari to commenting Konevis books by dealing
with the method of Molla Fanari’s Misbah al-uns and influences to other
commentaries.

Keywords: Sadr al-Din al-Qunawi, Molla Fanari, Miftah al-ghayb, Misbah
al-uns, Ottoman Thought.
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ISLAM DUSUNCESINDE KULLI KAVRAMLARIN GERCEKLIGI:
TASKOPRULUZADENIN KAVAIDI’L-HAMLIYYAT FI TAHKIKI
MEBAHISI’L-KULLIYAT ADLI RISALESI UZERINDEN BiR
INCELEME

Bilal TASKIN
Dr. Ogr. Uyesi, Canakkale Onsekiz Mart Universitesi,
Ilahiyat Fakiiltesi, m.taskinbilal@gmail.com

OZET

Killi kavramlar ve mahiyetler ve bunlarin zihin dis1 gergeklik
diizleminde gerceklesmeleri (tahakkuk) sorunu Islam diisiincesinde ele
alinan 6nemli meseleler arasinda yer almaktadir. Felsefe, keldm ve tasavvuf
disiplinlerinde bu mesele tizerinde 6nemle durulmugtur. Kiilliler problemi
ibn Sina ve Ibn Sinic gelenekte varlik kavraminin, ayni zamanda cins,
tir ve fasil gibi kiillilerin nasil tahakkuk ettikleri, mantik literatiiriinde
kiillilerin 6zellikle tabi‘i (dogal) kiillilerin nasil somutlastiklar: (tesahhus),
kelam metinlerinde kiilli mahiyetlerin fertleri ile iliskilerinin nasil izah
edilecegi ve nihayet vahdet-i viictid diistince sisteminde tabi‘i kiilli olarak
kabul edilen Mutlak Varlik’in nasil tahakkuk ettigi problemleri ekseninde
tartisilmis ve incelenmistir. Islam diisiince geleneginde bu mesele etrafinda
miistakil eser ve risaleler kaleme alinmigtir. Kutbiiddin er-Rézi'nin Risdle fi
tahkiki’l-kiilliyyatin1 Abdurrahman Caminin Risdle fi’l-viiciid adli eserini
bunlar arasinda zikredebiliriz. Taskopriilizadenin Kavdidi’l-hamliyyat
fi tahkiki mebahisi’l-kiilliyat adli risalesi de bu literatiiriin 6nemli bir
parcasidir. Tagkopriiliizade risalede meseleyi yalnizca kiilli kavramlar
ozelinde incelemeyip, ilm-i ilahide mahftiz bulunan ve a‘yan-1 sabite olarak
adlandirilan kiilli mahiyetlerin nasil mevcut olduklar1 sorunu etrafinda
metafizik agidan ele almaktadir. Risale baslica, kiilli olanin ciizi hale gelmesi,
kiilli methumunun izahy, kiillilerin, ortak mahiyeterin ve tabi‘i kiillinin dig
gergeklikte var olmalar1 ve yiiklemin anlaminin incelenmesi gibi konular
tizerinde durmaktadir. Bu tebligde -Islam diisiincesinde kiilli kavram ve
mahiyetler problemine kisaca temas edildikten sonra- Tagképriiliizade'nin,
adi1 gecen risalesinde kiilli kavramlara ve mahiyetlere iliskin meseleleri
felsefe ve tasavvuf disiplinlerinin bakis agilari ekseninde nasil serdettigi ve
¢oztimlediginin incelenmesi amaglanmaktadir. Bu minvalde konuya iliskin
Taskopriiliizadeden 6nceki kaynaklara istinaden mesele ortaya konulacak,
akabinde Tagkopriiliizadenin yaklagimi tahlil edilecektir.

Anahtar Kelimeler: Islam Diisiincesi, Kiilli, Taskopriiliizade, Tahakkuk.
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THE REALIZATION OF UNIVERSAL CONSEPTS IN ISLAMIC
TOUGHT: AN ANALYSIS IN THE CONTEXT OF QAWA'ID
AL-HAMLIYYAT FI TAHQIQ MABAHITH AL-KULLIYYAT BY
TASHKUBRI'ZADAH

Bilal TASKIN
Asst. Prof., Canakkale Onsekiz Mart University,
Faculty of Theology, m.taskinbilal@gmail.com

ABSTRACT

The problem universal consepts and essences and their realization
(tahaqquq) in out of the mental existance is among the most important
issues of Islamic thought. This matter was focused critically in kalam,
and Islamic philosophy and sufism. Universals are examined by Avicenna
and Avicennian tradition from the point of how existance and the other
universals, such as genus, species and differentia, realise;and by the
logic literature from the point of how the natural universals (al-kulli al-
tabi’1) individualise (tashahhus); and by kalam from the point of how the
relationship between universal essence and their individuals is explained;
and by sufism from the point of how the absolute existence (al-Wujad al-
Mutlaq), accept as a natural universal, realise.

Various works have been written on this subject in Islamic tought tridation.
Qotb al-Din al-Razi’s Risala fi Tahaqiq al-Kulliyat and Abd-Al-Rahman
JamTs Risalah fi al-Wujiid are among them. Qawa'id al-hamliyyat fi tahqiq
mabahith al-kulliyyat of Tashkubri'zadah is also one of the important part
of this literature. Tashkubr1'zadah not only study the topic in the context of
universal concepts but also investigate it metaphysically within the context
of this question: How the universal essences that are coscerved in the divine
knowledge and called ayan-1 sabite, exist. Risale basically dwell on the
explanation of universal and the becoming of universal essence a particular
object and the existance of common eccences and natural universal on the
external reality.

The aim of this enquiry is to investigate —after touch the appearings of
topic on Islamic tought- that the Tashkubrizadah how examine in his
mentioned epistle, the issues of universal consepts and essences from the
viewpoint of philosophy, kalam and stifism.

Keywords: Islamic Tought, Universals, Tashkubri'zadah, Tahaqquq.
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_ SADREDDIN KONEVI’NIN “I"CAZU’L-BEYAN Fi TE'ViLi-
UMMI’L-KURAN” ADLI ESERI’NIN ISARI TEFSIR ACISINDAN
DEGERLENDIRILMESI

Cahit KARAALP
Dr. Ogr. Uyesi, Mus Alparslan Universitesi,
Islami Ilimler Fakiiltesi, cahitkaraalp@hotmail.com

OZET

Sadreddin Konevi'ye ait olan “Icaziil-Beyan fi Tesvili-Ummil-Kuran”
adli eser Konevinin Isari Tefsirde derin bir ilme ve kavrayisa sahip oldugu
gostermektedir. Ibnu’l-Arabinin etkisinde kalan Konevinin Fatiha Suresi
tizerine yazdig1 bu eserde felsefi tasavvuf ve [sari Tefsir bilgisi meczolmustur.

Fatiha suresi Ihtiva ettigi konulardan dolayr “Ummi’l-Kuran” olarak
isimlendirilmis ve alimler nezdinde “Kuranin oOzeti” olarak kabul
gormiistiir. Hakkinda miistakil eserlerin kaleme alindig1 Fatiha Suresinin
[sari tefsire tabi tutuldugu bu eser’in giris béliimiinde tasavvufi bilgiler
verilmekte ve diger béliimlerde ise Isari tefsir yapilmaktadir.

Bir¢ok tasavvufi istilahin kullanildig: ve segkin insanlarin anlayabilecegi
tst bir dilin kullanildig1 bu eserin anlasilmasi olduk¢a zordur. Tasavvufi
Istilahlara ve Ibnu’l-Arabinin fikriyatina vakif olmayan birinin bu
eseri anlamasi kolay degildir. Eser Isari tefsirin giizel bir drnegini teskil
etmektedir. Dolayst ile eseri Isari tefsirin sartlari cercevesinde incelememiz
gerekmektedir.

Tebligimizde eserde Isari Tefsirin makbul olmasinin sartlarina riayet
edilip edilmedigi incelenecek, 6nemli vurgular belirtilecek ve isari tefsirin
sartlarina uyulmadig yerlerde esere ilmi elestiriler yoneltilecektir.

Anahtar Kelimeler: Isari, Fatiha, Tefsir, Tasavvuf, Konevi.
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__ THE EVALUATION OF SADREDDIN KONEVI’S
“PCAZU’L-BEYAN FI TE'VILi-UMMI’L-KURAN” IN TERMS
OF THE I$ARI OF TEFSIR

Cahit KARAALP
Asst. Prof., Mus Alparslan University,
Faculty of Islamic Sciences, cahitkaraalp@hotmail.com

ABSTRACT

The work ray Icazi’'l-Beyan fi Te'vili-Ummi’l-Kur’an 15, which belongs
to Sadreddin Konevi, shows that Konevi has a profound knowledge and
understanding in the Tafsir of Isari. In this work written by Konevi, who was
under the influence of Ibnu il-Arabi, on the Surat al-Fatiha, philosophical
Sufism and the Tafsir information were published.

The time of Fatiha was named as “Ummii’l-Kuran’ because of the subjects
he has included and he was accepted as a gi summary of the Qur’an ’in
the eyes of the scholars. Sufism information is given in the introduction of
this work where individual works of art are written and the other parts are
made by Isari tafsir.

It is very difficult to understand this work in which a great language is
used in which many mysticism is used and elite people can understand. It
is not easy for someone who has no knowledge of Sufistic Istilahlara and
Ibnu vakl-Arabi’s idea to understand this work. Eser is a beautiful example
of the work of commentary. Therefore, it is necessary to examine the work
within the framework of the terms of the Ishdlam Tafsir.

In our paper, it will be examined whether or not the conditions of the
acceptance of Isar Tefsir has been observed, important emphasis will be
given and the criticism will be directed to the work where the conditions of
occupational exegesis are not followed.

Keywords: Isari, Fatiha, Tafsir, Sufism, Konevi.
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XX. YUZYILIN BASLARINDA AZERBAYCAN EDEBIYATINDA
TASAVVUF FELSEFESI

Cavide MEMMEDOVA
Dog. Dr, Azerbaycan Milli Bilimler Akademisi,
cavi_e@yahoo.com

OZET

Tarih boyunca, 6zellikle ortacagda Azerbaycan edebiyatinda 6nemli yere
sahip olan tasavvuf felsefesi 20.yiizyilin baglarinda da edebiyatimizda giincellik
kazanir. Bu dénemde edebiyatta tasavvuf diisiincesini ifade eden eserler iki
gruba ayrilir:

1. Ortagagda Azerbaycan tasavvuf siirinin geleneklerine dayanarak klasik
tislupda yazilan eserler.

Buraya Vahid'in, Azer’in, Cennetinin vb. eserleri dahildir. Az sayida olan bu
eserlerde sairler cogunlukla Fuzuli siirinin yolunu tutmuslardir.

2. Tasavvuf felsefesinin mahiyetini, tasavvuf metafizigine dair bilgileri
semboller aracilig1 ile, hem de bir sistem halinde ifade eden eserler.

Buraya Hiiseyn Cavid’in tasavvuf metafizigi hakkinda goriisleri ihtiva eden
eserleri dahildir. Cavid “Seyh Sanan” eserinde diinyevi akil ile degil, gayri
diinyevi zeka ile idrak edilen metafizigin gerceklerini sunur, fiziksel diinya
ile metafizik diinya arsindaki batini yolun, insani1 Allaha kavusturan manevi
yolun agamalarini yansitir. Cavidiin “Seyh Sanan” eserinde muteber insan
karakterlerinden biri Seyh Kebirdir ve bu kahramanin soyledigi fikirlerin ¢ogu
“Seyh-i Kebir” diye anilan biiyiik miitasavvif Sadreddin Konevinin goriislerini
ifade eder. Bu karakter Konevinin edebi karakteri degil. Fakat yazarin karaktere
Seyh-i Kebir ismini vermesi bu karakterin soyledigi fikirlerin, o6zellikle de
ilmi-Ilahinin ilham yolu ile bilinebilecegi ile ilgili diisiincelerin, ashinda,
Konevi'ye ait olduguna isaret ettigini diigiinmemizi saglar. “Seyh Sanan” yalniz
Konevinin degil, bir ¢ok miitasavviflarin disiincelerini ihtiva ederek tasavvuf
tarihini, tasavvuf diistincesini simgesel sekilde yansitan karmagik bir eserdir.
Onun “Hayyam” eseri o donemde tasavvuf felsefesini, sufi kiltiiriindeki
sembolleri sanatsal tarzda ifade etmekle birlikte, bilimsel sekilde 6grenmek
i¢in de imkanlar agar. O dénemde Azerbaycan edebiyatinda tasavvuf felsefesini
bir sistem halinde sunan, eserlerinde Kuran ayetlerinin terciimesini veren tek
yazar Cavid idi. O, biiyiik Islam bilginlerinin, vahdet-i viicud diisiincesinin
Muhyiddin Arabiden sonra en 6nemli temsilcisi olan Sadreddin Konevinin,
Mevlana Celaleddin Ruminin goriislerini eserlerinde ifade ederek Sovyet
Imparatorlugunun ateizm ideolojisine karg: dayanmusti.

Makalede bu gibi bir ¢ok konular ayni zamanda, Cavid’in felsefe, din,
akil, bilgi, ilm, alim, hak, nur, Allahin hakikati vb. hakkinda diigiincelerinde
Konevi'nin goriislerinin tesirleri ve bunun eserlerinde yansimasi incelenecektir.

Anahtar Kelimeler: Tasavvuf, Felsefe, Rumi, Konevi.
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THE PHILOSOPHY OF SUFI IN AZERBAIJANI LITERATURE IN
EARLY XX CENTURY

Javida MAMMADOVA
Assoc. Prof, Azerbaijan National Academy of Sciences,
cavi_e@yahoo.com

ABSTRACT

Throughout the history, specially in the Middle Ages Sufi philosophy which
held a significant place in Azerbaijani literature also gained actuality in our
literature in early XX century. At that period the works that reflect the sufi
thought in literature are divided into two groups:

1. Classical works based on Azerbaijani traditions of Sufi poetry in the
Middle Ages.

It includes the works of Vahid, Azar, Jannati and others. The poets mostly
took the path of the Fuzuli literary school in these fewer works.

2. The works reflecting the essence of the philosophy of Sufism, the data
concerning the sufism metaphysics both through symbols and in the system.

This includes the works of Huseyn Javid on metaphysics of Sufism. In the
work of “Sheikh Sanan’, Javid presents the facts of metaphysics which is
perceived through non-secular intelligence, not by secular mind, describing
the batini path between the physical world and the metaphysical world, the
phases of the moral path that connects man to God. One of the most respected
human characters in the work of “Sheikh Sanan” is Sheikh Kebir and most
of the ideas given through this character’s speech are the views of the great
thinker Sadraddin Konevi called “Sheikhi- Kebir”. This character is not an
artistic image of Konevi. However, the fact that the playwright named this
character “Sheikh Kebir” gives the reason to believe that the idea expressed
by this character, in particular the idea that science-divinity can be known
through inspiration, actualy belongs to Sadraddin Konevi.

“Sheikh Sanan” is an elaborate work symbolically reflecting the history of
Sufism and the idea of Sufism given not only by Konevi, but also by many great
thinkers. His work “Khayyam” also oppens opportunities for scientific study, in
addition to the artistic expression of the Sufi culture, the philosophy of Sufism
at that period. During this period, Javid was the only person who presented the
philosophy of Sufism in Azerbaijaniliterature as a system and did the translation
of the Koranic verses in his works. He stood against the atheism ideology of the
Soviet empire, expressing in his works the views of the great islamic scholars,
including the opinions of the most important representative of the harmonious
body thought Sadraddin Konevi and Jalaladdin Rumi after Muhyiddin Arabi.
There are many other issues in the article, the presence of Konevi’s thoughts in
Javid’s thoughts on philosophy, religion, wisdom, knowledge, science, truth,
light, God’s truth, and so on and the artistic reflection of them in his works will
be investigated.

Keywords: Sufi, Philosophy, Rumi, Konevi.
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SADREDDIN KONEV1' YE GORE DIiN DiLi

Cenan KUVANCI
) Dog. Dr., Erciyes Universitesi,
Ilahiyat Fakiiltesi, cenankuvanci@hotmail.com

OZET

Dini ifadelerin ya insani tecritbeden c¢ikarilan anlamini korumasina
izin verilir ve o zaman insan dili, sonsuz olan ve sonlu terimlerle tasvir
edemedigimiz Tanri'ya uygulanamaz ya da dil insani koklerinden
arindirilirsa, insani varliklar i¢in anlamsiz olur ve insani dil olmaz, ve yine
Tanr1'dansézedemez. Dahateknikbirifadeyle, teizm, tekanlamli bir dil veya
¢ok anlamli bir dilden birini se¢gmek zorunda kalmis gibi goriinmektedir.
Tek anlamli dilde, tecriibenin biitiiniine bagli olan sdylemin konusu artik
Tanri olamaz.

Cok anlamli dil Tanri'y1 tasvir etmek i¢in kullanilan kelimeleri
antropomorfizmden arindirir, ancak bu da agnostisizme neden olur.
Gaybi konularda, miitesabih dilden uzaklaginca, bir taraftan tesbihi
(antropomorfik) bir dile, diger taraftan ise tenzihi bir dile ge¢ilmis olur.
Her iki dil de gaybi kavramlari, hakkini vererek aktarmada yetersiz kalir.
Sozgelimi, Allah ' zatis6zkonusu oldugunda, ya O ' numevctidat seviyesine
indirme (tesbihi anlatim), ya da tavsif ederken adeta ‘yok'u tanimliyormus
gibi istenmeyen bir duruma sebep olabiliriz (tenzihi anlatim). Dolayisiyla,
bu durumda teistler Tanr1 hakkindaki ifadelerin anlamini bilemezler. Sunu
dahi soylemek miimkiin olmaz: Tanr1'ya yiiklenen “varolus” kavraminin,
insanlarin giinlitk kullanimiyla bir iligkisi var midir yok mudur? Tanri
hakkinda mantik agisindan agik olmayan terimlerle konusmayi tercih
eden teist, O nun iyiliginden, sevgisinden, hikmetinden sozettigi zaman,
kelimelerle oynamaktan bagka bir sey yapmaz.

Kisaca, eger teolojik dil tek anlamli olarak kurulursa, antropomorfizme
kayar; eger teolojik dil gok anlamli olarak kullanilirsa anlam igerigini yitirir
ve agnostisizme diisme tehlikesiyle karsilasir. Boyle olunca, din dili Tanr1
hakkinda bir sey sdylemez. Konevi bu iki agir1 ucu -antropomorfizm ve
agnostisizm- birlestirmektedir. Ozetle, kelimenin temsili kullanimi, tek
anlamlilik ile ¢ok anlamlilik arasinda bir yerde durur.

Anahtar Kelimeler: Tesbih, Tenzih, Temsil, Tanr1.
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ACCORDING TO KONEVI RELIGIOUS LANGUAGE

Cenan KUVANCI
Assoc. Prof., Erciyes University,
Faculty of Theology, cenankuvanci@hotmail.com

ABSTRACT

Religious statements are allowed to protect the meaning of being extracted
from human experience, and than human language is not applicable to
infinite God, which can not be described in finite terms, or if the language is
purified from human roots, it becomes meaningless for human beings and
can not be human language, and also can not speak from God. In a more
technical sense, theism seems to have had to choose a univocal language or
equivocal one.

Equivocal language purified the words used to describe God from
anthropomorphism, but this causes agnostism. when it moves away from
equivocal language in divine matters, on the one hand, it is transposed to
anthropomorphic language and on the other hand, to a negative language.
Both languages are insufficient to convey the divine concepts by giving
them their rights. When it comes to God’s personality, we may cause an
undesirable situation, as if landing it to the level of human or if describing
‘nothing’ Hence, in this case the theists can not know the meaning of the
statements about God. It is impossible to say: Does the concept of “being”
that is attributed to God have an association with the daily use of people?
When the theist, who prefers to speak in terms that are not logically clear
about God, speaks of His goodness, love, wisdom, he will do nothing other
than playing words.

In short, if the theological language is built up in univocal manner, it shifts
anthropomorphism; if the theological language is used in an equivocal
manner, it loses its meaning and encounters the danger of falling into
agnosticism. Consequently the religious language does not say anything
about God. Konevi combines these two extremes (anthropomorphism
and agnostism). In summary, the meaning of religious expressions stands
somewhere between univocal and equevocal manners.

Keywords: Similitude, Dissimilarity, Analogy, God.

29



IIl. Uluslararasi Sadreddin Konevi Sempozyumu
‘Tasavvuf, Felsefe ve Din"

ETHOS BAGLAMINDA SADREDDIN KONEVi

Coskun BABA
 Dr. Ogr. Uyesi, Bartin Universitesi,
Islami Ilimler Fakiiltesi, cbaba@bartin.edu.tr

OZET

Retorik, klasik mantik biliminin ele aldig1 sanatlardan birisidir. Klasik
mantigin kurucusu Aristoteles, retorigibelli bir durumda var olan inandirma
yollarini kullanma yetisi olarak tanimlamaktadir. Buna gére muhatabi
ikna eden veya etmeye ¢alisan Onermeler, ¢ikarimlar, argiimanlar veya
gostergeler (soz-yaz1/sozlii-yazili metin, resim, reklam, mimik, vb.) aslinda
retoriktir. Retorigin asil maksadi, muhatabi ikna etmektir. Dolayistyla gesitli
tiirdeki akil ytiriitmelerden olusan retorik, muhatabin karar vermesinde
etkili bir sanat olarak tatbik edilir. Bu ¢aliymada hem giindelik hayatta hem
de dini, felsefi ve bilimsel her alanda kullanilan retorigin ve iknanin tanimu,
retorikte iknanin olabilmesi i¢in hangi kanitlama/ikna etme/inandirma
yollarinin kullanilmas: gerektigi iizerinde durulacaktir. Esas itibariyle
Aristoteles’in ifade ettigi ikna etme yollarindan ethosun tanimi, kullanimi
ve kanit degeri incelendikten sonra “Ethos Baglaminda Sadreddin Konevi”
konusu tizerine durulacaktir. Bu ¢aligma sayesinde yiiz yillardir soziine
itimat edilen Sadreddin Konevinin retorigindeki en énemli unsurlardan
biri olan ethosun 6nemi ortaya koyulacaktir. Aristotelese gore retorigin
temelleri “ethos, pathos ve logos™tur. Bunlar retorigin {i¢ ana kanitlama/
ikna etme/inandirma 6gesidir. Iknanin olusabilmesi i¢in ethos gereklidir.

Ethos, retorun inanilirligy, erdemive giivenilirligidir. Retor (hatip), isi veya
toplumdaki konumu ne olursa olsun ahlak agisindan her kisiye 6rnek olmak
durumundadir. Ethos, daha cok karakter, erdem manalarinda kullanilmistir.
Giiniimiizde ise ethosa karsilik olarak “kaynagin inandiriciligr” kavrami
on plana ¢ikmaktadir. “Kaynagin inandiriciligr’, kaynagin giivenilirligi
ile alakali olup bu da ahlak ve bilgi ile dogrudan baglantilidir. Retorun
sozleriyle davranislar1 arasindaki uyumu ve kisisel karakteri olan ethos,
bilhassa retorun ahlaki boyutunu gosterir. Bu baglamda Ethosu en yiiksek
insan gruplarindan biri de mutasavviflardir. Ciinkii soyledikleri hakikatler
dogru bilgi icerdigi i¢cindir ki mutasavviflarin ethosu yiiksektir. Sadreddin
Konevi mutasavviftir. Bundan dolayi o ethosu yiiksek insanlardan biridir.

Anahtar Kelimeler: Retorik, Mantik, Ethos, Mutasavvif, Sadreddin Konevi.
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SADREDDIN KONEVI IN THE CONTEXT OF ETHOS

Coskun BABA
Asst. Prof., Bartin University,
Faculty of Islamic Sciences, chaba@bartin.edu.tr

ABSTRACT

Rhetoric is one of the arts of classical logic. Aristotle, the founder of
classical logic, describes rhetoric as the ability touse the means of conviction
in a particular situation. Accordingly, the propositions, inferences,
arguments, orindicators (speech-writing / verbal-written text, picture,
advertisement, mimic, etc.) that actually persuade or engage the subject are
actually rhetorical.

The main purpose of rhetoric is to persuade the interlocutor. Therefore,
the rhetoric what composed of various types of reasoning is applied as an
effective art in the decision of the interlocutor. This study will focus on
the definition of ritual and religion in daily life as well as on the religious,
philosophical, and scientific aspects of every field, and on which evidence
/ persuasion / persuasion means should be used in order for ritual
reconciliation. After discussing the definition, use and evidence of ethos
from the way of persuasive expressed by Aristotle, it will focus on “Sadreddin
Konevi the context of ethos” Through this work, the importance of ethos,
one of the most important elements in the Sadreddin Konevi’s rhetoric,
will be revealed. According to Aristotle, the bases of the rhetoric are ethos,
pathos and logos. These are the two main persuasion/proof of rhetoric.
Ethos is necessary for the persuasion can be formed.

Ethos is the credibility, virtue and credibility of your speaker. Speaker
must be an example of every person in terms of morality regardless of their
position in business or society. Ethos is used mostly in character, virtue
manners. Today, the concept of “source credibility” comes to the forefront
in response to ethos. “The credibility of the source” is directly linked to
morality and knowledge. Ethos which the harmony between the speech and
the behavior of the speaker and the personal character indicates the moral
dimension of the speaker in particular. In this context, people who have the
highest ethos are one of the human groups is the mystic. Because the truths
that they say contain accurate information, the ethos of the mystic are high.
Sadreddin konevi is a mystic. Therefore he has a high ethos.

Keywords: Rhetoric, Logic, Ethos, Mystic, Sadreddin Konevi.
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FUSUSU’L-HIKEM SERHCILIGI VE EKBERI GELENEK

Derya BAS
_ Dr. Ogr. Uyesi, Istanbul Universitesi,
Ilahiyat Fakiiltesi, derya_cakirbas@yahoo.com

OZET

Fustisu’l-hikem sarihlerinin birbirlerine tesirleri, benzerlik ve farklilari,
Ekberi Gelenegin anlasilmasi igin, agikliga kavusturulmas: gereken en
o6nemli konulardan biridir. Tarihi siralamaya gére Miieyyideddin Cendji
- Abdiirrezzak Kasani - Davad-1 Kayseriden sonra 6nemli bir sarih olan
Abdullah Bosnavinin serhi; hacmi, tisliibu, stfilerin tasavvuf muhaliflerine
karsi cetin bir miicadele verdigi bir donemde yazilmis olmasi, sair Nev'inin
Kesfii’l-hicab min vechi’l-kitdb isimli serhinden sonra yazilan ikinci Tiirkge
serh olmasi bakimlarindan olduk¢a ehemmiyetlidir. Fusiisu’l-hikem
serh¢iliginde tesekkiil etmis Ekberi kiilliyata vakif olmasi da Bosnavi
aragtirmalarinin 6nemini arttirmaktadir. Bosnavinin serhinde Davad-1
Kayserinin miiessir oldugu disiintilmistir. Oysa durum bunun tam
aksinedir. Metafizik gelenegin bir ozelligi olmak tizere Fusiisu’l-hikem
serhlerinin orijinalligi meselesi ayr1 bir fikir barindiran bagka bir ¢aligmanin
konusudur.

Bosnavi, kuvvetle muhtemel, isimlerini zikretmeksizin Konevi, Cendi,
Kasani, Kayseri ve Neviden nakillerde bulunmustur. Bunu anlamak
kargilagtirmali bir calismay1 icap ettirir. Isimlerini vererek yaptigi nakillerin
say1s1 ise Konevi (5), Cendi (4), Kasani (1), Kayseri (10), Nev’i (1)dir.
Daviid-1 Kayseriden daha fazla nakilde bulunmasi Kayserinin onun
tizerinde etkili oldugunun teyidi degildir. Aksine bunlarin ¢ogunlugu
Kayserinin goriisiinii tenkit etmek, Konevinin goriisiinii tercih etmek
seklindedir. Diger sarihlerin nakilleri i¢in boyle bir itiraz sozkonusu degildir.
Buradan hareketle, Sadreddin Koneviden Kayseri'ye gelinceye kadar,
Bosnavinin itirazini gerektirecek bir ihtilafli bir meseleyle karsilagsmadigin
distinebiliriz. Belli ki ihtilafli konular Davtid-1 Kayseri ile birlikte ortaya
cikmustir. Bu itibarla tebligimizde ele alacagimiz husus; bu ihtilafli konular
orneginde, Bosnavinin serhgiliginde Sadreddin Konevi ¢izgisinin hakim
oldugunu gostermek ve galigmanin kapsami el verdigi olgiide tslup ve
yaklagim bakimindan da benzerlik ve farkliliklara temas etmektir.
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FUSUS AL-HIKAM COMMENTARIES AND THE AKBARI
TRADITION

Derya BAS
Asst. Prof., Istanbul University
Faculty of Theology, derya_cakirbas@yahoo.com

ABSTRACT

Why does Fusus al-Hikam commentary tradition matter? Introducing
the concept of “the seal of Muhammadan wilayah,” Ibn Arabi propounded
the view that the perfection of all knowledge, that is, their essence and
ends, had manifested themselves in Ibn Arabi himself. Thanks to the works
of commentators who embraced the concept, Ibn Arabis views came to
embody a school around which sufi thought and even religious thought
took its form. As every school of thought and intellectual tradition is
established on certain fundamental texts and authorities as reference,
Akbariyya became the main stream in sufi thought with contributions of
the commentators who based their views on Fusts al-Hikam. As soon as the
Akbarian view that came into prominence as wahdat al-wujud became the
main stream in sufi thought, it caused reactions from among scholars of figh
and kalam, and also received partial criticisim from thinkers of Peripatetic
tradition. These reactions prompted commentators to write works provided
with a scholarly methodology. This reinforced influence and authority of
Akbariyya -or sufi thought in general- on religious thought. Eventually,
wahdat al-wujud become influential as a mainstream idea in sufi thought
for centuries. In their works, the founding commentators of Akbarian
school took cognizance of scholary background of the historical period
they lived in. Considered from this point of view, it is impossible to analyze
the commentaries independently of the historical period, environment as
well as individual tendency of each commentator. Philosophical orientation
of Konawi, sufi-mathematical tone in Dawud al-Kayseri that emanates
from his training in logic and mathematics, and the struggle of Bosnawi
-who features a similar tone- against anti-sufi currents explain why each
commentator differ in style. Nevertheless, what brings them together
is a sophisticated terminology as well as a scholarly methodology that
incorporates a theroretical framework. The methodological sophistication
in sufi scholarship has culminated in a universal style in sufism. Such a
universal aspect has been represented by the idea of wahdat al-wujud.
Whether the Islamic claim to universality is devitalised with increasing
alienation from this view is yet another issue to be analyzed.
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SADREDDIN KONEVI VAKFININ FINANSAL DURUM ANALIiZi
(1566-1600)

Fatih KALECI
Dr., Necmettin Erbakan Universitesi,
Siyasal Bilgiler Fakiiltesi, fkaleci@konya.edu.tr

OZET

Osmanl: sehirlerinde sosyal, kiiltiirel, ekonomik ve daha bir¢ok agidan
sehirlerin gelismesine katki saglayan vakif sistemi, donemin sartlarina
uygun olarak gelismis ve 6nemi gittik¢e artarak sehir hayatinin 6nemli
bir pargasi olmustur. Vakiflarin toplumsal etkinlikleri nedeniyle Osmanl
devletinde hemen her sehirde birden ¢ok vakifin oldugu kayitlardan tespit
edilmektedir. Konya bolgesinde de Osmanli dénemine dayanan ¢ok
sayida vakif bulunmaktadir. Bu vakiflardan bir tanesi de Sadreddin Konevi
Vakfidir. $ehir hayatinin ayrilmaz bir pargasi olan vakiflarin kurumsal
tarihleri ve finansal durumlari o donemin yerel sosyo-ekonomik kosullar:
yansittigindan 6tiirii onem arz etmektedir.

Bu ¢alismada, iki yonlii bir amag belirlenmistir. Ilki, Sadreddin Konevi
Vakfinin finansal tarihini arastirmak digeri de o donemdeki (1560-1600
yillar1 aras1) Konya boélgesinin sosyo-ekonomik yapisina 151k tutmaktir.
Calisma kapsaminda vakfin 16.yy’1in ikinci yarisina ait muhasebe defterleri
tizerinden temel gelir ve harcama kalemleri tespit edilmistir. Yapilan
incelemeler sonucunda, vakifin finansal durumunun, neredeyse tamamen
ayni ve nakdi olarak toplanan kirsal gelirlere bagimli oldugu ve maas
O0demelerinin, vakfin en biiylik diizenli harcama kalemi oldugu tespit
edilmistir. Arastirma kapsaminda 1560-1600 yillar1 arasindaki vakfin
finansal tablosu ortaya konularak o dénemin sosyo-ekonomik yapisinin
tespitine katkida bulunulmustur.

Anahtar Kelimeler: Sadreddin Konevi, Osmanli Vakiflari, Sadreddin
Konevi Vakfi, Vakif Tahrir Defteri, Mali Tarih, Konya.
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THE FINANCIAL SITUATION ANALYSIS OF THE WAQF OF
SADREDDIN KONEVI (1566-1600)

Fatih KALECI
Dr, Necmettin Erbakan University,
Faculty of Political Sciences, fkaleci@konya.edu.tr

ABSTRACT

The wagqgf system contributed to the social development of Ottoman
cities, and flourished in accordance with the conditions of the period, and
became an essential element of the urban fabric. It is determined by means
of records that because of social activities of foundations in Ottoman
Empire, there were more than one foundation in almost every city. There
were also many Wagqfs in Konya region in Ottoman Empire era. One of
these is the Waqf of Sadreddin Konevi. Thus their institutional history and
financial situations of the foundations are important because institutional
history and financial situations reflected local socio-economic conditions
of that period.

In this study, a two-fold purpose was determined. One is to investigate the
financial history of the Sadreddin Konev-i Foundation and to contribute to
socio-economic structure of the Konya region during the period (between
1560-1600). Within the scope of the study, the financial status and main
income and expenditure items of the waqf have been determined through
the waqf account books of the second half of the 16th century. As a result of
the examinations, the financial situation of the waqf was dependent almost
completely on its rural income collected in kind and in cash, the salary
payments were the largest regular outlay of the waqf. The financial situation
of the foundation between the years 1560-1600 was analyzed within the
scope of the research. The financial situation of the Konevi waqf seems to
have been on the verge of financial crisis. In this respect, it contributed to
socio-economic structure of Konya in that period.

Keywords: Sadreddin Konevi, Ottoman Wagqfs, Waqf of Sadreddin Konevi,
Wagqf Account Books, Financial History, Konya.
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HINT YARIMADASININ iSLAMLASMASINDA TASAVVUFUN
ETKiSi

Haneef C. MUHAMMAD
Doktora Ogrencisi, Necmettin Erbakan Universitesi,
Ilahiyat Fakiiltesi, cmhfvesala@gmail.com

OZET

Cok kiiltiirlii ve ¢ok dinli bir kimligi ile taninan Hindistan, tasavvuf ile
¢ok uzun bir gegmige sahiptir. Islam toplumunda Tasavvuf ilmi, MS 9. ve
10. ytizyillarda Orta Dogwdan var ola gelmistir. Hindistan>da Sufilerin aktif
bulunmasi, Delhi Sultanliginin hitkmettigi(MS.1206-1526) donemlerde
gortilebilir. Hint yarimadasi 6nce Arap tiiccarlarla ve sonrada farkl
Miisliiman hakimlerin fetih hareketleriyle Islamla tanigmis olsada, toplu bir
sekildeki Islamlasmasinda Muiniiddin Cisti gibi Sufilerin gayretli girisimleri
zikretmeye degerdir. Sufilerin ve alimlerin Hindistan>a akin etme egilimi,
Babiir Imparatorlugu déneminde(MS.1526-1857) devam etmis ve boylece
Hindistan farkli Sufi Okullarinin besigi durumunda olmustur. Kadiriyye,
Naksibendiyye, Cistiyye ve Suhravardiyye, Hindistanda yaygin olan en
biiyiik Sufi tarikatlaridir. Dil, renk ve din bakilmaksizin tiim insanlara, ilahi
maneviyat, sevgi, uyum ve hosgoriiye sahip olma gibi Sufi 6gretileri, toplum
tizerinde muazzam bir etki yaratmisti. Bu Sufi gelenekleri, Bakti hareketi
gibi Hinduizmde farkli senkretik hareketinin ortaya ¢ikisina neden olmus
ve kitlesel Islamlasmasina zemin hazirlamistir.

Bu ¢alismada, Hindistanda 12.ci ve 13.cu yiizyillarda yaygin olan sufilerin
ve onlarin tarikatlarin kisa bir bilgi verdikten sonra Hindistandaki Islam’in
yayilmasinda Tasavvufun ve sufilerin rollerini inceleyecegim. Bunun yani
sira, makalede, Tasavvufun Hint kiltiru tizerindeki olumlu ve olumsuz
etkileri de arastirilacak.

Anahtar Kelimeler: Tasavvuf, Hindistandaki Islam, Tasavvufi Ekolleri.
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THE ROLE OF SUFISM IN THE ISLAMISATION OF THE INDIAN
SUBCONTINENT

Haneef C. MUHAMMAD
PhD Student, Necmettin Erbakan University,
Faculty of Theology, cmhfvesala@gmail.com

ABSTRACT

India, the land of multi-cultural and multi-ethnic community, has a
long and chequered history of the relation with Islamic mysticism, literally
known as Sufism. The mystic dimension of Islam is originated in the Middle
East in the ninth and tenth century AD. The active presence of Sufi mystics
in India can be visible during the reign of Delhi Sultanate(1206-1526 ).
The Vigorous attempts of Sufis like Muinuddeen Chishti are responsible
for the spread of Islam en masse in the subcontinent, although, Islam has
entered the Indian subcontinent in a very early period of Islam through
the Arab traders, predominant in the coastal areas of South India first
and later by the invasion of different Muslim rulers. The tendency of the
flocking of Sufis and Islamic Scholars to India continued and even fostered
in the period of Mughal Empire(1526-1857). Eventually, India became the
cradle of different Sufi Schools, literally knows as Sufi Tariqats. Qadiriyya,
Nakshabandiyya, Chistiyya, and Suhrawardiyya are the major Sufi Tariqas,
prevalent in India. Sufi teachings,like divine spirituality, love, harmony,
and tolerance towards all people, irrespective of color, creed and religion,
made a tremendous impact on the society. These Sufi traditions caused
for the rise of the myriad of different syncretic movement in Hinduism
like Bhakti movement and, engendered the massive proselytization in the
subcontinent.

In this paper, I will examine the role of Sufism and Sufis in the spread of
Islam in the Indian subcontinent in the time line 12" and 13" century AD,
giving a brief description about the different Sufi Schools especially in the
initial stage of the advent of Islam in India. The paper also will probe into
the positive and negative effect of Sufism on the Indian culture.

Keywords: Sufism, Islam in India, Sufi Schools.
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SADREDDIN KONEVI’NIN BURHAN YONTEMINE GETIiRDiGi
ELESTIRILER VE MUSAHEDE ANLAYISI

Hacer ERGIN
Ars. Gor., Ankara Yildirim Beyazit Universitesi
Esenboga Kiilliyesi, hergin@ybu.edu.tr

OZET

Islam diisiince geleneginde dogru ve kesin olani elde etmeyi saglayan bir
yontem olarak karsimiza ¢ikan burhan, bilhassa Messai ¢izgi icerisinde yer
alan filozoflar tarafindan ele alinmigtir. Bir kiyas tiirii ve kanitlama metodu
olarak kullanilan burhanin Islam diinyasinda, kendisine bir yer edinmesi,
Aristotelesin Organon adli kiilliyatinin dérdiincii eseri olan Analytica
Posteriara’ nin X. yyda Ebt Bisr Matta b. Yunus tarafindan Arapga’ya
¢evrilmesi ile gerqekle@mi§tir. Aristoteles, soz konusu eserinde kanit teorisi
tizerinde durmustur. Ona gore kanit, zorunlu onciillerden olusturulan bir
kiyastir. Kanitla ulasilmak istenen ise kesin bilgidir. Aristoteles’in sisteminde
kanit olarak isimlendirilen teori, Islam diinyasinda “burhan” ismi ile
kar§1lanm1§t1r Kindi ve Farabi donemlerinde muhtasar haline getirilen bu
eserin, Kitabu'l-Burhén olarak anilmaya baslamasi, Farabi donemine tekabiil
etmektedir. Ibn Sina, Sifa kulhyatmln besinci kitabina Ikinci Analitikler
ismini vermis ve bu eserde “burhan” meselesini incelemistir. Bireysel
yetkinligin kazanilmasinda kisiye yol gésteren burhan, siiphe barindirmayan
kesin bilgiye ulagtirma roliinii tistlenmektedir. 13. yy ‘da yasayan bir isim
olarak kargimiza ¢ikan Sadreddin Konevi (6. 673/ 1274), mutasavvif yonii
ile tebariiz etmistir. Konevi, tasavvufun ilimler siniflandirmasindaki yerini
tespit etmek maksadi ile Miftahu’l- Gayb isimli eserini kaleme almistir. Bu
eserde, tasavvufu bir metafizik olarak inga etmesi ile Ibn Sinaci gelenegin
etkilerini yansitmaktadir. flimlerin konu, ilke ve meselelerden miitesekkil
oldugunu ifade eden Konevi, metafizigin konusunu, ilkelerini ve meselelerini
tespit ettikten sonra, ilimleri hiyerarsik bir siniflandirmaya tabi tutar ve
en liste metafizii yerlestirir. Kisiyi yetkinlestirme yolunda, sahih bilginin
6nemini vurgulayan Konevi, kesin bilgiyi elde etmek igin iki yontemin
var oldugunu ifade eder. Bunlardan birincisi, Messai gelenekte karsimiza
¢ikan burhén yontemidir. Ikincisi ise mu§aheded1r Konevi, burhani, kesin
bilgiye ulastiran bir yol olarak zikretmesine ragmen onu, epistemolojik bir
ilke olarak miisahedenin altinda degerlendirmektedir. Ona gore, kesinligin
burhanla elde edilmesi miimkiin olmakla birlikte zordur. Miisahede ise
kisiyi, hakikate ulagtiran tasavvufi bir yontemdir. Bu tebligde Sadreddin
Konevinin, burhan yontemine getirdigi elestiriler degerlendirilecek ve
miisahede yontemine bakis agisi ortaya konulacaktir.

Anahtar Sozciikler: Sadreddin Konevi, kesinlik, burhdn, miisahede.
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THE CRITICISMS OF SADREDDIN KONEVi ON
DEMONSTRATION AND HiS VIEW OF OBSERVATION

Hacer ERGIN
Ars. Gor., Ankara Yildirim Beyazit Universitesi
Esenboga Kiilliyesi, hergin@ybu.edu.tr

OZET

The demonstration as a method of providing truth and certainty in the
Islamic thought tradition has been examined by philosophers, especially
by Peripatatics. Demonstration, which is used as a type of syllogism and
proof method, was entered into the Islamic world with the translation of
Analytica Posteriara, the fourth book of Aristotle’s Organon, by Abu Bishr
Matta b. Yunus in the X. century. Aristotle emphasized the theory of proof
in his work. According to him, the proof is a syllogism formed by necessary
premises. Certain knowledge is obtained by means of proof. The theory
called the proof in Aristotle's system is known in Islamic world as "burhan".
This work has been summarized in Alchindus and al-Farabi periods. It has
begun to be known as Kitab al-Burhén in the period of al-Farabi. Avicenna
gave the Second Analytics the name of the fifth book of Kitab al-Shifa and
examined the "burhan" issue in this work. Demonstration, which leads the
way in acquiring individual competence, provides certain knowledge that is
free of doubt. Sadreddin Konevi (b. 673/1274), who lived in the 13th century,
is an important mystic/ sufi. Konevi has written Miftahu'l-Gayb with the aim
of determining the place of mysticism in the classification of sciences. In
this work, he reflcts the effects of Avicennian tradition when he constructs
mysticism as a metaphysics. Konevi means that the sciences are composed
of subjects, principles and topics. After he identifies subjects, principles
and topics of the metaphysics, he classifies the sciences hierarchically and
places metaphysics at the top. Konevi, who emphasizes the importance of
authentic knowledge in acquiring individual competence, expresses that
there are two ways to obtain certain knowledge. The first of these is the
method of demonstration, which emerges in the Peripateticism. The second
is the method of observation. According to Konevi, demonstration is a way
of acquiring certain knowledge however he considers it under observation
as an epistemological principle. It is possible to obtain certainty with
demonstration but this is difficult. Observation is a mystical method that
delivers the person to the truth. In this paper, Sadreddin Konevi's criticisms
on the method of demonstration will be evaluated and his view on the
method of observation will be put forward.

Key Words: Sadreddin Konevi, certainty, demonstration, observation.
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KLASIK ALMAN SIiRINDE TASAVVUF

Hanim ZAIROVA
Dr., Azerbaycan Milli Bilimler Akademisi,
kh.zairova@gmail.com

OZET

XVIII yiizyihn baslarindan itibaren Batrda Islam kiiltiiriine olusan
biiyiik ilginin izleri literatiirde daha ¢ok tezahiir etmektedir. XX ytizyila
kadar devam eden bu ilgi Bat1 sanat-felsefi diisiincesinde Dogu felsefesinin,
daha net soylersek, tasavvuf diisiincesinin de belli yer kazanmasina neden
olmugtur. Ozellikle, XIX yiizyilda Bati, ayn1 zamanda, Alman edebiyatinda
tasavvuf felsefesinin fikirleri yer almis, bu da Avrupa edebiyatina Dogu
diisiincesi ile birlikte, Dogu siirinin siirsel kalitelerini de getirmis, bu
literatiirde siiri sanatsal tasvir ve ifade yoniinden zenginlestirmistir.

Makale Tasavvuf felsefesinin Alman edebiyatindaki yeri ve sanatsal
yansimasini anlatiyor. Bu biiyiik felsefi diisiincenin Alman edebiyatindak:
yeri asagidakilarla yorumlanir:

1. Dogu tasavvuf siirinin say1siz eserinin Almancaya gevirisi ile;

2. Rumi gazelleri esasinda siirler yazarak tasavvuf diisiincesinin ve gazel
tarzinin Alman edebiyatina getirilmesi ile;

3. Dogu edebiyatinin ve Islam dininin Alman sairleri tarafindan
incelenerek Tasavvuf felsefesini igeren siirler olusturmakla.

Bu konularin her biri Alman edebiyatinin Y. V. Goethe, H. Heine ve E
Riickert gibi biiyiik klasiklerin yaraticilig1 esasinda agiklanacak, tasavvuf
diisiincesinin bu literatiirdeki 6nemli yeri anlatilacak. Yani Y.V. Goethe'nin
bir sira eserlerinde Islam mistizminin ¢ok olumlu izahi agiklanacak, ayrica
Y. V. Goethe gibi, H.Heine ve ERiickertin de yaraticihginda tasavvuf
felsefesinin fikirleri, “Kuran” ayetlerinin siirsel sekilde ifadesi incelenecektir.

Anahtar Kelimeler: Tasavvuf, Dogu Felsefesi, Gazel, Alman Edebiyat:.
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SUFISM IN CLASSICAL GERMAN POETRY

Khanim ZAIROVA
PhD, Azerbaijan National Academy of Sciences,
kh.zairova@gmail.com

ABSTRACT

Since the beginning of the XVIII century, the traces of strong interest
in the Islamic culture in the West are more evident in the literature. This
interest, which lasted until the XXth century, caused Western philosophy
of the East, more clearly, the Sufism thought to gain a certain place in
the philosophy of Oriental philosophy. In particular, in the XIX century,
Western literature, including, German literature included the ideas of the
Sufi philosophy, and in conjunction with Eastern thought it brought the
poetic qualities of Oriental poetry into the European literature, enriching
poetry in terms of artistic portrayal and expression.

The article describes the place and artistic reflection of Sufi philosophy
in German literature. The ways of emergence of thisgreat philosophical
thoughtin German literatureare interpreted:

1. By translating the innumerable works of Eastern Sufi poetry into
German;

2. By writing poems on the basis of Rumi gazelles and bringing the idea
of mysticism and gazel style into German literature;

3. By analyzing Eastern literature and Islamic religions by German poets
and creating poems containing the philosophy of Sufism.

Each of these issues will be explained on the basis of the creativity of
German classics such as Y. V. Goethe, H. Heine and E Riickert, and the
significance of Sufi thought in this literature will be explained. So in Y.V.
Goethe’s works, a very positive explanation of Islamic mysticism will be
revealed, as well as in Y. V. Goethe’s, H.Heine’s and F. Ruckert’s creativities
ideas of philosophy of Sufism and the poetic expression of the verses of the
Qur’an will be examined.

Keywords: Sufism, Eastern Philosophy, Gazel, German Literature
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SUFILERIN AKIL TEORILERI: HARIS EL-MUHASIBI ORNEGI

_ Hatice COPEL
Doktora Ogrencisi, Istanbul Universitesi,
Sosyal Bilimler Enstitiisii, h_copel@hotmail.com

OZET

Tasavvuf ve akil kavramlarinin popiilist tarzda okumayla negatif bir iligki
icinde olduklar1 diisiiniilebilir. Oysa tasavvufun diger Islami ilimlerde
oldugu gibi yontemsel farklilig1 ilk dénemlerden itibaren sufilerin Insan,
Akil ve Ahlak konusunda ortaya koyduklar1 goriislerle belirginlesmistir.
Sufilerin ozellikle akil-bilgi konusunda benimsedikleri yontem kelam
ve felsefeden farkli olarak istidlal/nazar yontemi degil, insan nefsine ariz
olan bir takim engellerin ortadan kaldirilmasi(nefsi tezkiye, tasfiye, vb)
ile kisinin Hakk’r ve Hakk'la irtibath olarak diger her seyi bilmesi olarak
aciklanir. Bu ¢aliymada ilkelerini en belirgin tarzda Sadreddin Konevinin
ortaya koydugu sufi bilgi yonteminin ilk 6rneklerinden biri olan Haris el-
Mubhasibinin akil goriisii ele alinacaktir. Bu minvalde Muhasibinin yasadig:
donemde yapilan akil tartismalarina kendi cihetinden nasil yaklastigs,
akli, ahlakla nasil bir iliskisellik icinde ele aldig1 ortaya konulacaktir.
O’nun akli ahlakla temellendirmesi basta Konevi olmak tizere kendinden
sonraki pek ¢ok diisiiniiriin de akil ve ahlak hakkindaki teorilerinin temeli
niteligindedir. Bu caligma vesilesi ile Islam bilim geleneginde akil/bilgi
ve akil/ahlak tartismalarinin ilk 6rneklerinden biri incelenmis olacak ve
Mubhasibinin bu alanda ne denli bir 6neme haiz oldugu ortaya konulmaya
calisilacaktir.

Anahtar Kelimeler: Akil, Ahlak, Muhasibi, Tasavvuf, Konevi.
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SUFIS’ THEORIES OF REASON: THE EXAMPLE OF HARITH
AL-MUHASIBI

Hatice COPEL
PhD Student, Istanbul University,
Institute of Social Sciences, h_copel@hotmail.com

ABSTRACT

It may be assumed that the concepts of sufism and reason have a negative
relation with some populist ways of reading, However, from the early
periods, methodological difference in sufism became apparent with the
theories on human being, reason and ethics. Unlike Islamic philosophy and
kalam, the methodology that sufis adopted in discussing reason-knowledge
was not deduction; it is rather expressed as the removal of some obstacles
that are incidental to human self (purification of nefs) and thus knowing
Haqq and all other things related to him. In this study, Muhasibi’s theory
of reason, which is one of the first examples of mystic epistemology whose
principles were put forward most clearly by Sadreddin Konevi, will be
discussed. In this context, the issues how Muhasibi came up with a genuine
approach to the discussions on reason during his time, how he dealt with
the relation between reason and ethics will be demonstrated. The fact
that he grounds reason on ethics became the basics for theories of reason
and ethics produced by most of the subsequent philosophers, especially
Sadreddin Konevi. By means of this study, one of the first examples of the
discussions on reason/knowledge and reason/ethics will be examined and
the significance of Muhasibi in this field will be demonstrated.

Keywords: Reason, Ethics, Muhasibi, Sufism, Konevi.
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SADREDDIN KONEVI’NIN DUSUNCESINDE SEVGI KAVRAMININ
YERI VE ONEMI

Hatice TOKSOZ
_ Dog. Dr., Siileyman Demirel Universitesi,
Ilahiyat Fakiiltesi, toksozhatice@gmail.com

OZET

Sevgi (el-mehabbe/el-viidd), Islam disiince geleneginin en merkezi
kavramlarindan biridir. Sevgi ve tiirevlerinin Kuran-1 Kerimde siklikla
gecmesi, Miisliiman diisiiniirlerin teliflerinden kavrama iligkin farkli
acilimlar yapmalarina imkan vermistir. Nitekim Islam distincesi
literatiirtinde el-mehabbe ve sevginin asiris olan sk kelimesiyle sevginin
insan i¢in fitr bir duygu olduguna dikkat ¢ekilmistir. Hatta sevgi, topraga
atilip, vakti geldiginde filizlenip biiyiiyerek ¢igek acan tohuma benzetilmis
ve bu anlamda “hayatin ash” seklinde degerlendirilmistir.

Islam diisiincesinde metafizik, ahlaki ve siyasi boyutlar1 ile incelenen
sevgi kavrami, Sadreddin Konevinin diisiincesinde de onemli bir yere
sahiptir. Konevi'ye gore viid kelimesi, muhabbettin sabit olmasini ifade
eder. Bu anlamda el-vedtid, Allah ile kullar1 arasindaki karsilikli sevgidir.
Zira Konevinin diisiincesinde alemi ve var olan her seyi Allah yaratmigtir.
Dolayisiyla nasil ki bir sanatkar yaptig1 iiriinii severse, benzer sekilde de
Allah kullarini sever. Allah'in kullari, yani insanlar da Allah’ sever ve O'nun
rahmetini isterler. Ancak Konevi, Serhu Esmdillahi’l-Hiisnd adli eserinde “O,
¢ok bagislayandir, cok sevendir” (Burtic, 85/14) mealindeki ayete atifla, Allah
ile kullar1 arasindaki sevginin gizliligine dikkat cekmekte ve Allah'in sevgisini
cemal bakislarinin isaretleriyle kullarina hitap ettigini, kullarin ise haller ve
arzu lisaniyla O’na hitap ettigini belirtmektedir. Konevinin diisiincesinde
sevginin dort hali vardir. Bunlar; sevgi, (i) kalbe ilk diisme hali “heva”; (ii)
kalbe yerlesme hali “viid”; (iii) sevginin baslarinin ilgisinden arindirilmasini
ve temizlenmesi manasinda “hub” ve (iv) seveni sevdiginden baska her
seyden habersiz kilacak sekilde kalbi biitiiniiyle kusatmasi ise “ask” seklinde
adlandirilir. Sadreddin Konevinin diislincesinde sevgi, hem Allah'in alemi
ve varliklar1 yaratma sebebi hem de insanin Allaha yonelisinin, gayesinin,
bagka bir ifadeyle yaratilis gayesi {izerine ahlaki olmasinin sebebi seklinde
tezahiir etmektedir. Bu tebligde de Konevinin basta Serhu Esmdillahi’l-
Hiisnd ve en-Nefehatii’l-ilahiyye adli eserleri olmak tizere, biitiin eserlerinde
sevgi (el-mehabbe/el-viidd, 1sk) kavraminin incelenmesi hedeflenmektedir.
Bu hedef dogrultusunda da Sadreddin Konevinin diigiincesinde sevgi
kavraminin Allah-alem iligkisinde ve insanin ahléki olmasi noktasinda ifade
ettigi anlamlar belirlenmeye ¢alisilacaktir.

Anahtar Kelimeler: Sadreddin Konevi, Sevgi, Ask, Alem, Ahlak.
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THE PLACE OF THE CONCEPT OF LOVE AND THE IMPORTANCE
IN THE SADR AL-DIN QUNAWT’S THOUGHT

Hatice TOKSOZ
Assoc. Prof., Siileyman Demirel University,
Faculty of Theology, toksozhatice@gmail.com

ABSTRACT

Love (al-mehabbe/al-vudd/isk) is one of the most central concepts of the
tradition of Islamic thought. In Sadr al-Din Qunawi’s thought, the concept
of love has an important place. According to Qunawi al-vudd expresses the
relation between God and His servants. Because in Sadr al-Din Qunawi’s
thought, the concept of love manifests itself as the reason fort the creation
of God’s universe and beings as well as for the reason of man’s finality and
moralty.

The purpose of this studs is to analyze the concept of love (al-mehabbe/al-
vudd/‘sk) in all Works of Qunawi, especially Serhu Esmaillahi’l-Hiisnd and
en-Nefehatii’l-ilahiyye. In the direction of this goal, Sadr al-Din Qunawi’s
thought will try to determine the meaning expressed by the concept of love
in relation to God and universe and at the point of human being’s morality.

Keywords: Sadr al-Din Qunawi, Love, Universe, Morality.
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A COMPARISON OF SADR AL-DIN QUNAWTI’S AND IBN ARABT’S
SCHEME OF THE RANKINGS OF EXISTENCE

Hiisamettin ERDEM
Prof. Dr., KTO Karatay University,
Department of Sociology, husameddinerdem@hotmail.com

ABSTRACT

It is necessary in the theory of Wahdat al-Wujiid, as an attempt at
establishing the God-world relationship, to identify the Rankings of
Existence (mardtib al-wujiid) in order to identify the ontological rankings
of things as well as lay down the aspects of the unity and disparity between
the Creator and the creature.

In fact, the theory of the “Rankings of Existence” was introduced
by Ibn Arabi who sets forth seven such rankings as the following: non-
determination (la taayyun), the first determination (al-taayyun al-awwal),
the second determination (al-ta ayyun al-thani), the ranking of the spirits
(martabah al-arwah), the world of the similitude (alam al-mithal), the
ranking of the visible (martabah al-shahdadah), the perfect man (al-insan
al-kamil).

The issue of the rankings of existence is very important for Sadra al-Din
Qunawi for laying down his conception of existence. For these rankings
constitute his very view of existence. Qunawi is unclear about the rankings
of existence because he sometimes suggests a fivefold classification of
existence (non-determination (la taayyun), the world of the meanings
(alam al-ma‘ani), the ranking of the spirits (martabah al-arwah), the world
of the similitude (alam al-mithal), the ranking of the visible (martabah al-
shahadah), the perfect man (al-insan al-kamil) and sometimes a sevenfold
classification.

What I shall try to do here is discuss what the rankings of existence are,
how they come into being, whether they are five or seven, showing the
relation of QunawT’s to Ibn Arabt’s scheme of the rankings of existence.

In addition, I shall investigate the extent to which this scheme of Qunaw1
is similar to or different from Ibn Arabfs.

Key Words: Ibn Arabi, Sadr al-Din Qunawi, Rankings of Existence, The
Wahdat al-wujid, The Perfect Man.
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SADREDDIN KONEvi’NiN ALLAH TASAVVURUNDA ONE CIKAN
ILAHI iSIMLER

Ibrahim COSKUN
Prof. Dr., Necmettin Erbakan Universitesi,

[lahiyat Fakiiltesi, ibrahimcoskun@hotmail.com

OZET

Allah, hayali / zihni bir varliktan ibaret degildir. Kuranin bildirdigi
Allah fiilen var olan kainati yaratip yoneten insana kars: ilgisiz olmayan
yetkin sifatlarla nitelenmis askin bir varliktir. Islamda Allah’in zihinle
benimsenmesinin yaninda O’na goniilden baglanilmasi da istenir. Boylece
zihin ile kalbin ortak {iriinii olarak tesekkiil eden iman, iradeyi harekete
gegirir ve iman edilen varliga siikran duygularini sunma ihtiyacini dogurur.

Konevi'ye gore sayet isimler ve sifatlar Allah hakkinda varid olmasaydi,
bir taraftan her tiirlii sifattan yoksun sadece bir fikir halinde “gayr-i fa'al” bir
Allah tasavvuru meydana gelmis olacak; diger taraftan da Allah hakkinda
varid olan bu &zel Isimler ve Sifatlar dolayisiyla Allahin yaratiklara
benzemesi akla gelebilecektir.

Konevi'ye gore Allah ismi, O'nun biitn vasiflarin1 toplar. Higbir isim
bunun kadar kapsayici degildir. Diger isimler Kuranda Allah adinin bir
vasfl olarak gecer. Konevinin sisteminde “zat isimleri’, bir taraftan Allah'in
“zat’inda statik bir méhiyet tagirken, diger taraftan da Aristoteles’te
gortldigi tizere bunlar Allah'in -adeta ilk muharrik olusu cinsinden- bir
vasfini tayin eder.

Allah’in “Diri”, “Bilen”, “Iradeli” ve “Kudretli"den olusan dort zat ismi
zatiyla kaimdir. Hattd Koneviye gore “Uluhiyet Kubbesi” bu dort direk
tizerine dayanmaktadir. Konevi, ad1 gecen bu isimlere ayni zabmanda
gaybin anahtarlar1 adin1 da vermekte ve degisik derecelerde olmalarina
ragmen bu “zat isimleri” nin yine de “bir’e ircé edildigini ifide eder.

Biz tebligimizde Konevinin ilahi isim ve sifatlarla ilgili diisiincelerini
bunlarin Allah’in zatiyla ilisksini ve taksimatini genel olarak sunacagiz.
Daha sonra da Konevinin bu konudaki farkli fikirlerini tesbit etmeye
calisacagiz.

Anahtar Kelimeler: Sadreddin Konevi, Allah'in Isimleri ve Sifatlari,
Marifetullah.
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IN THE CONCEPTION OF ALLAH OF SADRETTIN KONEVI,
FEATURED DIVINE NAMES

ibrahim COSKUN
Prof. Dr., Necmettin Erbakan University,
Faculty of Theology, ibrahimcoskun@hotmail.com

ABSTRACT

Allah is not an illusory entity. He is a transcendent being, characterized
by competent attributes, which are not indifferent to the man who created
and ruled the actually existing universe. In Islam, God is adopted with
mind as well as with heart is also wanted to be connected. Thus, faith, the
common product of the mind and the heart, stimulates the will and creates
the need to present the feelings of gratitude to the faith being believed.

If the names and adjectives according to Konevi were not for Allah, there
would be an imagination of God in the absence of any adjective. On the
other hand, this special Names and adjectives, which are about Allah, may
be thought to be like God’s creatures.

According to Konevi, the name of Allah collects his qualities. No name
is so inclusive. The other names are referred to in the Quran as a character
of Allah. In the system of Konevi, the names of individual refer to a
characteristic of God’s indiviualty, on the one hand, and on the other hand,
as seen in Aristotles.

Allah’s "alive, knowing, willedness an mighty "name is composed of four
zat (faith) continues to exist. Moreover, according to Konevi, Uluhiyet
(divinity) Dome ’is based on these four pillars. Konevi gives these names to
the names of the unseen keys in the same time and expresses that the names
of these zat names are still returned to ‘birr’ (though they are in different
terms).

In our paper, we will present Konevi’s thoughts on divine nouns and
adjectives and their relevance and division to God in general. Then we will
try to determine the different ideas of Konevi.

Keywords: Sadreddin Konevi, God’s Names and Adjectives, Knowing God.
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HADIS - TASAVVUF ILISKiSi ACISINDAN SADREDDIN
KONEVI'NIN HALIFELERINDEN EL-CENDI’NIN SUNNET
ANLAYISI VE KULLANDIGI HADISLER

Isa AKALIN
~ Dr. Ogr. Uyesi, Akdeniz Universitesi,
Ilahiyat Fakiiltesi, isaakalin@hotmail.com

OZET

Hadis - Tasavvuf iliskisi, disiplinler arasi bir alan olarak degisik
aragtirmalara konu olmaktadir. Gerek hadis ilimleri edebiyat1 kitaplarinda
yer alan ve dini bir tecriibe olarak ibadet, ilim - amel, edep, ziihd, rekaik,
ahlak vb kimi konularin stifilerce tasavvuf eserlerinde ele alinmasi; gerek
tasavvufla istigal eden / tasavvufa dair kitap telif eden muhaddisler ve
hadisle istigal eden / hadise dair kitap telif eden stfiler; gerekse de tasavvufi
eserlerde peygamber ve stinnet telakkisi, tasavvuf meselelerinde istishad
i¢in kullanilan hadisler ve bu hadislerin sihhat dereceleri, disiplinler aras:
bir alan olarak Hadis — Tasavvuf iliskisi aragtirmalarinda ele alinmaktadir.

Muhyiddin Ibni’l-Arabinin (638/1240) ve Sadreddin Konevinin
(673/1274) onderligini yaptiklar1 ve tasavvuf tarihinde Ekberilik olarak
adlandirilan mesrebin 6nemi bir diger ismi, ayn: zamanda Fustsu’l-
Hikem'in ilk sarihi olan, Ebti Abdillah Miieyyidiiddin b. Mahmud b. Said
el-Cendidir (695/1296 ?).

Seyrii siiltkiinii seyhi Sadreddin Konevinin yaninda tamamlayan
Miieyyidiiddin el-Cendinin Hz. Peygamber’in (sav) Stinnet’ine / hadislerine
bakis acisin1 Nefhatii'r-Rah adli eserinde agik¢a gormek miimkiindiir. el-
Cendji, Nefhatiir-Rtih'ta konulari ayet ve hadislerle izah etmistir. el-Cendi,
istishad i¢in kullandig1 hadisleri senedsiz olarak ve kaynaklarina isaret
etmeksizin vermektedir.

Anahtar Kelimeler: El-Cendi, Nefhatii'r-Rith, Stinnet, Hadis.
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ACCORDING TO RELATIONSHIP OF HADITH - SUFISM
SADREDDIN KONEVT’S KHALIFS AL-CENDI’S UNDERSTANDING
OF TRADITION AND USED HADITHS

Isa AKALIN
Asst. Prof., Akdeniz University,
Faculty of Theology, isaakalin@hotmail.com

ABSTRACT

Hadith - Sufism relation is a subject of various research as an
interdisciplinary field. As an interdisciplinary field, is studied in Hadith
- Sufi relationship researches as a religious experience and in the books
of hadiths sciences literature, some subjects such as worship, science,
decorum, asceticism, rekayik, moral, etc. are handled in Sufis mystic works;
traditionist who are engaged in mysticism / copyright the book about
mysticism, and the sufi who are engaged in the tradition / copyrighted book;
as well as the prophets and Sunnah in the mystical works, the traditions
used for a martyr in God’s cause in the mystic affairs and the health ratings
of these traditions. As an interdisciplinary field, is studied in Hadith - Sufi
relationship researches as a religious experience and in the books of hadiths
sciences literature, some subjects such as worship, science, decorum, zuhd,
rekayik, moral, etc. are handled in Sufis mystic works; traditionist who are
engaged in mysticism / copyright the book about mysticism, and the sufi
who are engaged in the tradition / copyrighted book; as well as the prophets
and Sunnah in the mystical works, the traditions used for counting evidence
in the mystic affairs and the health ratings of these traditions.

Ebti Abdillah Mueyyidiiddin b. Mahmitid b. Said al-Cendi (695/1296 ?)
was an important other name who Muhyiddin Ibn al-Arabi (638/1240)
and Sadreddin Konevi (673/1274) were the leader of called Ekberism at the
history of Sufism, was also the first commentator of Fusts al-Hikem.

It is possible to see clearly the point of view of Miieyyiduddin al-Cendi,
who completed his special training of a religious order (seyrii siiliik) in the
side of his sheikh Sadreddin Konevi, to the sunnah / hadiths of the Prophet
(pbuh) in his book Netha al-Rah. Al-Cendi had explained subjects with
verses and hadiths in his book Nefhatii'r-Rith. Al-Cendi gives the hadiths
he has used for counting evidence without mentioning his resources and
without sened.

Keywords: Al-Cendi, Nefha al-Riih, as-Sunna, Al-hadith.
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SADREDDIN KONEVI’NIN HOCASI IBN ARABI’NIN iLHAM
KAYNAGI SIRRU’L-ESRAR VE MUHTEVASI

Islam KAVAS
Dr., Eskisehir Osmangazi Universitesi,
Tarih Boliimii, islamkavas@gmail.com

OZET

Sadreddin Konevinin hem iivey babas1 hem de hocasi olan Muhyiddin
ibn Arabi Tedbiratw’l-llahiyye fi Islahi’l-Memleketi'l-Insaniyye adli eserini
bir sézde-Aristoteles eseri olan Sirru’l-Esrardan ilham alarak yazmugtir. Ibn
Arabi’nin bizzat kendi eserindeki anlatimina gore, $Seyh Ebi Muhammed
el-Martrfyi ziyareti esnasinda bu $eyh O’na Sirru’l-Esrar1 gostererek “Bu
miiellif diinyevi memleketin idaresini goz 6ntinde bulundurmustur. Ben
senden, kendisinde bizim saadetimiz bulunan ve bu diinyevi memlekete
tekabiil eden insini memleketin siyAsetini yazmani isterim” demistir. Ibn
Arabide bu eseri 6rnek alarak Tedbiratu’l-llahiyye isimli eserini kaleme
almistir. Srru’l-Esrdr (Sirlarin Sirr) biiytik filozof Aristotelese atfedilen
ve Iskendere hitaben yazilmig ¢ok yonlii bir siyasetnidmedir. I¢erisinde bir
siyasetndme olmanin Gtesinde mistik ve felsefi unsurlar da dahil olmak
tizere farkli unsurlar barindirir. Bu eser Ortagag Avrupasinda da ¢okea
ragbet gormiis ve Secretum Secretorum olarak taninmistir. Muhyiddin ibn
Arabfyi bu denli etkilemis bir eserin Onun aracilig1 ile Sadreddin Konevi’yi
de etkilemesi kuvvetle muhtemeldir. Bu tebligde giintimiiz Tiirkgesine ilk
defa tarafimdan terciime edilmis olan Sirru’l-Esrdr isimli eser ve muhtevasi
hakkinda bilgiler verilecek ve bundan sonraki Sadreddin Konevi ¢aligmalar:
i¢cin muhtemel bir kaynak tanitilmis olacaktir.

Anahtar Kelimeler: Muhyiddin Ibn Arabi, Tedbirdtu’l-fldhiyye, Aristoteles,
Sirru’l-Esrdr, Secretum Secretorum.
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SADREDDIN KONEVI’S TEACHER iBN ARABI’S SOURCE OF
INSPIRATION SIRRU’L-ESRAR AND ITS CONTENT

Islam KAVAS
Dr., Eskisehir Osmangazi University,
Department of History, islamkavas@gmail.com

ABSTRACT

Sadreddin Konevi’s stepfather and teacher Muhyiddin ibn Arabi writes
his work Tedbiratu’l-Ilahiyye fi Islah’l-Memleketi’l-Insaniyye, being
inspired by a pseudo-Aristotle book named Sirru’l-Esrdr. According to
the expressions in his own work of ibn Arabi, when he visits Sheyhk Ebu
Muhammed el-Mdrfri, this sheyhk who shows Sirru’l-Esrdr to him says
“This writer considers earthly state. I want you to write the politics of
humanly state which has our happiness in.” Then Ibn Arabi writes his book
Tedbiratu’l-Tlahiyye by taking Sirru’l-Esrar as an example. Attributed to the
great phylosopher Aristotle and written addressing to the Great Alexander
Surru’l-Esrdr is a versetile government book. Beyond a government book,
it includes different aspects with mistic and phylosophical elements. This
book meets with approval and is known as Secretum Secretorum in Medieval
Europe. Such a source influenced on Ibn Arabi likely influenced Sadreddin
Konevi through him. In this presentation I will give you information on
Sirrw’l-Esrar and its content that is translated to modern Turkish by me.
So, a likely new source will be presented for Sadreddin Konevi researches
from now.

Keywords: Muhyiddin 1bn Arabi, Tedbirdtu’l-Ilahiyye, Aristotle, Sirru’l-
Esrar, Secretum Secretorum.

53



IIl. Uluslararasi Sadreddin Konevi Sempozyumu
‘Tasavvuf, Felsefe ve Din"

SADREDDIN KONEVT’NIN KIRK HADIS SERHI’NE FIKHI BAKIS

Ismail BILGILI
Dr. Ogr. Uyesi, Necmettin Erbakan Universitesi,
Ilahiyat Fakiiltesi, bilgiliismail@hotmail.com

OZET

Vahdet-i viicud diisiincesinin Muhyiddin Ibni’l-Arabiden (6. 638/1240)
sonraki en oOnemli temsilcisi olarak bilinen Ebul-Meali Sadriiddin
Muhammed b. Ishak b. Muhammed b. Yusuf Konevi (6. 673/1274), yazdig
eserleri ve biraktig1 tesirleriyle tasavvuf tarihine yeni bir donem agan
alimlerdendir. Dénemin 6nde gelen hocalarindan ders alan Konevi, dini
ve felsefi ilimler alaninda iyi bir grenim gordiikten sonra dzellikle Islam
diisiince sisteminin metafizik alanina yogunlasti. Konevi, Muhyiddin

Ibni’l-Arabi’ye olan yakinhig1 sebebiyle vahdet-i viicut savunucularindan
oldu.

Tasavvufi yonii ve sufiligi ile daha ¢cok bilinen Konevi, aslinda Islam’in iig
temel ilmi olan itikat, fikih ve ahlaki bir biitiin olarak kendisinde barindiran
bir alimdir. Konevi, hiikiimlerin i¢ manalarin1 kavramayi, manevi
boyutlarina ulagsmayz, oralarda gizli kalan sirlara vakif olmayi kendine ilke
edinse de hitkiimlerin zahir manalarini 6nemsemis, gereken ehemmiyeti
vermigtir. Zira her ne kadar Islam’n ahkdminin bir biitiin olarak kabul
edilerek benimsenmesi asil olmakla birlikte bu benimsemenin tezahiiri
yani tatbik edilmesi, hayatta uygulanmas: da zorunlu gorilmistiir. Bu
durum eserleri incelendiginde ornekleriyle daha net bir sekilde ortaya
cikacaktir.

Konevinin eserleri tasavvufi bir anlayis, meselelerin sirlarina vukufiyet
tizerinde yogunlagsmakla birlikte o, zahiri ahkam olan fikha da bagh
kalmakta, bunu getirdigi izahlarla ortaya koymaktadir. Bunlardan biri de
Kirk Hadis Serhi eseridir.

Konevinin fikhi yonii yani Islam fikhiyla olan irtibatinin kurulmaya
calisilacag: bu bildiride onun Kirk Hadis Serhi adli eseri esas alinacaktir.
Konevi yirmi dokuz hadisi serh etmek i¢in yetmis ayet ve seksen hadisi
delil ve sahit olarak kullanmistir. Eserinde zikrettigi hadislerin serhini
yaparken degindigi abdest, namaz, faiz, zina, hadler gibi fikhi konulardan
bir kismu1 bildiriye tasinacak, Konevinin Kirk Hadis Serhi, fikhi bir bakisla
degerlendirilmeye calisilacaktir.

Anahtar Kelimeler: Sadreddin Konevi, Kirk Hadis Serhi, Fikih.
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A REVIEW OF SADRADDIN AL-QUNAWT’S FORTY HADITH
COMMENTARY FROM THE VIEWPOINT OF FIQH

Ismail BILGILI
Asst. Prof., Necmettin Erbakan University,
Faculty of Theology, bilgiliismail@hotmail.com

ABSTRACT

Sadraddin al-Qunawi is known as the most important representative
of the wahdat al-wujud idea after Muhyiddin Ibn al-Arabi (d. 638/1240).
Qunawi (d. 673/1274) is one of the scholars who opened a new era in the
history of Sufism through his works and his influences. Qunawi took lessons
from the leading teachers of the period. After receiving a good education
in the area of religious and philosophical sciences, he concentrated mainly
on the metaphysics of the Islamic thought system. Qunawi, because of the
closeness to Muhyiddin Ibn al-Arabi, became one of the defenders of the
wahdat al-wujud idea.

Qunawi is a scholar who especially known as a sufi, indeed he is a
scholar who has qualified in the three fundamental sciences of Islam, faith,
jurisprudence and morality as a whole. Qunawi gives necessarily importance
to internal meanings of judgments and to reach spiritual dimensions.
And also he doesn’t ignore first meanings of judgments. Although Islam
is considered to be accepted as a whole, it is considered necessary to be
implemented in the life. This situation will be revealed more clearly with
examples from Qunawi’s works.

Although the works of Qunawi focus on a mystical understanding and
the secrets of the issues, he depends on the figh as virtual judgment. The
Forty Hadith Commentary is one of the examples about this.

This paper, in which it is tried to establish the connection of Qunavi with
the Islamic law, will be based on The Forty Hadith Commentary. He uses
seventy verses and eighty hadiths as annotations and witnesses to comment
twenty-nine hadiths. Some subjects of figh such as ablution, prayer, interest,
adultery and punishment which are mentioned by Qunavi in The Forty
Hadith Commentary will be mentioned in the paper and The Forty Hadith
Commentary of Qunawi will be tried to be evaluated with a figh view.

Keywords: Sadraddin al-Qunawi, The Forty Hadith Commentary, Figh.
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KONEVI’DE FELSEFI ANTROPOLOJi AGISINDAN iNSAN VE
TABIATI: NEFSIN DOGAL YETKINLIGINDE METAFIZIKSEL
iIKILEM

Ismail HANOGLU
Dog. Dr., Cankir: Karatekin Universitesi,
Felsefe Boliimii, ismailhan78@gmail.com

OZET

Islam diisiince geleneginde felsefi tasavvufun biiyiik temsilcilerinden biri
olan Konevi, gerek kullandig: bilimsel terminoloji ve gerekse temas ettigi
akademik temalar, ilgilendigi meseleleri oldukga derin ve kompleks bir tarzda
ele almay1 gerektirmistir. Ibn Arabi diisiince geleneginin biiytik takipgisi
Konevi, vahdet-i viicut/varligin birligi doktirinini hemen hemen ele almis
oldugu tiim meselelerde paradigma olarak kabul etmis ve diisiince sistematigini
bu paradigma etrafinda islemistir. Tabiata dogal bir iyimserlik/optimizm
baglaminda bakan Konevi, bu yoniiyle Ibn Sinaci ontolojik iyimserciligi genel
kozmolojik goriis olarak benimsemis oldugu anlagilmaktadir. Nefsin ayan-1
sabite olarak Ilahi bilgide bulunduguna temas eden Konevi, Ibn Arabici
terminoloji ile nefsin tabiati hakkinda yaratilmamus bir varlik 6ziine sahip olan
varlik nitelemesini diigiince ekseni olarak kabul ettigini goriiyoruz. Insani insan
olarak ele alan Konevi, kendi sistematiginde, ibn Arabici eksenden hareketle,
insani, ayan-1 sabite baglaminda yaratilmamis, zorunlu varlik statiistine sahip
bir varlik durumsalligiyla bizi kars: karsiya birakirken, ki bu, ayni zamanda
insanin vahdet yontni olugturmaktadir; diger taraftan, dis diinyada varliga
gelen insan, yaratilmis ve imkan statiisiine sahip bir varlik olarak karsimiza
cikarken, ki bu insanin ayni zamanda kesret yoniinii olusturmaktadir, nefs,
dogal yetkinliginde yasamasi gereken ya da yasadig1 birbirine indirgenemez iki
ontolojik/metafiziksel modu kendi varolussal siirecinde eylemsellestirmekte
ve bu yetkinligin nefsin ontolojik kimligine entegrasyonu hem felsefi ve hem
de tasavvuf agidan insanin Insan-1 Kamil (Olgun/Ermis Insan) olma yolunda
yasamis oldugu dinsel ve tinsel (ruhsal) gerilimin de kaynagini olusturmaktadir.
Bu manada insan, kendi yagam iinitesinde, ontolojik ve/veya metafiziksel
bocalamalariin terminolojik karsiligi olan zorunlu-imkan, vahdet-kesret,
gayp-sehadet kavram alani, insanin kendini nefsin dogal yetkinligi icerisinde
arindirmasiyla, imkan, kesret ve sehadet diizleminden (onu/insani) kurtarip,
zorunlu, vahdet ve gayp diizlemine aktarmasiyla ontolojik finalitesini
eylemsellestirecek ve boylelikle nefs, kendini insan olarak insan ya da Insan-1
Kamil olarak biyo-psisik manada gerceklestirerek aksiyolojinin degersel
ornekliginin takip edilebilir bir modeli olabilecektir.

Anahtar Kelimeler: Nefs, Ayan-1 Sabite, Zorunluk, Imkan, Vahdet, Kesret, Armma
ve Insan-1 Kamil.
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ABSTRACT

Sadr al-Din al-Qunawi is one of the big repsentatives of the philosophical sufism
in the tradition of Islamic thought. Both the academical themes that he uses and the
scientifical terms that he contacts, necessitate to handle the problems that he deals,
in quite deep and complex way. Al-Qunawi, the big follower of the tradition of
thought of Ibn Arabi, accepts the unity of being (Vahdet al-Viictd) as a paradigm
in almost all subjects that he handles, and processes the systematical structure of
his thought around this paradigm. It is understood that Qunawi, looking at the
nature in the context of natural optimism, accepts the ontological optimism of Ibn
Sina (Avicenna) as a general cosmological view. We see that Al-Qunawi, contacting
that the self is found as the fixed entities (Al-Ayan-Al-Sabita) in the knowledge of
God, accepts the self as the existence, possessing the essence of uncreated existence,
with the terminology of Ibn Arabi, in the axis of his thought. Handling the human
qua the human in his systematical thought by moving from the axis of thought of
Ibn Arabi, Qunawi expresses that human has the uncreated and necessary statute
of existence in the context of the fixed entities (Al-Ayan Al-Sabita); this side of
human forms the aspect of his/her unity (oneness); in another side, we encounter
with the human, possessing the created and possible statute of existence in the
external world. This side of human forms the aspect of his/her plurality. Hereby,
the self performs two ontological manners, that are not reduced each other,
in its existential process that it lives or has to live in its intellectual proficiency.
The integration of this proficiency to the ontological 1dentity of self constitutes
the source of religious and spiritual tension that human lives on the way to be
the perfect human (Al-Insan Al-Kamil), in the context of both philosophical and
mystical aspects. In this meaning, human, in the unity of his/her life, encounters
with terminological equivalents of his/her ontological or metaphysical wobbles:
possibility-necessity, plurality-unity and visible-invisible. Purifying in the natural
proficiency of the self, human disposes of the existantial statutes of possibility,
plurality and visible, and realizes his/her ontological finality, transferring to the
existantial statutes of necessity, unity and invisible. Hereby, the self realizes itself
in the platform of the perfect human or human qua human, in the bio-psychic
meaning, and becomes the model that should be followed in light of axiology.

Keywords: Self, Fixed Entities, Necessity, Possibility, Unity, Plurality, Visible,
Invisible, Purification, Perfect human.
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OZET

Bu bildiride tasavvuf metinlerinde ¢esitli sinirliliklardan kurtulmanin
bir pratigi olarak incelenen fend kavraminin ozgiirlesmeyi saglayan bir
edimsellik oldugu tartisilmaktadir. Tasavvuf erbabinin ele aldigi sekliyle
fend; bedensel, ruhsal, sosyal, tarihsel vb. tiim sinirliklar1 agma anlamina
gelmektedir. Bubaglamda ele alinan fend bir yoniiyle s6z konusu sinirliklarin
disina ¢ikmis olmasi bakimindan higlik olarak goriilebilse de diger yoniiyle
ayni sinirliklar: agmasi bakimindan mutlak bir 6zgiirlik adina yeniden
var olmadir. Bu anlamiyla fend hem tasavvuf gelenegindeki insan-1 kamil
distincesinin hem de felsefe gelenegindeki kuvve-fiil teorisinin igerimleriyle
ortismektedir. Ciinkii insan-1 kdmil diistincesi yukarida s6z konusu edilen
sinirlanmigliklarin tiiketilmesiyle ulagilan bir konum iken, buna paralel
olarak kuvve-fiil teorisi baglaminda insanin tam bilfiilligi diistincesi de
ayn1 sinirliliklarin tiiketilmesiyle meydana gelmektedir. Bun gore her iki
durumda da ulasilan konumlar, genellikle anlagildig: sekliyle, yok olma
anlaminda bir higlik degil aksine mevcut sinirlarin higlesmesi anlaminda
bir higliktir. Cift yonlii olarak varolan bu hi¢lik mutlak fiillik ile mutlak
kevveligin bitistigi yerde, baska bir ifadeyle ikisi arasindaki belirsizlik
mintikasinda konumlanir. Higligin yerlestigi bu konum ise mutlak yokluk
ile mutlak varligin bitistigi yerdir. Iste bu sebeple tasavvuf metinlerinde fend
ve bekd kavramlar ¢ift yonli bir konumda birlikte ele alinmaktadir. Yani
fendnin bekdya bakan yonii onun sinirliliklar: asip kendisini sonsuzlugu ya
da sinirsizliga birakmasidir. Bu anlamiyla higlesen insanin iirettigi pratikler
onun mutlak 6zgiirligii anlamina gelmektedir. Ciinkii maddi sinirhiliklar
ve kuvve durumunda iretilen pratikler belli faillliklerle iiretildiginden
burada insanin 6zgiirliigiinden bahsetmek zor gériinmektedir.

Anahtar Kavramlar: Ozgiirliik, Fena (Higlik), Beka, Belirsilik Mintikast,
Mutlak Varolus.
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ABSTRACT

In this study it is argued that the concept of extinction of the self (fena),
which sufi texts examined it as a practice of liberation from various
limitations, is the end of the process of self-actualization. The extinction
of the self means exceeding all physical, spiritual, social and historical
limitations in sufi texts. In this context, the extinction of the self can be
viewed as nothingness in the sense that it is out of all these bounds, but
in the other perspective it also can be seen as re-existence in the name of
absolute freedom because of exceeding the same limitations. In this sense,
the extinction of the self overlaps the inclusions of both the perfect human
beings thought in the sufi tradition and the theory of the potentiality-
actuality in the philosophical tradition. This is because both the idea
of the perfect human beings in the sufi texts and the idea of the pure
actuality of human beings in the philosophical texts are in a state of being
reached by exhaustion of the limitations mentioned above. Accordingly,
the positions reached in both cases are not nothingness in the sense of
absolute absence of human beings, but nothingness in the meaning of
the absence of boundaries on the contrary. This nothingness that existing
in a bi-directionality is located in the region where absolute perfection/
actuality of human beings and its absolute potanciality come together, in
other words this nothingness is located in the zone of indistinction. This
position where nothingness located is the place where absolute absence
and absolute existence end up together. For this reason, the concepts of
extinction of the self and eternity (beka) in sufi texts are taken together in
a bi-directional position. In other words, the aspect of the extinction of the
self facing eternity is that it overcomes its limitations and leaves itself to
infinity or limitlessness. In this sense, the practices produced by the human
being that have reached nothingness mean its absolute freedom.

Keywords: Liberty, Extinction of the Self (Fend), Eternity (beka), Zone of
Indistinction, Absolute Existence.
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OZET

[bni’l-Arabi ve Sadreddin Konevi tarafindan énceki sifilere nazaran
daha sistematik ve derli toplu bi¢cimde ortaya konulan nazari tasavvufun
o6n plana ¢ikardig1 yeni kavramlar ve anlayislar vardir. Bunlarin arasinda
hayal kavraminin diger bir¢ok kavrama goére daha onemli gorildigu
soylenebilir. Hatta hayal kavraminin ikilinin sisteminde hem ontolojiyi
hem de epistemolojiyi birebir ilgilendirdigi ve bu disiplinler agisindan
merkezi bir kavram oldugu dahi goriilebilir.

Ibnii’l-Arabi daha sonra Konevi tarafindan ortaya konulan hayal ile ilgili
aciklamalardan elde edilen ¢iktilara gore, varlikta temelde iki ontolojik
mertebe ve buna bagli olarak iki alem ve bunlarin arasinda araci olan bir
baska ontolojik diizey ve alem bulunmaktadir. Birincisi “gayb hazreti” olup,
“gayb alemi” veya “melekt alemi’ne tekabiil eder. Ikincisi ise his ve sehadet
hazreti olup; “miilk”, “sehadet” ve “harf alemi” olarak isimlendirilir. Bu
iki ontolojik mertebe ve alem arasinda bir berzah olarak yer alan tiglincii
ontolojik mertebe ise, “hayal hazreti” olup “hayal alemi’ne tekabiil eder
ve “hayal” (kuvve-i muhayyile) ile idrak edilir. Miilk ve melekit aleminin
arasinda bir berzah olan bu aleme “ceberrtit alemi” de denilmistir. Yukaridan
asaglya ya da dongiisel olarak sonra gelen ontolojik mertebe bir 6ncekinin
golgesi ve hayalidir. Buna gore hayal; mutlak viicid’un, mevcudat da;
hayalin golgesidir. Golgeler miimkiin, izafi, nisbi, itibari ve mukayyed olan
ifade eder. $imdi bahsi gecen meselede biri digerine gore asli bir gergeklik
ifade etmeyenin durumu nasil izah edilebilir? Bagka bir ifadeyle 1518a gore
golge, aynaya gore suret, gerceklige gore ritya olan seyin ontolojik mertebesi
tam olarak nedir? Ne mevcut ne de ma‘dum, me ma‘lum ne de mechul, ne
miisbet ne de menfi olan bir seyin hakikati nedir ve nasil bilinir? Bu sorular,
nazari tasavvufun en 6nemli tartisma konularinin basinda gelmektedir.

Bu tebligin yazari, yukarida ifade edilen soru-n-lar 1s1ginda Sadreddin
Koneviyi aragsallastirarak felsefi tasavvuf zaviyesinden konuyu analiz
etmek istemektedir.

Anahtar Kelimeler: Sadreddin Konevi, Varlik, Hayal.
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ABSTRACT

Ibn al-Arabi and Sadr al-Din al-Qunawi put forward new concepts and
conventions in relation to “theoretical sufism” which have been deemed to be
more systematical and better arranged as compared with those of the other sufis.
It may be said that the notion of imagination occupies a more preponderant status
as opposed to the others. In fact, the notion of imagination in the works of these
two philosophers has turned out to be a central concept which had direct rapport
with both ontology and epistemology. According to preliminary soundings
made from first Ibn al-Arabi and then from Sadr al-Din al-Qunawi regarding
imagination, in existence there are two ontological levels and accordingly two
worlds, and a separate ontological level and world between these two. The first of
these happen to be “the dimension of unseen (al-ghayb)” which corresponds to
the “the invisible realm” or “realm of souls and angels (al-malakat)”. The second
happems to be the existence of perception and martyrdom/witness and is named
as “al-mulk (property)”, “al-shadat (testimony)” and the “realm of the letter (al-
harf)”. Between these two ontological levels and realms, the third ontological
level comprises the “dimension of imagination (khayal)” and corresponds to the
“the realm of imagination” and can be perceived only via “powers of imagination
(khayal/mukhayyila)”. This realm which is intermediary between the realms of
between the “possessions” and “angelic” was also named “al-jabarriit (the realms
of omnipotence)”. This ontological intermediation moves from top to bottom
and also may move in a helical route backwards. Any and every ontological
level is a faint shadow and an imagination of which there had been much before.
Accordingly, imagination is a shadow of the “absolute existence” and existence
is a shadow of the imagination. Shadows indicate the relative, proportional,
respective and the registered. How can one then explain the status of an entity
which does not pose a reality in the absolute sense? In other words, what is the
ontological status of an entity which exists as shadow to light, as image to mirror,
as dream to reality? How can one get to establish the reality of an entity which
is not existent, nor not existence, nor known, nor unknown, nor positive nor
negative, and how can one know about this entity? Such questions are at the
forefront of the issues that are dealt with by the theoretical sufism. The author of
this paper aims to analyze this issue as expressed by these themes and questions
from the viewpoint of philosophical tasawwuf through an instrumentalization of
the works of Sadr al-Din al-Qunawi.

Keywords: Sadr al-Din al-Qunawi, Existence, Imagination.
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SADREDDIN KONEVI’NIN FATIHA TEFSIRI’'NDE HZ.
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OZET

Selguklular donemi Konyasinda zahiri ve batini ilimlerin arasini cem
etmekle maruf alimler arasinda sayilan Sadreddin Konevi, ibn ‘Arabinin
talebesi olmus, ilimleri ve marifetleri ondan almistir. Gerek mistakil,
gerekse seyhi Ibn ‘Arabi’nin kitaplarina serh olarak telif ettigi bircok eseri
vardir. Kirk Hadis Serhi ile Fatiha Tefsiri dogrudan dini ilimlerle ilgili
eserleridir. Omriiniin sonuna dogruyazdigi en-Nefehatii'l-1lahiyye adli kitab
eserlerinin en orijinali olarak tavsif edilir. Fitiha Tefsiri de orijinal eserleri
arasinda sayilmaktadir. Zira onda kelamcilarin, felsefecilerin, tefsircilerin
yolundan gitmedigi gibi, tistad1 Ibn ‘Arabiden de nakilde bulunmamis ve
onu taklit etmemistir. Kendisinin de belirttigi gibi Konevi Hadis ilminde
ihtisas sahibi bir 4limdir. Kirk Hadis Serhi ile Fatiha Tefsiri'inde kullandig:
rivayetler genis hadis bilgisine sahip oldugunu gosterir. O ayn1 zamanda
Kur’an1 da iyi bilmektedir. Tefsir 'inde ele aldig1 konularla ilgili onlarca
ayetten pasajlar vermesi engin Kur’an bilgisine sahip oldugunu gosterir.

Fatiha Tefsirinde bulunan rivayetlerin genis bir yelpazeye yayildig
goriliir. Konevi bunlarin hepsini Allah-insan-alem iliskisini vurgulamak
i¢in sunmakta ve vahdet-i viiciid sistemine gore yorumlamaktadir. O, ayet
ve hadisleri sadece zahiri yonden degil, tasavvufi zevkine ve kesiflerine gore
anlayip acgiklama metodunu benimsemistir. Zikrettigi rivayetlerin biiyiik
¢ogunlugu meshur hadis kaynaklarinda gegen sahih/hasen tiirti hadislerdir.
Ancak Konevi bu rivayetleri daha ¢ok kendi kesifleri istikimetinde ve
vahdet-i viicid goriisiine uygun diisecek sekilde agiklamasiyla dikkat
cekmektedir. Genelde mutasavviflarin, 6zelde Sadreddin Konevinin
tasavvufi gorislerine delil olarak kullandiklari rivayetlerin sened ve metin
yoniinden aragtirilmasi kanaatimizce lizumlu ve faydali bir ¢alisma
olacaktir. Bu ylizden hazirlanacak bildiri metninde, Hz. Peygamber’in
dualarina dair Fdtiha Tefsirinde bulunan rivayetlerin derlenip Hadis
ilminin kistaslarina gore incelenmesine gayret edilecektir.

Anahtar Kelimeler: Sadreddin Konevi, Fatiha Tefsiri, Hz. Peygamber’in
Dualart.
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ABSTRACT

One of the scholars in the Seljukid period who were famous for their efforts to
reconcile between the exoteric and esoteric Islamic sciences, Sadr al-Din Qunawi
was a disciple and pupil of Ibn al-Arabi, receiving knowledge and gnosis from
him. He composed a number of works as both original writings and commentaries
upon Ibn al-Arabi’s works. His A Commentary on the Forty Hadith and A
Commentary on the Surah Fatiha are two of his works that are directly related to
religious sciences. Al-Nafahat al-Ilahiyya, which he composed in his last days of
his life, is considered the most original of his works. His Commentary on the Surah
Fatiha is also deemed as one of his original works. For there he neither followed
the methods of the theologians, the philosophers, and the exegetes, nor narrated
from his Sufi master and professor Ibn al-Arabi, nor followed in his footsteps.
As he himself pointed out, al-Qunawi has expertise in the science of Hadith. The
reports he cites in both A Commentary on the Forty Hadith and A Commentary
on the Surah Fatiha show that he has a vast knowledge of Hadith. He also knows
the Qurian very well. The fact that he quotes tens of passages from the Quranic
verses when he treats different subjects in his exegetical work demonstrates his
mastery of the Quran. One may notice that the Prophetic reports occurring in A
Commentary on the Surah Fatiha contains a large variety of reports, all of which
he cites to emphasize the God-man relationship and interprets in keeping with
the doctrine of the Oneness of Being. He tends to understand and explain the
Qur’anic verses and Prophetic reports not only esoterically, but also in line with
his Sufi intuitions and visions. The majority of the reports that he cites occur
in the canonical hadith collections as authentic/nice hadith. Nevertheless, he
noticeably interprets such reports along the line of his own Sufi visions and in
keeping with the doctrine of the Oneness of Being. I consider it necessary and
useful to study the Prophetic reports from both points of the view of the chain
and the text that have been cited by the Sufis in general and by al-Qunawi in
particular to establish their Sufi views. Therefore, this paper is aimed at collecting
and analyzing on the basis of the criteria of the science of Hadith the reports on
the supplications of the Prophet Muhammad occurring in the exegesis of Sadr
al-Din al-Qunawi.

Keywords: Sadr al-Din al-Qunawi, A Commentary on the Forty Hadith and A
Commentary on the Surah Fatiha, the Supplications of the Prophet Muhammad.
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Mehmet Kasim OZGEN
Dog. Dr., Erciyes Universitesi,
Felsefe Boliimii, mkozgen@erciyes.edu.tr

OZET

Konevi felsefesinde hakikat, felsefe ve din, iliskisinin ortak kavrami Hak
kavramidir. Hak kavramu ii¢ alan1 da belirler. Ayni zamanda Hak kavramini
Tanrinin isimlerinden biridir ve hakikat, felsefe ve din arasindaki iligkiyi
belirleyen temel 6l¢iittiir. Hak olmadan ne hakikat ne de felsefe ve dinden
soz edilebilir. Bilmek ve yapmak, yani bilgi ve irade de Hakka gore
belirlenir. Hak hakikat, felsefe ve dininin 6ziinti olusturur. Felsefenin amac1
hakikati bulmaktir. Dinin amac1 da hakikate iman edip ona gore yasayip
her iki diinya i¢in mutlulugu kazanmaya galismaktir. Konevi din ve felsefe
arasinda bu anlamda 6nemli bir bagin var oldugunu disiiniir. Birinde
bilmek, digerinde ise inanarak yagamak esas alinmistir. Evren hakikatlerin
isimler sonucu tecelli ettigi varlik alanidir. Evren varligini isimlerden
alir. Hakkin goriinen/ sahadet ve gériinmeyen/gayb olmak iizere iki
ylzil vardir. Evrenden yolla ¢ikarak hakikate varmak, metafizigin yolunu
izlemek anlamina gelir ve bu yol ayn1 zamanda felsefenin de izledigi bir
yoldur. Din de ise oncelikle gayba iman vardir, sonra gaybten gelen vahiy
bilgisine gore yasamak ve bu bilgiyi tahkik edip yakini bir imana sahip
olmak sorumlulugu mevcuttur. Dinde hak ve hakikati gérmek veya gérmiis
gibi yasmak dinin en yiiksek amacidir. En yiiksek iyiye gore yasamak din ve
felsefenin ilk zorunluluklar: arasindandir. Hakikat, din ve felsefe arasindaki
ortak bir bagka kavramda tahayyiil kavramidir. Gergek olan sadece Haktur,
geri kalani ise bir golge veya hayaldir. Felsefe bu golgenin kendi ger¢ekligi
ile olan iliskisini arastirir. Tasavvuf felsefesindeki es deyisiyle s6z konusu bu
golgenin hangi ilahi/metafiziksel isme ait oldugunu tahkik etmek dindarin
de gorevidir. Din veya Konevinin anladig1 anlamda tasavvufi din anlayisi ise
hayal giicliniin gergege nasil doniistiigiine tanik olmaktan ibarettir. Evren
ya da bene tanik olmak hakka giden yolun baslangicidir. Bu sempozyumda
Konevinin metafizigini veya tasavvuf felsefesindeki din goriislerini esas
alarak Hak, hakikat, felsefe ve din iliskisini irdeleyecegiz. Temel amacimiz
Konevi agisindan nerden hareket edersek edelim her seyin doniisiiniin
Hakka oldugunu gozle goriir gibi gormek ve buna tanik olmaktir. Ister
felsefe isterse din olsun yol daima hakikat ve sonugta hakka ¢ikmaktadir.
Ayrica din ve felsefenin ortak amaci hakikat, hakikatin amaci ise hakkin
akil ve kalp goziiyle goriilmesi oldugunu ve bunlarin aralarinda kopmaz bir
bag oldugunu anlatmaya ¢alismaktir.
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ABSTRACT

The common point that integrates religion, wisdom and truth is the idea
of Hak [The Truth, also one of the names of God defining the certainty of
Divine Being] in Konevi’s thought. Religion, wisdom and truth all depends
on the reality of Hak. Knowledge and experience, learning and self-will
should be defined with reference to Hak. Since philosophy aims to access
truth and religion happiness, Konevi believes that wisdom [here philosophy]
and religion should have meaningfull relations. Philosophy demands for the
justification of true knowledge wheares religion needs faith and obedience.
The existence is a reflection of Supreme Being and His holy names. Universe
can only justify itself with such a reflection. Hak has two faces; One visible
and One invisible. To access the Divine via His reflections on the universe
is a metaphysical act, which is truely philosophical. Faith, on the other
hand, is a belief in what is invisible and follow the way of revealation that
will lead you honest and true religion. This is also an awareness of one’s
own responsibility. To believe in God honestly and live accordingly is the
end of true believer. True experience of what is good [good deeds] is what
philosophy and religion demand. Another common thing philosophy and
religion shares is imagination. GOD [here HAK] is the only Truth,the rest
is a mere reflection. Philosophy attempts to identify the reality of such
reflection. As suggested in Mysticism, philosophical experience tries to find
out the Divine and metaphysical origin of the reflections. Using mystical
approach, Konevi attempts to identify how imagination tries to justify
Truth [this becomes possible only through mystical experience]. This
paper explores the relations between HAK, Truth and philosophy. We will
try to justify how Konevi witnesses the everlasting reflection of every single
being which inevitably returns to its origin, God. To access the Truth is the
common goal of religous and philosphical experience; to justify the way of
God is the end of Truth. Thus philosophy and religion have indispensable
relationship.
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OZET

Konevinin en-Nustis'u vahdet-i viicidun temel meselelerini veciz bir
bir tslupla anlattig1 eseridir. Konevi en-Nusiis igin: “Fiistisu’l-Hikem’in
anahtarlarinin anahtarlaridir” demistir. Kisa fakat 6nemli olan bu eserin
ele aldig1 konulardaki derinlik ve hikemi bir iisltiba sahip olmasindan
dolay1 bugiin itibariyle bilinen bes serhi mevcuttur. Bunlardan bir
tanesi de XVI. yyda yasamis Halveti seyhlerinden Nuredddinzaddenin
serhidir. Nareddinzade, Fiisiis sarihi Sofyali Bali Efendinin halifesi
olarak Balkanlarda ve Istanbulda faaliyet gostermistir. Devlet adamlarina
yakinligiyla meshur olan Nuareddinzadenin seriata ve Ehli Siinnete olan
baglilig1 vahdet-i viictidla birleserek Serhun-nustisu yazmasini saglamistir.
ki yazma niishast bulunan eserinde Nureddinzade, konular: ibn Arabi
ve Konevinin goriislerine miiracaatla ele almis ve Ekberi gelenegi devam
ettirmeye caligmistir. Metinler arasi bir okuma sayilabilebilecek $erhu’n-
nus@s’un en orijinal taraflarindan biri Sia ile ilgili 6nemli degerlendirmeler
icermesidir. Sert bir #slubun hakim oldugu bu degerlendirmelerin
sebepleri donemin siyasi olaylariyla yakindan baglantilidir. Bu tebligde
Nureddinzidde’nin serh yontemi, eserini yazarken istifade ettigi kaynaklar
ve serhin vahdet-i viictid diisiincesine katki saglayip saglamadigi konulari
islenecektir.

Anahtar Kelimeler: Konevi, Nustis, Nitreddinzdde, Serh.
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COMMENTATOR OF KONEVi NUREDDINZADE’S WORK NAMED
SERHU’N-NUSUS

Mehmet TABAKOGLU
Asst. Prof., Abant Izzet Baysal University,
Faculty of Theology,, mehmettabakoglu@gmail.com

ABSTRACT

Konevi’sen-Nususis the work of which he tells the basicissues of wahdatu’l-
vucud (the unity of existence) in a concise manner. Konevi said that it is
the keys of the keys of Fusus al-Hikem. This short but important work has
five presently known commentaries, due to its depth and wise style in the
matters covered. One of them had been written by Nureddinzade, a Halvati
order sheikh lived in XVIth century. Nureddinzade worked in Balkans and
Istanbul as a caliph of Bali Efendi of Sofia, a Fusus commentator. Loyalty of
Nureddinzade, who was famous for having close relations with statesmen,
to the sharia, combining with wahdatu’l-vucud let him write Serhun-nusus.
In his work, which has two manuscripts, Nireddinzade has addressed the
issues with the views of Ibn Arabi and Konevi and tried to continue the
Ekberi tradition. One of the most original sides of Serhun-nusus, which may
be regarded as an intertextual reading, includes important considerations
about Shia. These evaluations that have a rigid style are closey linked to
the political events of the period. This paper will deal with Nureddinzade’s
method of commentary, the sources he benefited in writing this work and
whether it contributed to wahdatu’l-vucud thought.

Keywords: Konevi, Nusus, Nureddinzade, Commentary.
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SADREDDIN KONEVI’DE KOTULUGUN ONTOLOJiK (OLARAK)
YOKLUGU VE AHLAKI KOTULUGUN TEMELLENDIRILMESi

~ Merve ONDER )
Yiiksek Lisans Ogrencisi, Necmettin Erbakan Universitesi,
Sosyal Bilimler Enstitiisii, merveonder93@hotmail.com

OZET

Kotilugiin yerytiziindeki varligi, gegmisten giiniimiize bir¢ok insanin
zihnini mesgul etmis ve farkli sekillerde anlamlandirilarak, “Tanri-
Ahlak-Kotilik” tasavvuru olusturulmaya ¢alisilmistir. Sadreddin Konevi,
kotiiligiin reel anlamda var olmadigini kabul ederek, tabii ve ahlaki
kotiiligt kendi ontolojisi ¢ergevesinde anlamlandirmistir.

Sadreddin Konevi, alemin “iyi” olan Allah’tan bilingli bir sekilde sudur
ettigini savunur. Ontolojisinin bir geregi olarak; Allahn “iyi” oldugunu
ve ondan yalnizca “iyi’nin ¢ikabilecegini séyler. Allah'n “iyi” olmasi
ile birlikte evrendeki “acr’nin kaynaginin ne oldugu sorusuna; onun, bu
acinin, fertlerin mizaglarindan kaynaklandigi acgiklamasini getirdigini
goriiriiz. Konevi, kotiiliigii reel anlamda yok saydiktan sonra; tabii ve ahlaki
olarak ikiye ayirir. O, “ahlaki kotiiliiklerin” fertlerin miza¢ farkliligindan
kaynaklandigini ve &rizi bir mahiyeti oldugunu savunurken; “tabii
kotiiltikleri’n simdiki zamanda kotii gibi goziikmesinin dogru olmadigini,
aksine gelecekte faydali bir sey olmak icin degistigini savunarak, kétiiligiin
gercek anlamda olmadigini séyler.

Allah, mutlak anlamda “iyi” ise; ve kotiiliik, yaratilmislarin mizaglarindan
kaynaklaniyorsa; sirf iyi olan Allah ve onun yarattig (kotiiligiin kaynagi)
olan kul arasindaki bu iliski, yani sifatlarin kullar iizerindeki tecellisi nasil
gerceklesmistir? Allah, kullar: nasil bir mizagla yaratmistir ki, olmayan;
hatta kisilere gore degisken olan bir kotiiliikkten nasil bahsedebiliyoruz?
Biitiin bu sorularin cevaplari; Konevinin eserlerinde ortaya koymus oldugu
gorisleri merkezinde ve gergevesinde, onun ontolojisinde séylemis oldugu,
“esmanin, kullar tizerindeki tecellisi” ve “Allah’in insanlar1 6zgiir yaratmasr’,
kotiiliik problemi ile iliskilendirilerek bu tebligde anlatilmaya ¢aligilmistir.

Anahtar Kelimeler: Sadreddin Konevi, Ontoloji, Ahlak, Ozgiirliik, Kotiiliik.
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EVIL IS ONTOLOGICALLY ABSENCE IN SADRADDIN QUNAWI
AND MORAL EVIL OF PROBLEM BASED ON

Merve ONDER
PG Student, Necmettin Erbakan University,
Institute of Social Sciences, merveonder93@hotmail.com

ABSTRACT

The existence of evil on earth, has been occupied the minds of many people
from past to present and has been tried to create a concept of imagination
“God-Moral-Evil” by making sence of different forms. Sadraddin Qunawi,
acknowledging that evil does not exist in the real sense, has interpreted
natural and moral evil within it is ontology.

Sadraddin Qunawi, argues that the World has emerged consciously from
God of the “good”. As a requirement of the ontology; He says that God is
“good” and that only “good” can come out of it. With God being “good”;
the question that what is the source of “pain” in the world; we see Qunawi
is account for that this pain has caused to come from the temperaments
of the individual. After Qunawi evil is not real sense; evil is divides that
natural and moral. He argued that “moral evils” originated from differences
in temperament of the individual and were not at the core of existence;
Arguing that it is not true that “natural evils” seem to be bad at this time,
but that they have changed to be useful in the future,thus saying that evil is
not real sense.

If God is “good” in absolute sense; and evil originates from the
temperaments of the created; how does this relationship between God,
who is just good, and the servant who created it (the source of evil), the
reflection of the attributes on the servants, been realized? How has God
created his servants with a temperament, from evil that is not; how can we
even talk about evil which is variable according to the people? The answers
to all these questions; It is tried to be explained in this paper by associated
the views of Qunawi in his works with his views on the center and on the
frame, in his ontology, “the paradigm of his names on the servants” and
“the free creation of God’s people”, with the problem of evil.

Keywords: Sadraddin Qunawi, Ontology, Morality, Freedom, Evil.
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SADREDDIN KONEVI UZERINDEN TANRI'YI KONUSMAK:
YENI DUSUNCELER URETME, TARTISMA VE DEGERLENDIRME
OLANAGI

Metin YASA
_Prof. Dr., Ondokuz May:s Universitesi,
Ilahiyat Fakiiltesi, metinyasa@yahoo.com

OZET

Tanrr'y1 konusma, din felsefesinin 6n siralarinda yer alan bir sorundur.
Tanrryr konugmaya yonelik giiniimiizdeki tartigmalara bakildiginda, bir
yanda bilim felsefecilerinin ilging 6nerilerinin, diger yanda teist filozoflarin
kisir dongiilerinin yer aldig: goriiliir.

Bununla birlikte, glintimiizde Tanrr'yr konusmayi, daha ¢ok, Bati din
felsefesinden ithal bir takim disiincelerin yonlendirdigi dikkat ceker.
Bu baglamda o6ne ¢ikan diisiinceler, dinsel gereksinimin degil, bilimsel
zorlamanin bir drtindiir.

Durum bu olmakla birlikte, bilimsel zorlamaya ragmen, Tanrry
konusmanin bir de insani ve etik boyutu vardir ve bu boyut din boyutu kadar
onemlidir. Bu boyutu agiklayacak bir 6rnegi, Ibn Arabinin diisiincelerinde
ve bu disiinceler iizerine kimi degerlendirmelerde bulunan Sadreddin
Konevide bulmak olasidir.

Anahtar Kelimeler: Tanri, Tanr1’y1 Konusma, Din Felsefesi.
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TALKING TO GOD THROUGH SADR AL DIN QUNAWTI:
POSSIBILITY TO PRODUCE, DISCUSS AND EVALUATE NEW
THOUGHTS

Metin YASA
Prof. Dr., Ondokuz May:s University,
Faculty of Theology,, metinyasa@yahoo.com

ABSTRACT

Talking to God is a a question which takes place in front of the philosophy
of religion. When we look at the contemporary debate about talking to
God, it is seen that interesting propositions of science philosophers are in
one place, and vicious circles of theist philosophers are in the other.

However, it attracts attention that talking to God today is directed by a
number of ideas imported from the western philosophy of religion. The
thoughts that emerge in this context are not a production of religious
requirement but of a scientific enforcement.

Although this is the case, despite the scientific challenge, there is also a
humanistic and ethical dimension of talking to God, and this dimension
is as important as the religious one. An example to explain this dimension
can be found in Ibn Arabi’s thoughts and in Sadr al Din Qunawi who makes
some evaluations on these thoughts.

Keywords: God, Talking to God, Philosophy of Religion.
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SADREDDIN KONEVI’NIiN EGiTiM FELSEFESI

Muhammed Esat ALTINTAS
_ Dr. Ogr. Uyesi, Erciyes Universitesi,
Ilahiyat Fakiiltesi, maltintas@erciyes.edu.tr

OZET

Tasavvuf gelenegi icerisinde ziiht ve ahlak egitimi merkezi bir 6neme
sahiptir. Sufiler, tasavvufu bir ziiht ve ferdi ilgilendiren ahlak egitimi
olarak ele almistir. Onlardan biri de Sadreddin Konevidir. Bu bildiride
Sadreddin Konevinin temel eserlerinden ve onun eserleri iizerine
yapilmis arastirmalardan yola ¢ikarak Konevinin egitim felsefesi ortaya
konulacaktir. Bir disiiniiriin ve mutasavvifin egitim felsefesinin arka
planinda onun bilgi, varlik ve deger anlayis1 vardir. Bu sebeple oncelikle
Konevinin bilgi, varlik ve deger anlaysi ele alinip daha sonra onun egitim
olgusunun mahiyetine, egitimin amaglarina ve egitim siirecine nasil baktig
ele alinmaya ¢alisilacaktir.

Anahtar Kelimeler: Tasavvuf, Sadreddin Konevi, Egitim Felsefesi.
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SADREDDIN KONEVI’S EDUCATIONAL PHILOSOPHY

Muhammed Esat ALTINTAS
Asst. Prof., Erciyes University,
Faculty of Theology,, maltintas@erciyes.edu.tr

ABSTRACT

In the Sufi tradition, moral education has an important place. The Sufis
regarded sufism as an education of morality. One of them is Sadreddin
Konevi. In this paper, Konevi’s educational philosophy will be set out from
the researches on the basic works of Sadreddin Konevi and his works. In
order to understand any sufi’s educational philosophy, it needs to look at
his epistemology, ontology and value theory. For this reason, first of all,
Konevi’s epistemology, ontology and value theory will be discussed and
then looked at how it looks at the nature of the educational phenomenon,
the purposes of education and the educational process.

Keywords: Sufism, Sadreddin Konevi, Philosophy of Education.
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AKLIN IRFANI INSASI VE BURHANI AKLA PRAGMATIK BiR
ELESTIRI: SADREDDIN KONEVI"DE AKIL NAZARIYESI

Muhammet ATES
' Ars. Gor., Uludag Universitesi,
Ilahiyat Fakiiltesi, atesmuhammet@hotmail.com

OZET

Aristoteles’in sistemlestirip bilgi ve bilimin muteber yegane ol¢iitii
haline getirdigi “burhani akil”, disiince tarihinin her déniim noktasinda
hesaplagilmak zorunda kalinmis bir akil nazariyesidir. Nitekim bu akil
teorisi, modern felsefede “linguistik doneme¢” diye adlandirilan dénemde
de dilfelsefesindeki “pragmatik” temayiiliin yap1 sokiimiine tabi tutulmustur.
Modern felsefeye hakim dilci perspektif, bilgi iiretim siirecini dogal dilin
icine terkip ettigi kiyasin yapay diline irca eden mantik¢1 perspektifi agir
elestirilere maruz birakmis, burhani sistemin bilgi tiretim esnasinda insan
idrakine etki eden dilini, itikadin1 ve tevariis ettigi ilmi hi¢ bir sekilde
dikkate almamasini reddetmistir. Bunun yerine hakikati, “paragmatics”
diye tesmiye ettigi; dilin, itikadin ve tevariis alinan ilmin imkan ve sinirlar:
icinde arayan bir sistem inga etmistir. Sadreddin Konevinin akil teorisini
bahse konu eden bu c¢aligma, aklin tekligini savunan beyan-burhan-
irfan sisteminin aksine, akilda ¢oklugu ve mertebece farkliligi savunan
bir tasavvur {izerinden temellendirilmistir. Bu ¢alismada Konevinin
burhani akli elestirip yerine irfani bir akil insa ettigi savunulacaktir. Zira
Konevinin metinlerinde -gerek dogrudan gerek satir aralarinda gegen-
akilla ilgili diisincelerinden anlasilmaktadir ki, o tek tip degil, mertebece
farkli ve ¢oklu bir akil anlayisina sahiptir. Burhani akli bir bilgi yolu olarak
kabul etse de ona mantik¢1 perspektifteki bilgi ve bilimin yegane muteber
yolu payesini asla vermemektedir. Bilakis glintimiizde dilci perspektifin
burhani sisteme yonelttigi elestirilerin bir¢ogunu, onun ¢ok énceden kendi
eserlerinde yonelttigi goriilmektedir. Sadreddin Konevinin akil elestirisi
glinimiizdeki pragmatik akimin elestirileriyle benzer olmasina karsin,
burhani aklin yerine inga ettigi akil onlarinkinden farklidir. Zira pragmatik
telsefe, hakikati bu giin dilin sinirlar1 i¢inde ararken, Konevi onu dini
pratigi ihlasla yasamasi neticesinde ezeli ilahi bir hakikatle donatilmis olan,
bu yilizden de hakikati dil ve mantik araciligina ihtiya¢ duymadan, oldugu
gibi almaya istidat kazanan kalbin icinde arar. Ona gore -diisiince ve
nazar yoluyla elde edilen bilgi dahil olmak tizere- “kalb-i kamil”in eylemi
olan “kesf” ve “sithud” yoluyla elde edilmeyecek bilgi yoktur. O, bu yolla
elde edilen bilgi i¢in de “el-ilm” kavramini kullanir ki, bu kavram onun
terminolojisinde bilginin en iistiin seviyesini ifade eder.

Anahtar Kelimeler: Akil, Burhan, Irfan, Pragmatik, Sadreddin Konevi.
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THE SACRED CREATION OF THE MIND AND A PRAGMATICS
CRITIQUE OF BURHANI MIND: THE THEORY OF MIND IN SADR
AL-DIN AL-QUNAWI

Muhammet ATES
R. A., Uludag University,
Faculty of Theology, atesmuhammet@hotmail.com

ABSTRACT

Burhani reason which was merely made criteria for knowledge and
science by Aristo while its systematizing is a mind theory at every turning
point in the history of thought. This mind theory was subjected to pragmatic
method in the philosophy of language in the period called “linguistic
turning” in modern philosophy. The linguistic perspective of modern
philosophy has heavily criticized the logical perspective turning to artificial
language of kiyas which composes process of the production of knowledge
into natural language and rejected the burhani system because of both of it
does not take in consideration the language, faith and wisdom which has
influenced human cognition during the information production. Instead of
this, it built a system seeking the truth called “pragmatics” within the limits
and possibilities of language, faith and knowledge. This study which deals
with the theory of mind of Sadr al-Din al-Qunawi is based on a notion that
defends multipilicity in mind instead of bayan-burhan-irfan system that
defends the uniqueness of the mind,. In this study, it will be argued that
he criticized the “burhani mind” and built the “irfani mind”. It is deduced
from his texts about the mind that he believes in multiple minds. Although
he accepts the “burhani ‘aql” as a source of science, he doesn’t make it the
only source of science as “al-burhaniyyun” did. Although Sadr al-Din al-
Qunawf’s critique of reason is similar to the criticism of today’s pragmatic
movement, the reason he built instead of burhani reason is different from
theirs. Because while pragmatic philosophy seeks for the truth within the
limits of language of today, Qunawi seeks the truth in the heart learning
to interiorize it without the need for language and logic. Because the heart
was equipped with a divine truth as a result of sincere religious practice.
According to him, there is no information that cannot be obtained through
“el kast” and “sithud”, the action of heart, including information obtained
through thought and al nazar. He uses the term “al ilim” for the information
obtained through this method and it express the highest level of knowledge
in his terminology.

Keywords: Mind, al-Aql, Burhan, Irfan, Pragatics, Sadr al-Din al-Qunawi.
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HADIS ALIMi VE YORUMCUSU OLARAK SADREDDIN KONEVI
(SERHU’L-ERBA'INE HADISEN OZELINDE)

Mubhittin UYSAL
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Ilahiyat Fakiiltesi, muysal@konya.edu.tr

OZET

Bu arastirma, Sadreddin Konevinin Hadis diisiincesinin temel tasiyicis
durumundaki §erhu’l-Erbaine Hadisen adli eserdeki hadis yapisi ve
kullanimini irdelemektedir. Calisma giris ve {i¢ kisimdan olusmaktadir.
Birinci boliimde Serhu’l-Erbaindeki hadis kullanim tarzi degisik yonleriyle
ele alinmakta; ikinci boliimde Sadreddin Konevinin Serhu’l-Erbainde
zayif ve kaynaklarda bulunamayan hadisleri kullanmasinin sebepleri
tartisilmaktadir. Bu boliimiin bir baska amaci da, Sadreddin Konevinin
hadis kullanim tarzinin, sonraki dénem safi yazarlar tizerindeki etkilerini
ortaya koymaktir. Aynm1 kisimda, bu eserdeki hadis kullanimi Hadis
IImi'nin terminojisiyle analiz edilmektedir. Sonug itibariyle, Serhu’l-
Erbainde gegen 29 adet hadisten % 10’ unun, asagidaki hadis tiirlerinden
olustugu tespit edilmistir: 1. Hadis mecmualarinda bulunamayan hadisler
2. Otantik/orijinal hadis kaynaklarinda “sahih hadis” olarak tespiti
yapilamayan hadisler 3. Zayif hadisler. Arastirmanin {iglincii bolimii
Serhu’l-Erbaindeki hadislerin yorumlanis tarzini gesitli yonleriyle ele
almaktadir. Hadislerin yorumlanmasiyla ilgili en o6nemli ilkelerden
birisi, Hz. Peygamber’in hadisiyle dinin hangi amacin1 gergeklestirmek
istediginin tespiti anlaminda “hikmet arayisi’dir. Bir yoniiyle “hadisin
varit olus sebebi lizerine yapilan yorumlar” anlamina gelen hikmet, seri
hiikiimlerin maksatlarini tespit eden “hikmetu’t-tesri™” ilminin de temelini
olusturmaktadir. Dini metinler {izerinde ger¢eklestirilen bu hikmet arayzs,
bazi kimseler tarafindan seri ilimlerin en istiinii olarak kabul edilmistir.
Hadis sarihleri, hadis yorumlarinda bu alani kullanmakla birlikte hikmet
yorumculuguyla daha ¢ok stfiler ilgilenmistir. Tasavvuf geleneginde
hikmet yorumculugunun en giizel Orneklerinden birisini Sadreddin
Konevi vermistir. Konevinin Serhwl-Erbaine Hadisen isimli kirk hadis
serhi, tasavvufi hadis yorumculugu konusunda 6nde gelen eserlerden
birisidir. Konevi bu eserinde, hadis yorumcularinin sadece dil ve gramerle
ilgili agiklamalarla hadislerin hiikiimlerine yénelip, hadislerin hikmetlerini
ihmal etmelerini elegtirmistir. Bu caligma, Konevinin séz konusu eseri
cercevesinde, hadislere yonelik hikmet yorumculugunu irdelemektedir.

Anahtar Kelimeler: Sadreddin Konevi, Hadis Kullamimi, Zayif Hadis,
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SADRADDIN QONAWI AS SCHOLAR AND COMMENTATOR
OF HADITH (IN PARTICULAR OF SADRADDIN QONAWT’S
INTERPRATATE OF FOURTY HADITHS)

Mubhittin UYSAL
Prof. Dr., Necmettin Erbakan University,
Faculty of Theology,, muysal@konya.edu.tr

ABSTRACT

This research looks at the work of Sadreddin Qonawi and examines al-
ahadith are subject to debate in his monumental book: Sharh al-Erbain
Hadisen. The dissertation consists of an introductory and a conclusion as
well as three chapters. The first chapter deals with the utilization of ahadith
in Sharh al-Erbain Hadisen in some aspects. In the second chapter, it has
been discussed why did Qonawi utilized the weak hadith (al-ahadith al-
da’ifa) and why did he mention some ahadith are not available in the hadith.
Another aim of the chapter was to reveal what is the effect of Qonawf’s
works on Sufis and their books? The methods of utilization of ahadith
in Sharh al-Erbaine Hadisen have been analyzed in the third chapter in
accordance with the terms of Ilm al-Hadith. Consequently, it has been made
known to us 10 % of 29 hadith Sharh al-Arbaine Hadisen is composed of
three kind of ahadith: 1. Ahadith are not available in the hadith books. 2.
Ahadith are determined to be fabricated and cannot be attributed to its
origin (al-ahadith al-maw't’ah) 3. The weak hadith (al-ahadith al-da’ifah).
The third chapter of this research deals with the interpretation of ahadith
in Sharh al-Erbain Hadisen in some aspects. Hikmah is the one of the basic
notions about interpreting hadiths. Hikmah, that meaning of comment on
the reason of saying hadiths, is basing for also lore of “Hikmatu’t-tashri”
identifying goal of Islamic Law provision. This hikmah that tried to identify
aims in which hadiths of Prophet Mohammad and aims of Islamic Law
provision “ulum al-shar’t’, is accepted the highest level of Sharia sciences
by somebodies. In addition to our interpretator of hadiths use this scope
in commenting hadiths, stfis much more interested in interpretation of
hikmah. Sadraddin Qonawi gave the nicest sample of hikmah interpratate
in tradition of sufism. Sadraddin Qonawf’s interpretation of forty hadiths
named “Sharh al Arbain Hadisen” is one of the prominent pieces in the
topic of sufi hadith interpretation system. Qonawi tended to description
about only language and grammar of hadiths interpretator and wrote his
piece by criticizing their neglection of hadiths” hikmah. This research, in
particular of this book, deals with the hikmah expository toward hadiths.

Keywords: Sadraddin Qonawi, Utilization of Ahadith, Weak Hadith,
Hadiths Expository, Ishari Interpretation.
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OZET

Sadreddin Konevi (6. 1274), insanlar1 bilgi ve tasdik bakimindan gesitli
siniflara ayirarak miitalaa eder. Insanlar1 akli istidatlar1 ve yoneldikleri
bilgi konular itibarryla 6nce iist, orta ve alt seklinde {iglii tasnife tabi tutan
Konevi'ye gore bilgi nesneleri, kisiden kisiye farklilagmakla birlikte aklin
idrakine agik olanlar ve kapali olanlar seklinde iki kisma ayrilir. Ikinci grup,
Hakkin zat1 ve onunla ilintili yiiksek varlik ve hakikatleri kapsar. Bunlar
ancak Allahin liitfu sayesinde miikasefe yoluyla bilinir. Insanlarin tasdik
agisindan ii¢ gruba ayrildigini diigsiinen Konevi, nebevi bilgiyi oldugu gibi
tasdik eden miiminleri kendi i¢inde zahiriler, tesbih ve tenzihten uzak
durarak inanan selef yolunun yolcular1 ve kavrayamadigini tevil eden
kelamcilar olmak tizere {i¢ kisma ayirir. Ona gore peygamberlerin getirdigi
hakikatler, her miiminin kavrayabildigi acik bilgiler disinda sadece ehlinin
kesfedebilecegi gizli bilgiler de ihtiva etmektedir. Konevi, bizzat mensup
oldugu Ehliillah yani zevk ve kesif ehli muhakkikler yaninda burhani bilgi
ve nazari disiinceyi esas alan filozoflar1 da hakikat arayisindaki yontem
dstiinliigii ve amag ulviligi agisindan 6nemser. Fakat ona gore, filozoflar
biitiin iyi niyet ve yiiksek gayretlerine ragmen akli istidlal yoluyla varligin
sirlarin1 tam ve aslina uygun olarak kavrayamazlar. Kelamci yaklasima
biraz mesafeli dursa da bu disiplini tiimden reddetme yoluna gitmeyen
Konevi, akli idrakin gerekli oldugu noktalarda kendisini kelamcilardan
ziyade filozoflara yakin goriir. Konevi'ye gore Cenab1 Hak, inayet gosterdigi
seckin kulunu seylerin hakikatlerinden kendi bilgisinde taayytin ettigi
sekliyle haberdar etmek istediginde ruhani bir miragla kendisine ¢eker.
Boylece o kul, tedricen yiice alemlere ¢ikarak nefsinin bedeninden, tikel
hallerinden ve mimkiin ¢okluk hiikiimlerinden soyutlandigini, her bir
nefis ve akil ile birleserek ytikseldigini miisahede eder. Sonunda nefsi tiimel
nefis ile ittihad eder, manevi diisiis aninda kendisine ilisen seyler kaybolur.
Sonra miracinin yetkinlesmesi halinde ilk akil ile birlesir. Bu bildiride basta
Konevinin kendi eserlerini esas alarak disiiniiriimiiz perspektifinden
burhan ve kesif yoluyla dogru bilgiye ulasmanin keyfiyet ve 6zelliklerini,
ayrica bu iki yontem sahiplerinin hakikat bilgisi agisindan konumlarinm
tespit etmeye ¢alisacagiz.

Anahtar Kelimeler: Dogru bilgi, Burhan, Kesif, Ehliillah, Filozoflar.
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BURHAN (DEMONSTRATION) AND MUKASHAFA (UNVEILING)
METHOD IN THE KNOWLEDGE ACCORDING TO KONAWI

Murat DEMIRKOL
Assoc. Prof., Ankara Yildirim Beyazit University,
Faculty of Islamic Sciences, murat60demirkol@gmail.com

ABSTRACT

Sadreddin Konewi (d. 1274) divides people into various classes in terms
of knowledge and attestation. He examines people in three parts in terms
of their intelligence and the information they perceive. These are upper,
middle and lower classes. According to Konewi, information objects differ
from person to person. It is divided into two parts: those who are open
to the mind and those whose mind is closed to reason. The second group
includes the possession of Hakk, truth and its related high assets and
truths. They are only known through mukasefe (unveiling, self-discovery),
thanks to the grace of Allah. According to Konewi, }_Leople are divided into
three groups in terms of attestation. The believers who attest the prophetic
knowlgedge as it is, are divided into three groups: the Zahiris; the salags and
theologians who interpret that they cannot grasp. According to him, the
truths brought by the prophets are two parts; Some are clear information
that every believer can grasp. But some are only confidential information
for whom that deserves. Konewi considers himself among Ahl-Allah. In
terms of the Wa%li in which Konewi seeks truth, the following two groi_lgs
are important: The first group is people with fpleasure and discovery. The
second group is philosophers based on belief and knowledge. According
to him, philosophers are well-intentioned and diligent, but they cannot
grasp the secrets of existence precisely. He distains himself from theological
approach, but it he does not completely reject this discipline. Konewi sees
himself closer to the philosophers than fo the theologians in the point
where mental reason is necessary. According to Konewi, Allah attracts
the elite servant whom he has shown grace with a spiritual miracle. He
wants to keep them informed of the truths of things. This information
becomes a form of self-knowledge. So that servant comes out gradually
to the supreme universes. It is as if the naked body is abstractedg from its
special state and multitude. It observes that it is combined with every soul
and mind. Eventually, the nafs merges with the universal soul (ittihad). At
the moment of spiritual decline, things that are attached to him disappear.
Then, when the ascension is complete, it merges with the first mind. In
this presentation, we will primarily take Konewis own works. From his
perspective we will reveal the characteristics and qualities of reaching the
right wisdom through demonstration and unveiling. We will also determine
their location in terms of truth information of these two method owners.

Keywords: Correct knowledge, Demonstration (Burhan), Unveiling (kesif), Ahl-Allah,

Philosophers.
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ARAP EDEBIYATINDA $iIR SERHLERI: IBNU’L-FARIZ’IN DIVAN'I
BAGLAMINDA BURINI VE NABLUSI’NIN ESERLERI

Murat TALA
Ogr. Gor. Dr., Necmettin Erbakan Universitesi,
Ilahiyat Fakiiltesi, mtala70@gmail.com

OZET

Diistincenin pratiklesmesi, yayillmas: ve topluma mal edilmesinde rol
oynayan siir, medeniyetlerin edebi ve fikri agidan ilerlemesinde 6nem
sahibidir.

Ibnit’l-Fariz (6. 632/1235) ilahi ask sairi olarak bilinir. O, vahdet-i viictid
felsefesine dair goriislerin yaygin oldugu bir dénemde yagar. Ibni’l-
Farizin Divdninda bulunan siirlerden bazilar1 Memliikler déneminde
bir¢ok alim tarafindan tenkit edilir. Onun siirleri Osmanli Dénemi Arap
edebiyat1 tizerinde de etkili olur. Divdn’in mubhtelif kisimlar: bir¢ok yazar
tarafindan serh edilir. Bu serhler arasinda Birini (6. 1024/1615) tarafindan
yazilan el-Ba'ru’l-fdiz fi ser'i Divami [bni’l-Fari' ve Abdiilgani en-Nablusi (6.
1143/1731) tarafindan yazilan Kegfu’s-sirri’l-gamiz fi ser'i Divani Ibni’l-Fari'
adli eserler dikkat ceker. Her iki eser de onun Divdn’inin tamamini ele alir.

Bu bildiri genel olarak el-Bahru’l-faiz ve Kesfu's-sirri’l-gamiz adli eserlerin
igeriklerini, serh metotlarini ve dilbilimsel 6zelliklerini inceler. Arastirma
ayrica bu iki eseri soz konusu a¢ilardan kargilastirir. Blrini ve Néblusi
tarafindan yapilan yorum farklarinin sebeplerini tespit etmeye calisir ve
degerlendirir.

Anahtar Kelimeler: Arap Dili ve Belagati, Arap Siiri, Serh, Ibnii’l-Fariz,
Biirini, Nablusi.
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COMMENTARIES ON POETRY IN ARABIC LITERATURE: BURINI
AND NABULUSI’S WORKS IN THE CONTEXT OF IBN
AL-FARI’S DIWAN

Murat TALA
Lect. PhD, Necmettin Erbakan University,
Faculty of Theology, mtala70@gmail.com

ABSTRACT

The poetry, which plays a role in the practicalization, dissemination and
widely esteeming of thought, is important in the progress of the civilizations
in terms of literary and intellectuality.

Ibn al-Fari' (d. 632/1235), known as the Divine love poet. He lives at a
period that opinions on wahdat al-wudjad philosophy are common. Some
of his poems are criticized by many scholars during the Mamliiks period.
His poems also have an effect on Arabic literature in the Ottoman period.
Various parts of his poetry are commented by many authors. Among
these commentaries, written by Barini (6. 1024/1615) al-Ba'r al-fai' fi ser’
Diwan Ibn al-Fari'and written by 'Abd al-Ghani al-Nabulusi (6. 1143/1731)
Kesfus-sirri’l-ghamiz fi ser’ Diwan Ibn al-Fari'. Both works deal with all of
his Diwan.

This paper examines al-Ba'r al-fai’ and Kesfu’s-sirri’l-ghamiz in terms
of content, commentary methods and linguistic features in general. The
research also compares these two works in these respects. This paper also
tries to identify and to evaluate the sources of differences in the comments
made by Barini and Nabulusi.

Keywords: Arabic Language and Rhetoric, Arabic poetry, commentary, Ibn
al-Fari', Burini, Nabulust.
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BIR BILGI SOSYOLOJiSI INCELEMESI:
SADREDDIN KONEVI ORNEGI

 Mustafa GUNERIGOK
Dr. Ogr. Uyesi, Mus Alparslan Universitesi,
Sosyoloji Boliimii, m.gunerigok@alparslan.edu.tr

OZET

Bu ¢aliymada, Sadreddin Konevinin bilgi anlayisi bilgi sosyolojisinin
sinirlar1 igerisinde kalarak ele alinmustir. Bilgi sosyolojisi gercekligi/
hakikati insan ve toplum diyalektigi igerisinde kavramaktadir. Konevi ise
gercekligi, insan1 digarda birakmayan Tanr1 merkezli bir kontekst iizerinden
tanimlamaktadir. Bu diisiincede Tanri, objektif bir realitedir. Bilgi, insanin
bir pargasini teskil ettigi bu realiteyle/varlikla iligkisini tanimlar. Konevi,
bilgiyi sufi tecriibe alaninda diyalektik bir baglam {izerinden ilmi bir
disiplin olarak ortaya koymaktadir. Bu nedenle burada temel soru sudur:
oziinde sosyolojik/tasavvufi olan siibjektif bir bilgi objektif bir realitede
nasil varlik bulmaktadir?

Anahtar Kelimeler: Sadreddin Konevi, Bilgi Sosyolojisi, Bilgi, Varlik,
Tasavvuf.
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AN ANALYSIS OF KNOWLEDGE SOCIOLOGY:
THE CASE OF SADREDDIN KONEVI

Mustafa GUNERIGOK
Asst. Prof. Mus Alparslan University,
Department of Sociology, m.gunerigok@alparslan.edu.tr

ABSTRACT

In this study, Sadreddin Konevi’s sense of knowledge has been handled
within thelimits ofknowledge sociology. Knowledge sociology comprehends
reality / truth in the dialect of human and society. Konevi describes reality
through a God-centered context which does not exclude the human.
God is an objective reality according to this idea. Knowledge defines the
relationship with this reality / entity that constitutes a part of man. Konevi
presents knowledge as a discipline of science through a dialectical context
in the field of sufi experience. For this reason, the basic question is: how
does a subjective knowledge which is essentially sociological / mystical find
itself in an objective reality?

Keywords: Knowledge Sociology, Knowledge, Being, Sufism.
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SADREDDIN KONEVI’NIN COCUKLUK YILLARI

_ Nadir KARAKUS
~ Dr. Ogr. Uyesi, Hitit Universitesi,
Ilahiyat Fakiiltesi, nadirkarakus@hitit.edu.tr

OZET

XIL. vyiizylda “Darurrifa: Ustiinliik ve Asalet Sehri” olarak adlandirilan
Malatya Danismendliler ile Anadolu Selguklular1 arasinda paylasilamayan bir
sehirdi. Ermenilerin de yasadig1 sehir 500/1106da I. Kilicarslanin eline gegtiyse
de 518/1124de tekrar Danismendlilerin olmustu. 547/1152de Malatyadaki
hékimiyetini Danigmendlilere kabul ettiren Anadolu Sel¢uklular, Miryakefolonda
Bizansa istiinlitk saglaylp Anadolu topraklarindaki hikimiyetini per¢inleyince
574/1178de Malatya’y1 da topraklarmna katarak burada kalici bir egemenlik
olusturdu.

Sadriiddin Konevinin Malatyada 606/1209da dogdugu yillarda Anadolu
Sel¢uklu Sultani Giyaseddin Keyhiisrev’in (1205-1211) oglu I. Keykéavus Malatyada
valilik yapryordu. Keyhiisrev, 601/1205 yilinda Malatya emiri olarak gonderdigi
en bitylik oglu izziiddin Keykavus'un yanina kendi hocas1 Mecdiiddin ishak’ da
dahil etmisti. Alim bir insan olan Mecdiiddin Ishak, gen¢ Keykavusa hem idari
islerde yardimci olacak, hem de onun egitiminin kemale ulagsmasini saglayacakti.
Sadreddin Konevi, Mecdiiddin Ishakin oglu olarak babasinin Malatyada
ikametinin besinci yilinda diinyaya geldi. Annesinin de Selguklu ailesinden
bir Hanim Sultan olmasinin verdigi zenginlikle “sultanoglu” unvaninin hakli
mubhatabi bir ortamda ¢ocuklugunu gegirdi. Bu sirada Anadolu Selguklu Devleti
yeni gelismelerle ¢alkalaniyordu. 608/1211 senesinde Giyasiiddin Keyhiisrev 6ldii.
Konya sarayinda toplanan Selguklu ailesi yeni Selguklu Sultani olarak Malatyadaki
biiyiik oglu Izziiddin Keykavus'u Sultan ilan etti.

Malatyadaki yeni Sultan Kayseri’ye davet edilince beraberinde bir nevi atabegi
roliindeki Sadriiddin Konevinin babasi Mecdiiddin de vardi. Kardesi I. Keyktbad
bityiik kardesinin sultanligina kars1 ¢tkmakta gecikmedi. Keykubad beraberindeki
Ermeni Krali Leon ve amcalari Erzurum meliki Mugisiddin Tugrulsah ile
Kayseri'yi kusatarak saltanatta hak iddia etti. Keykavus, muhtemelen hocasinin
sogukkanlilig1 ve Eyytibi hitkiimdar1 el-Meliki'l-Esref’in de yardima gelme sézii
vermesi tizerine duruma hakim oldu. Ankara’ya siginan Keykubad, kardesine kars:
direnemedi ve esir alinarak Malatya yakinlarindaki Mingar kalesinde hapsedildi.
Keykavus kardesini 6ldiirmek isteyince hocast Mecdiiddin yine bilgeligi ile ortaya
g1kt ve onun bu niyetine engel oldu. Keykévus bundan sonra kendisini resmen
Konyada tahtta buldu. Bagli oldugu Abbasi Halifesine itaatini arz etmek ve tahta
¢iktigini bildirmek tizere yine hocas1 Mecdiiddin'i Bagdata gonderdi. Bagdat'taki
gorevinin basgar ile yiirtiten Mecdiiddin, Konyaya doéniince oglu Sadriiddin’in
de hayatinin bir bagka evresi bagliyordu. 1220-1237 yillar1 arasinda Keykubad ile
baslayan Anadolu Selguklularinin “altin devri” Sadriiddin Konevinin de hayatinda

aktif roller ifa edecekti.
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CHILDHOOD YEARS OF SADREDDIN KONAWI

Nadir KARAKUS
Asst. Prof., Hitit University,
Faculty of Theology, nadirkarakus@hitit.edu.tr

ABSTRACT

XIL.Century it was a city that could not be shared between the Malatya
Danismends and the Anatolian Seljuks, which was called as Malatya Darurrifa:
Superiority and the City of Nobility Although the city where the Armenians
lived was in the hands of I. Kiligarslan in 500 / 1106de 518 / 1124 Danismends
had again. In 547/1152, the Anatolian Seljuks, who established the dominance of
Malatya , established a permanent sovereignty here by adding Malatya to its lands
in 574/1178 when they achieved superiority to Byzantine in Miryakefolon and
rugged their dominance in Anatolia.

When Sadriiddin Konevi was born in Malatya in 606/1209, he was the governor
of I. Keykévus son of Anatolian Seljuk Sultan Giyaseddin Keyhiisrev (1205-1211).
In 601/1205, Keyhiisrev had included his mentor Mecdiiddin Ishak along with
his eldest son Izziidddin Keykavus, whom he sent as the commander of Malatya.
Mecdiiddin Ishak, a scholar who was a scholar, would help the young Keykavus
in administrative affairs and ensure that his education would reach the tribe.
Sadreddin Konevi was born in the fifth year of his father’s stay in Malatya as the son
of Mecdiiddin Ishak. His mother, the Seljuk family of being a Hanim Sultan with
the wealth of "Sultanoglu” 1n the title of a child spent his childhood. Meanwhile, the
Anatolian Seljuk State was shaken with new developments. Giyasiiddin Keyhiisrev
died in 608/1211. Seljuk family gathered in Konya palace as the new Seljuk Sultan
Izzuddin Keykavus Sultan declared in Malatya.

When the new Sultan in Malatya was invited to Kayseri, there was also
Mecdiiddin, the father of Sadriiddin Konevi, who was also a kind of atabegi. His
brother I. Keyktibad was quick to object to the sultanate of his older brother.
Together with Keykubad, the Armenian King Leon and his uncles claimed
sovereignty by besieging. Keykavus dominated the situation when his teacher was
cool, and the Ayyubi ruler, al-Malik al-Ashraf, had promised to help. Keykubad,
who took refuge in Ankara, could not resist his brother and was imprisoned and
incarcerated in Mingar Castle near Malatya. When Keykavus wanted to kill his
brother, his mentor, Mecdiiddin, appeared again with his wisdom and prevented
his intention. Keykavus then found himself officially on the throne in Konya. He
sent his teacher Mecdiiddin to Baghdad to submit his obedience to the Abbasid
Caliphate to which he was attached and to announce his ascension to the throne.
Mecdiiddin, who successfully carried out his mission in Baghdad, returned to
Konya, and his son Sadriiddin started another phase of his life. The “golden age’ of
the Anatolian Seljuks, who started with Keykubad between 1220 and 1237, would

play an active role in the life of Sadriiddin Konevi.
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SADREDDIN KONEVI'NIN ESERLERININ BAKU YAZMA
NUSHALARINN TAHKIKI

Naile SULEYMANOVA
Dog. Dr., Azerbaycan Turizm ve Menecment Universitesi,
dr_naile@yahoo.com

OZET

Azerbaycan hat ve tezyinat agisindan 6nemli yazma eserlere sahiptir.
Islam diigiincesi ve kiiltiiriine dair yazma eserlerin miihafize edildiyi mekan
Azerbaycan'da Bakii'da yerlesen Fuzuli adina Elyazmalar Enstitiisii* diir.
Enstiti' de Islami ilimler , Edebiyat, Dil¢ilik, Felsefe, Astroloji, Tibb, Tarih
vb. pek ¢ok konuda istinsah edilmis hat ve tezyinat agisindan 6nem tastyan
yazma eserlerin niishalar vardir. Her biri sanat degeri tasiyan bu yazma
eser niishalari arasinda Tasavvuf ve [slam diisiince tarihinde biiyiik etkileri
olan sufi miiellif Muhammed bin Ishak Sadreddin Konevi'nin eserlerinin
yazma niishalar: da bulunmaktatir. Bu eserler biiyiik ilmi ehemiyeti olan
eserler olmakla beraber, yazma eser sanatinin da giizel niimuneleridir.
Miiellife ait olan biitiin yazma eserler tam metnli olub, tatkikata alinacak
bir durumdadir. Diyebileriz ki, iizerinde yapdigimiz ¢alisma elbette ki,
ilmi aragdirmalar i¢in énemlidir. Ciinki, Konevi'nin Islam diinyasina olan

etkisinin, onun eserlerinin yazma niishalarinin bulundugu cografiyadan da
belli oluyor.

Anahtar Kelimeler: Bakii, Konya, Tasavvuf, Sadreddin Konevi.
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INQUISITION OF BAKU WRITING COPIES OF SADREDDIN
KONEVT'S WORKS

Naile SULEYMANOVA
Assoc. Prof., Azerbaijan Tourism and Management University,
dr_naile@yahoo.com

ABSTRACT

In terms of calligraphy and ornament Azerbaijan possesses significant
manuscripts. The place where manuscripts on Islamic thought and culture
were preserved is the Institute Of Manuscripts Named After Fuzuli, located
in Baku, Azerbaijan. There are the copies of manuscripts in the institute
which are important in terms of calligraphy and ornament. These works
cover Islamic sciences, Literature, Linguistics, Philosophy, Astronomy,
Medicine, History and so on. These copies of manuscripts are carrying
art value and there are the copies of sufi (mystic) author Ishak Sadreddin
Konevi’s manuscript works who have played an important role in the
history of Mystic and Islamic thought among them. Having a scientific
importance all these works are wonderful examples of art of manuscript.
The all works, belong to the author, have full text and are open to research.
Our inquisition are really important for the scientific purposes. Because
the influence of Konevi in Islamic world is understood from the geography
where the copies of his manuscript works are present.

Keywords: Baku, Konya, Mysticism, Sadreddin Konevi.
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. KONEVI’NIN FATIHA TEFSIRI BAGLAMINDA
HINDULARIN GAYATRI DUASI ILE FATIHA SURESININ
KARSILASTIRILMASI

Nermin OZTURK
Dog. Dr., Necmettin Erbakan Universitesi,
Ilahiyat Fakiiltesi, nozturk@konya.edu.tr

OZET

Giinliik ibadetler hemen biitiin dinlerde dinin pratik yoniiyle alakal
olarak dikkat ¢ekerler. Bu tiir ayinler Tanri- insan iliskisinin stirdiirilmesi
acisindan énemlidirler. Islam'da namaz bu tiirden bir ibadettir. Hinduizm
acisindan namaza mukabil olabilecek ibadet ise sandhyavandanam veya
kisaca sandhyadir. Miisliimanlar agisindan namazda Fatihanin 6nemi ne
ise Hindular agisindan Gayatri duasinin 6nemi de odur. Nasil Fatiha’siz
namaz olmazsa Gayatri’siz sandhya olmaz. Iste biz bu tebligde, farkli iki
dindeki giinliik ibadetlerin olmazsa olmazi olan dualar: igerik ve anlam
bakimindan karsilagtirmaya ¢alistik, bunu yaparken Fatiha suresinin
degerlendirilmesinde Konevinin tefsirini esas aldik. Konevi Fatiha'y1 iig
kisma ayirarak ele alir: Birinci kisim Allaha mahsustur; O’na siikiir ve
ovgiiler vardir. Ikinci kistm hem Allah’a hem kula mahsustur; burada insana
mahsus birtakim haller ve ibadetler anlatilir. Ugiincii kisim kula aittir; Kul
dogru yoldan ayrilmama konusunda haktan yardim talep eder. Ilging bir
sekilde Hindu iistadlar da Gayatri duasini ti¢ boliime ayirarak yorumlarlar.
Bunlar Tanrr'ya hamd, meditasyon ve duadir. Yani her ne kadar dil ve sozler
farkli olsa da Gayatrinin igerik ve anlami Fatiha ile olduk¢a benzemektedir.
Burada da ilk basta Tanrr'ya 6vgii ve yiiceltme, sonra meditasyon ve ii¢lincii
kisimda da Tanri farkindaliginin artmasi igin yakaris vardur.

Anahtar Kelimeler: Konevi, Fatiha Suresi, Gayatri Mantra.
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THE COMPARISON OF FATTHA SURAH AND GAYATRI
PRAYER OF HINDUS IN THE CONTEXT OF INTERPRETATION
OF FATIHA BY KONEVI

Nermin OZTURK
Assoc. Prof., Necmettin Erbakan University,
Faculty of Theology, nozturk@konya.edu.tr

ABSTRACT

In all the religions, daily prayers are associated with practical ways of
belief. These rituals play an important role in maintaining the relationship
between God and human. Prayer in Islam is such a ritual. The equivalent
version of prayer in Hinduism may be sandhyavandanam or sandhya. The
importance of Fatiha in prayer by Muslim perception can be matched by
that of Gayatri prayer in Hinduism. Just like there can be no prayer without
Fatiha; there can be no sandhya without Gayatri. In this investigation, we
tried to compare the content and meaning of these prayers in Islam and
Hinduism, sine qua non of the prayers in both religions. In doing this, we
used the interpretation of Fatiha by Konevi which is interpreted in three
parts. The first part is for Allah where gratitude and exaltations for Him
lie. The second part is for both Allah and human where some humanly
conditions and prayers are mentioned. The third part is for the human where
he prays the God for not deviating from the right way. Interestingly, Hindu
masters also interpret the Gayatri prayer similarly in three parts which are
thanks to God, the meditation and the prayer. From this aspect, the content
and meaning of Gayatri is similar to Fatiha even if the language and words
are completely different. In Gayatri, the first part includes gratitude and
exaltations for the God, the second part is about meditation and the third
part is about prayer for raising the awareness of human for God.

Keywords: Konevi, Fatiha Surah, Gayatri, Mantra.

89



IIl. Uluslararasi Sadreddin Konevi Sempozyumu
‘Tasavvuf, Felsefe ve Din"

SADREDDIN KONYEVI’NIN “FATIHA” SURESI TEFSIRI VE
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Nezaket MEMMEDLI
Dog. Dr., Azerbaycan Milli Bilimler Akademisi,
Muhammed Fuzuli Adina Elyazmalar Enstitiisii
ulya98@yahoo.com.tr

OZET

Ibn Arabi mektebinin devamcisi olan Sadreddin Konyevi Hazretlerinin
eserleri Kuran-i Kerim hikmetlerini halka ulagtirmakta miistesna ehemiyet
tagimaktadir. Seyh Sadreddinin “Fatiha” suresi tefsiri onun yaraticiliginda
onemli bir yer kapsiyor. “Fatiha suresi Kuranin eksiksiz ve noksansiz
nushasidir”. Konyevi Fatiha suresini ti¢ hisseye ayirir. Birinci kisim sadece
Allaha, ikinci kisim Allah ile kula, tiglincii kisim ise kula aittir. Konyevi,
Fatiha suresinin “Thdinas-siratel-mustakim (Fatiha,5) ayesini U¢iincii
kisma ait ediyor. Konyevinin de kaydettigi gibi bu sure kulun duasidir.
Bityiik mutasavvif, halveti tarikatinin Pir-i sanisi Seyyid Yahya Sirvani,
“Riimuzatiil-isarat” eserinde “IThdinas-siratel-mustakim” ayesinin tefsirine
yer vermistir. Seyid Yahya bu eseri yazarken ¢ok sayda tefsirleri okudugunu
bildirir. Her iki eserin miikayiseli tahlili zaman1 Seyid Yahyanin esas
kaynaklarindan birinin, S.Konyevinin “Fatiha suresi” tefsiri oldugunu
tesbit ettik. Seyid Yahya bildirir ki, “Thdina” “sabit et” demektir. Yani bizi
dogru yolda et ve sebatli olmagi bize bahs et, evveli ve sonu ayn1 olan yola
yonelt"demektir. S.Yahya da S.Konyevi gibi bu ayenin tefsiri zamani tecelli
anlayisinin agiklamalarina genis yer veriyor. S.Konyevi: “Bilinmelidir
ki: Hakkin imdadi ve tecellileri, her nefeste aleme ulagir. Kamil tahkike
gore ise, sadece tek tecelli vardir. Bu tecellinin mertebelere gore ¢esitli
taayytinleri zuhur eder. Bu tecellinin digindaki seyler ise, miimkiinlerin
hikiim ve eserlerinden ibarettir. Bu hiitkiim ve eserler, zuhur esnasinda
bazi miimkiinlerden digerlerine zikredilen “viicudi” ve “vahdani” tecelliyle
ulagirlar”. S.Yahya: “Bil ki ey azizim, Hakkin tecellileri sonsuzdur. Bu
ciir varhigin eger milyonlarla tecellileri olsa bile, onlardan biri digerine
benzemez. Eger bin yil yasamis olsa bile, bu tecelliler onun iizerine geler
ve biri digerinden daha ali, daha yiice olur. Hakkin kendisi sonsuz oldugu
gibi, tecellileri de nihayetsizdir”. Her iki eserde “Thdinas-siratel mustakim”
ayesinin tefsiri zamani “sebat”, istikamet”, “ahadiyet” ve diger anlayislarin
benzer agiklamalar1 verilir.

Anahtar Kelimeler: Sadreddin Konyevi, Seyyid Yahya Sirvani, Kuran,
Fatiha, Tefsir.
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SHEYK SADRADDIN KONYEVT’S “SERH-I SURAH FATTHA”
AND SAYYID YAHYA SHIRVANTI’S “RUMUZATUL-ISHARAT”

Nezaket MEMMEDLI
Asst. Prof., National Academy of Sciences of Azerbaijan,
Institute of Manuscripts named after Muhammad Fuzuli
ulya98@yahoo.com.tr

ABSTRACT

The works of Sadreddin Konyevi, the successor of Ibn Arabi school, are
of great importance in conveying the wisdom of the Koran to the public.
The interpretation of “Fatiha” take an important place in his creativity. S.
Konyevi divides Fatiha into three parts. The first part belongs only to God,
the second part belongs to God and human, and the third part belongs to
the human.

>«

He contains the third part of the Fatiha’s “Ihdinas-siratel-mustakim
(Fatiha, 5) verse. As Konyevi also recorded, this is the prayer of the human.

“Rumuzatul-isharat” by the Sayyid Yahya Shirvani, the great Azerbaijan
sufi poet, is considered as the interpretation of the this aye (verse). Sayyid
Yahya declares that he reads a great number of commentaries while writing
this work. We have found that one of the main sources of Sayyid Yahya
was the S. Konyevi’s “Sherh-i Surah Fatiha” S.Yahya, like S.Konyevi, has a
wide range of explanations the term of the “tecelli”. S.Konyevi: It should
be known that: The lights and tecelli (reflection) of the Cod reaches every
aphrodisiac” S. Yahya: “Know that, the tecelli of the God are eternal. Even
if salik had lived a thousand years, these phenomena would come upon
him, and one would be more clearly, more noble than the other. Just as it is
itself eternal, his lights are also unpretentious “ In both works, to the terms
of “tecelli’, “istikamet”, “hayret”, “ahadiyet” and other, are given similar
explanations.

Keywords: Sadreddin Konyevi, Seyyid Yahya, Kuran, Fatiha, Tefsir.
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KONEVI DUSUNCESININ TURK EDEBIYATINA YANSIMASI
OLARAK DEVRIYYE NAZIM TURU

) Nusret GEDH§
Ogr. Gor. Dr., Marmara Universitesi,
Tiirk Dili ve Edebiyati Boliimii nusretgedik@hotmail.com

OZET

Tiirk edebiyati1 nazim tiirlerinden olan devriyyeler, tasavvuftaki “Devir
Nazariyesi’nin bir aksi olarak mebde ve meédi ilgilendirmesi, ayni zamanda
Islami felsefe ile i¢ ice olmasinin yani sira insanin yaratiligt ve diinyadaki
anlamina farkli tasavvurlar getirmesi agisindan mutasavvif sairlerin kalem
oynattiklar: edebi bir tiir olmustur. Devriyye nazim tiiriiniin kaynaklar:
arasinda Sudir Nazariyesi, Islami Tekamiil Nazariyeleri ve vahdet-i
viichd felsefesi vardir. Ozellikle vahdet-i viictd felsefesi denilince bu
diisiincenin Anadoludaki en biiyiik temsilcilerinden Sadreddin Konevinin
etkisi olduk¢a Onemlidir. Devriyyelerde gerek diisiince bakimindan
Konevinin eserlerinde zikredilen goriisler nazma dokiilmiis, gerekse de
Konevi dusiincesinin 1stilahlar1 rahatlikla siirin anlam dairesi icerisinde
kendisine olduk¢a fazla yer bulmustur. Hatta devriyyelerde dogrudan
kendisi anilarak eserlerine atiflar dahi yapilmistir. Tebligdeki ana amag da
Sadreddin Konevinin fikirlerinin Tiirk tasavvuf edebiyatina aksini devriyye
nazim tiirdi 6zelinde ortaya koymaktir. Sadreddin Konevi biiyiik bir stfi
ve miitefekkir olarak sadece felsefe, tasavvuf veya dini ilimleri degil Tiirk
edebiyatini da fikirleriyle etkilemis bir Anadolu erenidir.

Anahtar Kelimeler: Sadreddin Konevi, Devriyye, Nazim Tiirii, Vahdet-i
Viiciid.
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DEVRIYYE LYRIC STYLE AS THE REFLECTION OF KONEVI
THOUGHT TO TURKISH LITERATURE

Nusret GEDIK
Lect. PhD, Marmara University,
Department of Turkish Literature, nusretgedik@hotmail.com

ABSTRACT

Devriyyes, which are one of the lyric styles in Turkish literature, became
a literary style that used by mysticists poets; due to its relation with mebde
and mead -contrary to Devir Nazariye in Islamic mysticism-, and due to
its different imaginations about the creation of men and its meaning in
the world. It is also related with the Islamic philosophy. Sources of the
Devriyye lyric style includes Sudur Nazariyesi, Islamic Spiritual Evolution
Nazariyes and philosophy of unity of existence. Especially influence of
Sadreddin Konevi, who was one of the most prominent representatives
of the philosophy of unity of existence, is very important. In devriyyes,
Konevi’s thoughts that contained in his works not only turned lyrics but
also words of Konevi’s thoughts easily find an important place within the
meaning circle of poems. Also in devriyyes there are references to his works
via direct quotation. The main aim of this paper is to assert Sadreddin
Konevi’s ideas to Turkish mysticism literature within the scope of devriyye
lyric style. As a great sufist and thinker, Sadreddin Konevi is an Anatolian
mystic who, by his ideas not only influenced the disciplines of philosophy,
mysticism and religion, but also influenced Turkish literature.

Key Words: Sadreddin Konevi, Devriyye, Lyric Style, Unity of Existence.
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SADREDDIN KONEVI'YE GORE ALLAH’I BILMEDE ILAHI
ISIMLERIN ONEMI

Ramazan ALTINTAS
_ Prof. Dr., Necmettin Erbakan Universitesi,
Ilahiyat Fakiiltesi, ramazanaltintas59@hotmail.com

OZET

Sadreddin Konevi (v. 673/1274), vahdet-i viicut diisiincesinin en énemli
temsilcilerinden birisidir. Eserlerinde Allah1 bilme konusunda ilahi
isimler {izerinde durmugtur. Konevi’ye gore Ilahi isimler “Ayan-1 sabite”
mertebesinden ¢ikip, varlik mertebesinde kendisini agiga ¢ikarir. Varlik
ise, bu isimlerin ve hakikatlerin tecelli ettigi yerdir. flahi isimler, her tiirlii
tesbih, temsil, ay1p ve noksanliklardan miinezzeh olan Yiice Allah'in kemal
sifatlaridir. T1ahi isimler, insan ve varhigin Allab’la miinasebet kurmasini
saglar. Konevinin diisiince sisteminde Ilahi isimlerin sirlar1 akilla degil,
miikagefe ve miisahede yoluyla kavranir. Kalp erbabi ve kesif ehli i¢in ilahi
isimler alani, genis imkénlar sunar. Velayet ehlinin yolunu ve ilahi ahlakla
ahlaklanmayi esas alan miikagefe mensuplari isimlerin hakikatlerine niifuz
eder ve onlarin boyasiyla boyanir. Allah, bu giizel isimlerin bir kisminda
varlik diinyasina cemali tecellisiyle litufta, celali tecellisiyle adalette
bulunur. Iste biz bildirimizde “Sadreddin Konevi’ye Gére Allah’ Bilmede
llahi Isimlerin Onemi” iizerinde duracagiz.

Anahtar Kavramlar: Ilahi isimler, Allah, Akil, Kesif ehli, Ayan-1 Sabite,
Varlik.
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THE IMPORTANCE OF THE DIVINE NAMES IN KNOWING
GOD ACCORDING TO SADR AL-DIN QUNAWI

Ramazan ALTINTAS
Prof. Dr., Necmettin Erbakan University,
Faculty of Theology ramazanaltintas59@hotmail.com

ABSTRACT

Sadr al-Din al-Qunawi (d. 673/1274) is one of the most important
representatives of the “The Oneness of Being” (Wahdat al-Wujad). He
dealt with the Divine Names in relation to knowing God. According to
al-Qunawi, the Divine Names emerge from the degree of the immutable
entities (ayan-i thabita) and manifest themselves on the level of being.
However, the being is the locus on which these Names and realities become
manifest. The Names are the Attributes of Majesty belonging to God, who is
far from all sorts of comparisons, representation, defect and deficiency. The
Divine Names enable the human being and the being to establish a relation
with God. According to al-Qunawts, the secrets of the Divine Names
would be conceived through witnessing (mushahadah) and unveiling
(mukashafah), not rather than the intellect. For the people of the heart and
the witnessing, the domain of the Divine Names offers great possibilities.
The people of the unveiling, who follow the way of the people of sainthood
(wilayah or walayah) and adopt the principles of the Divine morality, can
penetrate into the truths of the Names and become integrated with their
realities. And in some of these Beautiful Names, God bestows His Blessings
through the manifestation of His Majesty and He shows His Justice through
His Beauty. In this paper, we will discuss “The Importance of the Divine
Names in Knowing God According to Sadral-Din Qunawt”

Keywords: Divine Names, Allah, Intellect, The People of Unveiling (kashf),
The Immutable Entities (Ayan-i thabita), Being.
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SADREDDIN KONEVI’NIN ESERLERINDE ESTETiK TASAVVUR

) Rasim SOYLU
Dr. Ogr. Uyesi, Aksaray Universitesi,
Giizel Sanatlar Egitimi Boliimii, rasimsoylu@hotmail.com

OZET

Estetik ve sanat genel olarak insanin ruhundaki giizelliklerin digavurumu
olarak tanimlanabilir. Eger Islam estetigi ve sanat anlayis1 tanimlanacak ve
gelistirilecek ise, insanlarin diisiincelerini ifade etme bi¢imi olan Belagat
ve ruhunun derinliklerine inen Tasavvuftan da bahsetmek kaginilmaz
olacaktir. Konevi gibi din ve tasavvuf biiyiikleri insanin mistik diinyasin
ele alirken, ruh giizelligi ve inceligini de ele almiglardir. Konevi'ye gore
insan, “en giizel surette yaratilmig” (Tin, 5) oldugu i¢in giizellige ve kemale
meftundur. Ayrica O, “Allah, Adem’i kendi sureti iizerinde yaratmigtir”
hadisinin sirrindan, “suretin kabulil istidatlarin farkliligidir” hitkmiina
¢ikartir. Cekirdekten agaca, meyveden tekrar gekirdege varligin mertebeleri
oldugu gibi giizelligin ve kemalin de mertebeleri farkli farklidir. Modern
estetik bilimi varligin bilinmesini intellektif-akilc1 bilgi ve sensitiv-duyusal
bilgi olarak ikiye ayirir. Akilcr bilgi agik alan olustururken duyusal alan
kapali bilgi alanini olusturur. Yani sirlarla dolu olan bu bilgi alanini Konevi,
ilimlerin en biiyiigii, en kapalisi ve en degerlilerinden birisi olarak tarif eder.
Konevi'ye gore; misal aleminin, ez-Zahir ismine mazhar olan bu alemin
suretine nispeti, insan zihninin ve hayalinin kendi suretine nispeti gibidir.
Yani goriinen madde alemi goriinmeyen misal alemine gore ¢ok kisitl
cemal ve kemal yansitan bir aynadan ibarettir. Biitiin giizelliklerin asilar1 ve
membalar1 goriinmeyen alemde gizlidir. Konevi, insanin hayal ve tasavvur
giiciindi, ilham ve kesiften aldigini ileri siirer. Insanin tasavvur yani tasarim
kuvveti, ruhunun ve daha 6nce 6grenmis oldugu seylerin, nuraniligine yani
inceligine tabidir. Boylelikle, insan, kisisel yetenekleri ile bu bilgiyi tasavvur
kuvvetine doniistiiriir. Tasavvur giicii ise, zihnin agikligina, anlayisin
diizgiinligiine, mekan ve zamanin ozelligine gore o seyin benzerlerini
meydana getirir. Konevi'ye gore, insanin sinirli hayallerinin misal alemine
nispetini, derelerin biiyiik irmaga nispeti gibidir. Insanlar kendilerini
tanidiklar1 oranda yaraticilarini da taniyacaklardir. Insanlar kendi sanat
kabiliyetleriyle ilahi sanati idrak edeceklerdir. Bu ¢alismada Konevinin
eserleri ele alinarak, tasavvuf anlayiginin estetik ve sanat felsefesine getirdigi
farkli bakis acis1 incelenecektir.

Anahtar Kelimeler: Tasavvuf, Tasavvur, Estetik, Giizellik, Kemal.
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AESTHETICAL CONCEPTS IN THE WORKS OF SADREDDIN
KONEVI

Rasim SOYLU
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ABSTRACT

Aesthetics and art can be generally described as the expression of beauty
in the soul of man. If Islamic aesthetics and understanding of art are to be
defined and developed, it is inevitable to talk about Rhetoric, which is the
way of expressing people’s thoughts, and Tasavvuftan, which descends into
the depths of the soul. Religion and mysticism like Konevi have also dealt
with spiritual beauty and grace while dealing with the mystical world of man.
According to Konevi, man is “created in the most beautiful way” because it
is beauty and kemele meftundur. In addition, he makes the judgment that
“the acceptance of the sultans is the difference of the idols”, in the wake
of the fact that “Allah created Adam over his own perfection”. As well as
being the core of the fruit, the fruit is again the core, and the beauty is the
different. Modern aesthetic science distinguishes the knowledge of existence
as intelligent knowledge and sensitive information. The sensory field forms
the closed information field while the rational information forms the open
field. In other words, this knowledge area filled with secrets is described by
Konevi as one of the greatest, most closed, and most valuable of the sciences.
According to Konevi; relative to the surreal of this world, which is a model
for the name of ez-Zahir, is comparable to that of the human mind and of
its imagination. In other words, the appearing matter consists of a mirror
reflecting a very limited number of people and objects according to the
universe that is not seen. The horses and tribes of all beauty are hidden in
the unseen world. Konevi argues that man has taken his imagination and
imagination power from inspiration and discovery. The imagination of
man, that is, the power of design, depends on the nature of the soul and
the things that it has learned before. Thus, with his personal talents, man
turns this knowledge into imaginative force. The imaginative power brings
forth the similarities of that thing according to the openness of mind, the
straightness of understanding, the nature of space and time. According to
Konevi, the proportion of man’s limited dreams to the sphere of the earth is
like the great rivers of the depths. People will recognize their creators as they
know themselves. People will perceive divine art with their artistic abilities.
In this work, the works of Konevi will be handled and a different viewpoint
of mysticism brought to aesthetics and art philosophy will be examined.

Keywords: Sufism, Contemplation, Aesthetics, Beauty, Kemal.
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SADREDDIN KONEVI’NIN BAKI$ ACISINDAN HARF ILMI VE
HURUFILIK OGRETISI

Seadet STHIYEVA
Dog. Dr., Azerbaycan Milli Bilimler Akademisi,
Sarkiyat Enstitiisii, shikhiyevas@gmail.com

OZET

Aragtirmalarda Ibnii’l- Arabi’nin harfilmive Hurufiligin iliskisi s6z konusu
edilse de bu tinlii disiiniiriin ekoliiniin 6nemli temsilcilerinden Sadreddin
Konevinin harf ilmi konusundaki gorislerinin etkisi ilgi alan1 disinda
kalmigtir. Bunun nedeni muhtemelen diisiiniiriin eserlerinin Ibni’'l-Arabi
diistincesinin agiklamasi olarak kabullenmesidir. Oysa ¢ok entelektiiel olan
ilk Hurufiler, 6zellikle Fazlullah ve Nesiminin bazi konular1 yorumunda
dogrudan Sadreddin Koneviden etkilenme gériiliir. Bu 6zellik, Fazlullah’in
Hz. Adem ve Hz. Isanin mevkiini iligkilendirmesinde, Nesimi'nin baz1
harf gruplarini kullanim big¢imi ve rakam karsiligini degerlendirmesinde,
“Fatiha” suresini, ozellikle “bismillah™ tefsiri vs.de goztkiir. Ik once iki
hususun altin1 6zelikle ¢izmeliyiz. Birincisi, Nesimi, Fars¢a divaninda ibnir’l-
Arabinin “Fusust’l-Hikem” eserini “Fiisus”, Sadreddin Konevinin bu esere
yazdig1 serhi de “Fekuk” olarak yad etmistir. Ikincisi, Nesimi, Sadreddin’in
Fatiha suresinin tefsirinde goriilen harflerin siniflandirilma usuliinden
birkag siirinde faydalanmistir. Sadreddin, Fatiha Tefsirini biitiintiyle kendi
tecriibe ve ulastig1 bilgilerle yazdigini, hi¢ kimsenin hatta Ibni’l-Arabi’nin
eserlerinden bile bir iktibasta bulunmadigini belirtir. Bu ylizden Nesimi'nin
birkag siiriyle Sadreddin’in Fatiha tefsirinin Ortiismesi direkt olarak bu
selefinin etkisi gibi degerlendirilebilir. Belirtmeliyiz ki, bu biiyiik sahsiyetin
“el-Fekuk”, “Fatiha Tefsiri” vs. gibi eserlerini incelemeden Hurufilikteki bazi
diisiinceleri agiklamak olanaksizdir. Ornek olarak Nesiminin “Bavii sin
mim bisaretdiir // Elif i lam ii ha isaretdiir” beytiyle baslayan hacimli gazeli
ve “Fatiha” redifli tuyugunu gosterebiliriz. Her iki siir ilk bakista Hurufiligin
ifadesi gibi goriilse de Sadreddin Konevinin Fatiha serhiyle kiyaslamamiz,
bir¢ok ortiismelerin oldugunu ortaya ¢ikardi. Sadreddin Konevinin harf
ilmiyle Hurufilik diisincesinin eslesen konularini karsilagtirma sonucunda
bayle bir kaniya vardik ki, bu diistintiriin birtakim agiklamalar1 Hurufiligin
bazi gorisleri i¢in anahtar bir bilgi niteligindedir. Bu ylizden Sadreddin
Konevinin harf ilmi hususundaki diisiincelerini 6grenmek, Hurufiligin
daha bir kaynagina 151k tuta ve diigiiniiriin etki alan1 konusundaki diisiince
ufuklarimizi genisletebilir.

Anahtar Kelimeler: Sadreddin Konevi, harf ilmi, Fatiha tefsiri, Hurufilik, Nesimi.
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THE DOCTRINE OF LETTERS AND HURUFISM FROM VIEW OF
SADREDDIN KONEVI
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ABSTRACT

Even though the connection between Hurufism and the doctrine of Ibn
al-Arabi about letters was mentioned in many scientific works, however
the view of Sadreddin Konevi, the one of the prominent followers of this
famous thinker, to this doctrine of letters was left unnoticed. Probably,
the reason is in acceptance of his works just as an explanation to Ibn al-
Arabi’s thoughts. Nevertheless, in interpretations of some of the first
Hurufites, especially Fazlullah and Nassimi, it's noticeable the direct
influence of Sadreddin Konevi. This feature is shown in connections
between Fazlullah and Adam or Jesus, in usage of certain groups of letters
and figure interactions by Nassimi, in interpretation of surah “al-Fatiha”,
especially bismillah, etc. We must emphasize two facts. First in his Persian
Divan, Nassimi mentioned “Fusus” of Ibn al-Arabi (“Fusus ul-hikem”) and
the interpretation of Sadreddin Konevi called “Fekuk”. Second, in several
poems Nassimi used the method of Sadreddin Konevi concerning the
letters classification in surah “al-Fatiha” Sadreddin Konevi confirms that,
he wrote his comments to “al-Fatiha” entirely on his own experience and
knowledges, and neither quoted anyone, including Ibn al-Arabi. That's
why any coincidence of Sadreddins interpretations of “al-Fatiha” with
several verses of Nassimi, can be viewed directly as the influence of the
predecessor. It should be noted that, without studying of such works as
“Fekuk”, “Interpretation of “al-Fatiha”, etc. it's impossible to explain some of
the ideas of Hurufism. For example, Nassimi’s gazelle “Ba, sin and mime are
good news // Alef, lam and ha are a sign” (“Ba vii sin mim bigaretdiir / / Elif
t lam i ha isaretdiir’) and rediph of “al- Fatiha” At first glance, these verses
seem to be an expression of Hurufism, but comparison with Sadreddin
Konevi’s “Interpretation to “al-Fatiha” has revealed some parallels. Because
of comparing of Hurufism and the doctrine of letters made by Sadreddin
Konevi, we concluded that some of his interpretations are key information
for several views of Hurufism. That’s why, the study of Sadreddin Konevi’s
thoughts about the doctrine of letters can shed light on another source of
Hurufism and expand our idea horizons about the spheres of his influence.

Keywords: Sadreddin Konevi, Doctrine of Letters, “Interpretation of “Al-
Fatiha”, Hurufism, Nassimi.
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KONEVI’NIN MUDEVVEN BiR iLiM OLARAK TASAVVUF
ANLAYISI
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OZET

Tasavvuf, Ibni’l- Arabi ve Konevi ile olgunluk dénemine ulagsmistir.
Her iki diigiiniir de kendi dénemlerini sadece tasavvuf bakimindan degil,
biitiin ilimler agisindan bir yetkinlik dénemi olarak gormiislerdir. Her ne
kadar Konevi, diger ilimlerin degerini takdir etmigse de tasavvufu agaca
benzettigi Islami ilimlerin meyvesi olarak nitelendirmis ve sistematik bir
metafizik olarak yorumlamigtir. Konevi i¢in ilm-i ilahi seklinde adlandirdig:
metafizik ya da tasavvuf oncelikle miidevven bir ilimdir. Her ilim gibi
bu ilmin de bir konusu, meselesi ve ilkeleri vardir. Metafizigin konusu,
“varlik’, bagka bir ifade ile Hak ve Hakk'in varligidir. Konevi metafizigin
meselelerinin “isimlerden ortaya ¢ikan seyler” oldugunu séyler. Isimlerden
ortaya ¢ikan bu geyler, temelde iki konuya iliskindirler. Ilki, Tanrr'nin alem
ile iliskisi, ikincisi ise alemin Tanrryla iliskisidir. Metafizigin ilkeleri de ilahi
isimlerdir. Tanr1 sayisiz isme ve sifata sahiptir. Tanri, bu isimlerle alemle
irtibathdir ve alem de Tanrr'yr bu isimlerle bilebilmektedir. Konevinin
bu sekilde konusuna, meselelerine ve ilkelerine iliskin aciklamalarda
bulundugu tasavvuf veya metafizik bir ilim olarak bu ¢aligmanin konusunu
olusturmaktadir.

Anahtar Kelimeler: Konevi, Tasavvuf, Metafizik, Ilim.
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KONEVT'S UNDERSTANDING OF SUFISM AS A COMPILED
SCIENCE

Sebile BASOK DI$
Asst. Prof., Necmettin Erbakan University,
Department of Philosophy, sebile_basok2000@yahoo.com

ABSTRACT

Sufism has grown in maturity bylbn al-Arabi and Konevi. Both thinkers
regarded their era not only as sufism, but as a period of competence from
the point of all sciences. Despite the fact that Konevi esteemed the value of
other sciences, he described the mysticism as a fruit of the Islamic sciences
that he likened them tree and interpreted the sufism as a systematic
metaphysic. Metaphysics or sufism that is called as divine knowledge by
Konevi is a compiled science. Just as every science, this science also has a
topic, its own issues, and its own principles. The subject of metaphysics is
“inbeing’, in other words it is the existence of Right and God. Konevi argue
that topics of metaphysics are “things that emerge from names.” These
things that arise from names are basically related to two subjects. The first
is the relation of God with the world, and the second is the relation of world
with God. The principles of metaphysics are also divine names. God has
numerous names and attributes. God is connected to the world by these
names, and the world may even know God by these names. Mysticism or
metaphysics as a science that Konevi made an explanation about its subject,
topics and principles in the above way consists of the subject of this work.

Key Words: Konevi, Sufism, Metaphysics, Science.
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“MORAL PHILOSOPHY,” “HUMAN RIGHTS” & “MYSTICISM”

Shirzad Peik HERFEH
Asst. Prof., Imam Khomeini International University,
Department of Philosophy, shirzad.peik@gmail.com

ABSTRACT

Many of the Anglo-Saxon and Anglo-American philosophers have used their
“spiritual heritage” to institutionalize “human rights,” “peace,” and “peaceful
coexistence” and tried to introduce a reading of their “spiritual heritage” that is
helpful for the institutionalization of these concepts in their societies. John Locke
(1632-1704), the British philosopher, is a good example. Locke, in his A Letter on
Toleration, tries to use religious quotes as well as a rational argumentation for the
“tolerance” to make it more effective. He says the “toleration” of those that differ
from others in matters of religion is so agreeable to the Gospel of Jesus Christ, and
to the genuine reason of mankind, that it seems monstrous for men to be so blind
as not to perceive the necessity and advantage of it in so clear a light. However, the
thinkers, and intellectuals, in the Islamic World, - esp. the philosophers— have been
quick to keep their distance from “mysticism.” That is why we see a historical conflict
between “philosophy” and “mysticism” in the Ummah. Ironically, we do not even
need to imitate or follow Western philosophers to institutionalize these concepts in
the Ummah. Our mystics have already done their best to do so. This article analyzes
the benefits and potentials of our “mystical heritage” in the institutionalization
of “human rights,” “peace,” and “peaceful coexistence” by describing the works,
life, behavior, and character of Bayazid Bastami (804-874), Shaikh Abul-Hassan
Kharaqgani (963-1033), ibn'Arabi (1165-1240), Sadreddin Konevi (1207-1274),
Mevlana (Rami) (1207-1273), Sa'di (1210-1292), and Hafez (1315-1390). The main
goal of this article is to show that “philosophy;” in spite of its theoretical priorities,
does not have enough audience among the Umimah, because people, in the Islamic
societies, are more inclined to know “mysticism.” They also like the language of
“mysticism.” Contrary to “philosophy,” “mysticism” uses “poems,” “metaphors,’
and “analogy;” and the Islamic societies like this methodology much more than
the “pure reasoning” in the philosophical methodology. So, “Muslim philosophers”
should use the language of “mysticism” to spread out their ideas on “human
inviolable rights and dignity, “pluralism,” “tolerance,” “respect, “peace,” and
“peaceful coexistence” “Mysticism” can make them all achievable in the Ummah,
and it can install in a flash what philosophers could not install historically. When it
is clear in advance that neither “philosophy” nor “mysticism” would be successful
without each other, it is essential for both of them to unify. Philosophers should use
all their power to support “mysticism” in the Islamic World. Last but not the least,
philosophers should also continue their rational contemplations, and criticize the
irrational features and elements in “mysticism”

Keywords: Philosophy, Mysticism, Peace, Human Rights, Ummabh.
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HAKIM et-TIRMIZPNIN KURAN’I YORUM ANLAYISI

Siileyman KAYA
Dog. Dr., Bolu Abant Izzet Baysal Universitesi,
Ilahiyat Fakiiltesi, suleymankaya@ibu.edu.tr

OZET

Hakim et-Tirmizi (6. 320/932) kendinden sonraki tasavvufi, felsefi
disiinceyi ve ozellikle Farabi (6.339/950), Gazali (6. 505/1111), Ibn
Kayyim el-Cevzi (6. 751/1350), Ibnu’l-Arabi (6. 638/1240) ve dolayisiyla
Sadreddin Koneviyi etkileyen énemli sahsiyetlerden birisidir. Bir¢ok eseri
bulunan Hakim’in Tahsilii Nezdiri’l-Kuran’i, Kuran1 yorum anlayigini
gorebilecegimiz en 6nemli eseridir.

Hakim, genel anlamda yorum anlayisini iki temel tizerinden sekillendirir.
Bunlardan birincisi her kavramin temel bir anlamimn oldugu iddias,
ikincisi ise, isdri-bdtini anlami 6ncelemesidir. Hakim et-Tirmizinin temel
aldig1 bu goriislerinin hem ilmi hem de kiiltiirel arka planinin oldugunu
gormekteyiz. Hakim'in lafizlarla ilgili temel anlam belirleme yaklagiminin
donemin tartigma konularindan olan teradiif-furtik ve kavramlarin vazi
meseleleriyle ilgili oldugu anlasilmaktadir. Dilin tevkifi olup olmamasi gibi
meselelerle de iliskili olan konu, her miisemmanin kendine ait bir isminin
oldugu goriisiine dayanmaktadir. Isari-batini yaklasim ise Hakim'in
yorumlarimnin hem Kuran ve hatta siinnet temelli icerigine, hem de
donemin kadim kiltiirlerinin izlerini tagiyan batini yorumla olan iligkisine
isaret etmektedir.

Biz bildirimizde, Hakim’in temel edindigi bu iki ilkeye vurgu yapip,
donemin ilmi ve kiiltirel arka plani ile olan iliskisine, onu isdri-batini
yoruma yonelten zdhir-batin anlayisina ve bu yaklasimin Kur’an yorumu
tizerindeki etkisine deginmeye ¢alisacagiz. Boylelikle kendinden sonraki
dénemde sistemlesen, ozellikle Ibnu’l Arabi ve Konevi (6. 673/1274)
tizerinden bizlere ulasan tasavvufi diisiince kaliplarinin temellerini onun
diistince diinyasindan hareketle yakalamis olacagimizi ummaktayiz.

Anahtar Kelimeler: Kuran, Tasavvuf, Yorum, Zahir, Batin.
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METHOD OF THE QURANIC INTERPRETATION OF HAKIM AL-
TIRMIDHI

Siilleyman KAYA
Assoc. Prof., Bolu Abant Izzet Baysal University,
Faculty of Theology, suleymankaya@ibu.edu.tr

ABSTRACT

Hakim al-Tirmidhi is one of eminent scholars who affected sufisim and
philosophical thought succeeding himself especially Farabi (d. 339/950),
Gazzali (d. 505/1111), Ibn Kayyim al-Cevzi (d. 751/1350), Ibn al-Arabi (d.
638/1240), Sadreddin Konevi. The Tahsilu Nazdir al-Quran of Hakim, who
has many works, is the most important one that we can understand how to
interpret the Quran.

Hakim, in general, shapes the method of interpretation on two bases.
The first argument is that each term has a basic meaning, and the second
one is that he precedes the ishari-batini meaning. We see these views that
Hakim et-Tirmidhi has have both the scientific and cultural background.
It is understood that Hakim’s approach to determining the basic meaning
of the words is related to the teraduf-furtik and the vazi issues of concepts
which were matters from discussions of the period.

The issue, which is also related to some issues such as whether the
language is tevkifi or not, is based on the idea that each musemma has its
own name. The ishari-batini approach points that Hakim’s interpretations
have both the Quranic and even Sunnah-based content and the relationship
with batini interpretation bearing the traces of the ancient cultures.

We in the declaration will try to emphasize these two principles on that
Hakim has based, and the relationship of scientific and cultural backround
of the period, and the dhahir-batin method which directed him to the
ishari-batini perception, and to the effect of this approach on the Quranic
interpretation. Thus, we hope that we will able to realize the bases of mystical
thought patterns through his thought world which have been systematized
in the next period especially reached us through Ibn al ‘Arabi and Konevi
(6. 673/1274).

Keywords: The Quran, Sufism, Interpretation, Dhahir, Batin.
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KONEVI’NIN RAHMET KAVRAMI ILE ILGILI YORUMLARI
UZERINE BIR DEGERLENDIRME

Samil OCAL
Prof. Dr., Ankara Sosyal Bilimler Universitesi,
Dini Ilimler Fakiiltesi, samilocal@yahoo.com

OZET

Ibn Arabi Okulunun bir temsilcisi olan Konevi cesitli eserlerinde
rahmet/rahm kelimesini, varlik ve tabiat gibi gesitli genel kavramlarla
alakalandirip hatta bazen bunlarla 6zdeslestirdigini goriiyoruz. Konevi,
bir yerde Ibn Arabi’nin kitaplarindaki cesitli imalar1 takip ederek rahmeti
viictd ile 6zdeslestirir. Bu anlamda terim hem, Viictid ya da Tanrrnin
Mutlak Hakikatine, hem de varliga ya da evrende yansimasi ve dolayisiyla
onu var etmesi itibarryla Hakikate isaret eder. Tiim ilahi sifatlarin ma’kl
olanlar1 arasinda ancak viictid ve ilim “her seyi kapsar”. Fakat yaratiklar
sadece Tanrrnin ilmine konu olma imtiyazindan faydalanan seyler degildir.
Onlar bagka bir sey degil de sadece Tanrrnin ilminin nesneleri olmalar:
bakimindan, kendilerine ait bir varliklar1 yoktur. Gergek fayda, Tanrrnin
onlar1 var etmesidir. Bu sebeple varlik her tiirlii nimetin temeldir. Bu
anlamda Tanrrnin seylere varlik bahsetmesi, onlar i¢in merhametidir. Bu
sebeple varlik aslinda rahmettir. Konevi bu konuda soyle demektedir:
“Tanri, mutlak viicudu O’nun tecellisiyle zahir olan varliklar iizerine
yaymasindan dolayr Rahman olarak isimlendirilir. Konevi 6zellikle Kirk
Hadis serhinde rahm/rahmeti tabiat ile 6zdeslestirir. Konevinin buradaki
aciklamalar1 rahmi Doga ile 6zdeslestirmeye dayanir. Rahm/akrabalik Arga
asilidir, ¢iinkii Ibn Arabi ve takipgilerine gore Arg, cismani alemi kugatan
bir kiiredir. Kur'an'a gore “Tanr1 Arga istiva etmigse” (20:5) bunun sebebi
Viicud olan Tanrrnin evreni kaplamis olmasidir. O’'nun Varhiginin igiklars,
evrenin varliginin kendisidir; evren Rahmanin Nefesi ile varligini1 idame
ettirmektedir. Konevi, Dogadan kopmanin, Tanridan kopma anlamina
gelecegini soyleyerek Doga’ya nigin biiyiik saygi gostermemiz gerektigini
acgiklar. Burada o felsefe geleneginde belli akimi , 6zelliklede Thvan-1 Safa
da dahil olmak tisere Yeni Eflatunculuk ve Hermetizmin miras¢ilarini
elestirir. Ona gore bu diisiinceye mensup filozoflar , ruhu kendi nihai
amacini gérmekten alikoydugu i¢in kendisinde bulunan karanliktan dolay:
dogayi kinarlar. Bu bildiride Sadreddin Konevinin rahmet kelimesine ve bu
konudaki hadislere getirmis oldugu yorumlar ele alinip degerlendirilecektir.

Anahtar Kelimeler : Konevi, Rahmet, Tabiat, Rahman, Viicud.
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REVISITING THE KONEVI’S COMMENTS ON THE CONCEPT
RAHME

Samil OCAL
Prof. Dr., Sociel Sciences University of Ankara,
School of Religious Sciences, samilocal@yahoo.com

ABSTRACT

Sadreddin Konevi, as representetive of the Arabi School , assosicates even
identifies the term of rahme/rahm with general concepts like existence and
nature. Following several implications in Ibn Arabi’s Works, Konevi identify
the rahme with existence(viictid). In this sense the term indicates both the
Being /Viitid or the absolute reality of God and the existence or reality in
respect of His reflection and that He created it accordingly. Among the all
reasonable attributes of God only knowledge and existence “all-embraced”
However the ceratures not the things that benefit only from the privilages
of being the “subjects of His knowledge (ilm).” There is no existence by
themselves if we consider them only the subjects of God’s knowledge not
something else. The real benefit is being created by God. Thus , existence is
the source of every benefiction. In this sense , God’s bestoving of existence
to the existed things is a mercy (rahmet) fort hem. Thus the existence is
a mercy. Konevi’s statement in this topic as follows : “ God , is named
Mercy because of that He spreads the existence on the creatures which have
manifested with His self-disclousere (tecelli)” Konevi, especially in his
Commentary of Forthy Hadith identify the rahme/rahm vith the natiire.
His explanations are based on his association the rahm (womb) with Nature.
Rahm/relationship is hanged on the Throne (Ars). Because , to Ibn Arabi
and his followers the Throne ise sphere that surrounded the corporal World.
The reason for the settling on the Throne (20:5) is that God , (Existence,
Viicud) have embraced the cosmos . The lights of His Existence are the
existence of cosmos itself and the cosmos maintains the its existence with
the Breath of all-mercifull. “Rupture from nature” says Konevi “means the
rupture from God” So we should respect the nature. Here Konevi criticise
the heirs of Hermetisizm and New Platonism, including Thvan-1 Safa (Safa
Brothers). These philosophers, according to Konevi, condemn the natature
because of its preventing the spirit from observing the its own object. In
this paper, Sadreddin Konevi’s comments on the concept of rahmet/rahm
and the related Hadis will be evaluated.

Keywords: Konevi, Mercy, Nature, All-Mercifull, Vujud.
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SADREDDIN KONEVI’NIN ESERLERINDE HADIS KULLANIMI
-EL-FUKUK ORNEGI-

Taha CELIK
Dr. Ogr. Uyesi, Necmettin Erbakan Universitesi,
Ilahiyat Fakiiltesi, celik.taha@hotmail.com

OZET

Sadreddin Konevi, Anadolu irfini geleneginin tesekkiiliinde kurucu
rol dstlenen mutasavvif alimlerdendir. Stfi diistinceye yeni bir boyut
kazandiran Ibn Arabi’ye uzun siire $grencilik yapmus, vefatindan sonra onun
fikirlerinin yerlesmesi, sistemlesmesi ve yayilmasinda ¢ok etkin olmustur.
Donemin 6nemli alimlerinin rahle-i tedrisinden gecen Konevinin ilmi
yelpazesi genistir. Tasavvuf literatiiriine kazandirdig1 bagyapitlar yaninda
diger Islami ilimlerde telif etmis oldugu eserleri onun ilmi cesitliligini
gostermektedir. Konevi'ye dikkatleri celbeden vasfi, tasavvuf ilmindeki
yetkinligine ilaveten 6zellikle hadisle istigale genis vakit ayirmis olmasidir.
Hadis rivayet tarihinin baglangicina yakin bir milada sahip olan tasavvuf-
hadis iligkisine yonelik tartigmalar hususunda 6nemli bir yere sahip olan
Konevi, hem hadis formasyonu, hem hadis eserleri hem de eserlerinde
kullandig1 hadislerin otantik degeri agisindan derinlemesine tahlil
edilmesi gereken bir alimdir. Konevinin hadis¢iligi ve dogrudan hadise
dair teliflerine dair akademik ¢alismalar bulunmakla birlikte Konevinin
eserlerinin her birine yonelik hadis ilmi gercevesinde yeni arastirmalara
ihtiya¢ vardir. Miiteahhir donem tasavvuf fikrinin 6nemli mimarlarindan
Konevinin kullandig: rivayetleri ele alan ¢alismalar, Konevinin hadisgiligi
hakkindaki kanaatlere katki saglayacagi gibi Hadis-tasavvuf iliskisi
hususunda zihinlerde yer alan genel kabullere dair tespitlerde bulunmaya
da imkan taniyacaktir. Bu baglamda tebligde Ibn Arabi'nin el-Fusils isimli
eserinin klasik manada olmasa da muhtasar bir serhi mesabesindeki eseri el-
Fukiik, hadis ilmi agisindan tahlil edilecek, hadislerinin sihhat degeri tespit
edilmeye calisilacaktir. Ayrica eserdeki rivayetler cercevesinde, Konevinin
hadisciligi ve hadis kullanimina iliskin, diger eserleriyle mukayeseli tespitler
yapilmaya ¢alisilacaktir.

Anahtar Kelimeler: Konevi, Fiikiik, Hadis, Tasavvuf, Fusis.
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USING HADITH IN SADR AL-DIN AL-QUNAWT’S WORKS “THE
EXAMPLE OF AL-FUQUQ”

Taha CELIK
Asst. Prof., Necmettin Erbakan University,
Faculty of Theology, celik.taha@hotmail.com

ABSTRACT

Sadr al-din al-Qunawi is one of mystic scholars who assumes a founding
role in the formation of Anatolian mystical tradition. al-Qunawi was a
long-time student of Ibn al-Arabi, who brought a new dimension to the
Sufi thought. After his death, he became very effective in the settlement,
systematization and spreading of Ibn al-Arabis ideas. The scholarly
knowledge of Qunawi who received training from important scholars
of his period, is very diverse. In addition to the masterpieces that he has
acquired for the Sufi literature, his works which were written in other
Islamic sciences, show his scientific diversity. In addition to his competence
in the special sufi knowledge, what attracts particular attention is his being
particularly busy with the sciences of hadith. Hadith has an important place
in the debates regarding the relation of mysticism and hadith, a debate that
has a birth near the beginning of the hadith narrations. Qunawi is a scholar
who should be analyzed in depth in terms of the hadith formation and
both the hadith works and the authentic values of the hadiths he uses in his
works. Considering the authenticity of the narrations he uses in his works,
will contribute to the determination of his scholary level in hadith sciences
as well as to make assumptions about the relationship of hadith and sufism.
In this context, Al-Fuqug, which can be regarded as a kind of summary of
Ibn al-Arabi’s al-Fusts, will be analyzed from the viewpoint of hadith and
the authenticity of the hadiths will be tried to be determined. In addition,
in the framework of the narrations in his work, Qunawi’s scholarship in
hadith and his use of hadith relations will be compared to his other works.

Keywords: al-Qunawi, al-Fuquq, Hadith, Sufism, al-Fusus.
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TUSTERI’DEN (6.283) KONEVI'YE (6.673) ISARI FATIHA
TEFSIRLERI

Tugrul TEZCAN
Dr. Ogr. Uyesi, Karabiik Universitesi
Ilahiyat Fakiiltesi, tutez73@gmail.com

OZET

Hz. Peygamber’le baslayan ve ziiht ve takva nitelikli tasavvufi/isari
yorumlar tefsir ilminin gelismesine paralel olarak nitelik ve nicelik yonden
degismistir. Tiisteriyle birlikte miistakil tefsirler i¢inde viicud bulan isari
yorumlar kurumsallasma boyutuna girmis, Ibn Arabi ile de felsefenin
etkileri tasavvufi yorumlarda kendisini gostermeye baglamigtir. Ibn Arabi
etkisi sonraki donemlerde de 6nemli temsilcilerle devam etmistir. Bu
etkinin Ekberiyye medresesi eliyle Osmanlrnin son dénemlerine kadar
kadar stirdiiriildiigti soylenebilir.

Ibn Arabinin (8. 638) isari yorum anlayisini sonraki nesillere tasiyan
énemli diigiiniirlerden birisi siiphesiz Sadreddin Konevidir. Konevi, Ibn
Arabi’nin terbiye ve irsadiyla yetismis, iivey oglu olmak gibi bir karabete
sahip olmus, seri ve fenni ilimlere sahip bir alimdir. Bununla birlikte o
ilmi birikimini daha ziyade tasavvufi alandaki paylasimlara hasretmistir.
Tefsir mahiyetinde yazmis oldugu eserde tasavvufi agirligin olduk¢a yogun
oldugu hissedilmektedir. Onun, genis ¢erceveli bir fatiha tefsiri olarak
kaleme aldig1 ['cazii’l-Beyan fi Tefsiri Ummi’l-Kur’an isimli eseri, tasavvufla
ilgili diger eserleri i¢in bir 6l¢iit, kriter ya da anahtar mahiyetindedir.

Iste boylesine énemli bir eserle neticelenecek arastirma siirecimizde
Fatiha siiresi tefsir edebiyatinin baslangictan Konevi'ye kadar isari yorum
diizleminde ugradig: degisimlere kavramsal bazda deginilecektir.

Anahtar Kelimeler: Tiisteri, [bn Arabi, Konevi, Fatiha Tefsir Edebiyat.
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ALLEGORICAL (ISHARI) INTERPRETATIONS OF AL-FATTHA,
FROM AL-TUSTARI (D.283) TO AL-QUNAWI (D.673)

Tugrul TEZCAN
Asst. Prof., Karabiik University,
Faculty of Theology tutez73@gmail.com

ABSTRACT

Beginning with the Prophet (pbuh) and featuring asceticism (zuhd) and
piety (tagwa), sufi and allegorical (ishari) interpretations have changed
in terms of quality and quantity in parallel with the development of
tafsir. By al-Tustari (d.283) allegorical interpretations found in separate
exegeses began forming a new genre of tafsir, and by Ibn Arabi (d.673) the
influence of philosophy started to manifest itself in sufi interpretations. Ibn
Arabi’s impact continued in the following periods by means of important
representatives. It may be said that this effect was maintained by the
Akbariyya school until the last period of the Ottoman State.

One of the important thinkers who carried Ibn Arabi’s understanding
of allegorical interpretation to the next generations, is undoubtedly Sadr
al-Din al-Qunawi. Educated by Ibn Arabi as a foster-son, al-Qunawi was
a scholar who acquired knowledge of religious and technical sciences.
However, he devoted his scientific accumulation rather to sharings in
Sufism. In the work he composed as an exegesis (tafsir), sufi inclination is
felt quite intensely. Composed as a large-framed interpretation of al-Fatiha,
his work titled I’jaz al-Bayan fi Tafsir Umm al-Quran constitutes a key to
his other works concerning sufism. In the present study, changes regarding
allegorical interpretation in the exegetical literature on al-Fatiha, from
beginning to al-Qunawi will be dealt with on the conceptual basis.

Keywords: al-Tustari, Ibn Arabi, al-Qunawi, the Exegetical Literature on
al-Fatiha.
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ANTHROPOLOGY OF KONEVI AND MULLA FANARI
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ABSTRACT

Being one of the most important figure among the theoreticians of the
Gnostic doctrine ‘perfect man;, Konevi has paid a significant attention to its
delineation in his monumental masterpiece ‘Miftah al- ghayb (Key to the
unseen). Though Ibn Arabi, father of the Sufi theoretical gnosis, develops the
concept of perfect man in the first chapter of Fusus al-Hikam , Konevi takes
this Gnostic anthropology into new levels of philosophical explanations
and ontological reflections in the light of Ibn Sina’s al-Isharat, especially
Khwaja Nasirudhin al-Tusi’s commentary on it. In the last quarter of Miftah
al-ghayb, Konevi expounds on the special qualities of the ‘Perfect Man’ and
notes that he will know the answers to sixteen key questions of paramount
onto-theological significance. Mulla Fanari being one the most authentic
commentators on Konevis Miftah al-ghayb, advanced this metaphysical
doctrine with a composite view of the Akbarian school in his commentary
on Mifah al-ghayb named as Misbah al-uns. According to Mulla Fanari,
the universe is the ‘Great Book’ and the best example of this book is ‘man.
With Mulla Fanari’s reflections on and insights into the metaphysical
anthropology of Konevi, the doctrine of Perfect Man dominated the entire
course of Ottoman intellectual history. In order to appreciate the cultural
and political transfiguration of the Ottoman empire , Mulla Fanari’s role in
accommodating the Akbarian doctrines especially the doctrine of “Perfect
Man’ in the public spheres of intellectual discourse and metaphysical
exposition is all the more undeniable and highly commendable.

This paper aims to have a comparative study between the views and
concepts of Konevi and his famous commentator Mulla Fanari regarding
the doctrine of Perfect Man with special reference to the influence of Mulla
Fanari’s Gnostic writings on the Ottoman public and intellectual life; a
comparison between the expositions of this doctrine in Miftah al-ghayb
and Miftah al-uns.

Keywords: Perfect Man, Ontological Perfection, Gnostic Anthropology,
Sufistic World View.
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TEORIDEN PRATIGE SULTAN VELED’IN TURKCE
MANZUMELERINDE TASAVVUFI UNSURLAR

Vesile ALBAYRAK SAK
Dr. Ogr. Uyesi, Necmettin Erbakan Universitesi,
Eregli Egitim Fakiiltesi, albayrak_vesile@hotmail.com

OZET

Tasavvufun diger bir ifadeyle ilm-i ilahinin olgunlasma donemine ciddi
katkilar saglayan Sadreddin Konevi, Islam diigiince tarihinin dinamiklerini
olugturan mutasavvif digiiniirlerden biridir. Farkli donem ve dslup
ozelliklerini tasiyan bircok edebi eserin teorik arka planini olusturarak
tasavvufi diislinceye celigkilerden ve bireysel farkliliklardan uzak yeni
bir bigim ve tislup kazandirmis, pek ¢ok tasavvufi temanin yorumuna ve
serhine imkan saglamistir. Tasavvufa tedris edilebilir bir hiiviyet kazandiran
bu hakim-sufinin ne var ki tislubu olabildigince karmagik, muhataplar: da
dar bir kesimdir.

Babas1 gibi birinci derecede bir sahsiyet olmamakla birlikte Tiirk
edebiyatinda Mevlana ve kitleleri kusatan tasavvuf tesirini Sultan Veled
ile baglatmak mumkiindir. Siirlerinde “Veled” mahlasini kullanan Sultan
Veled,Veledndme’nin 76, Rebabname’nin 162 beyitini Tiirk¢e soylemistir.

Calismamizda Sultan Veled'in tarikat nizamini kurarak Mevleviligi
Tirk halki arasinda yaymak amaciyla yazdigi s6z konusu Tiirkee
beyitlerde teorisini Sadreddin Konevinin yaptig1 tasavvufi temalarin nasil
yorumlandig: tizerinde durulacaktir.

Anahtar  Kelimeler: Tasavvuf, Sadereddin Konevi, Teori, Sultan
Veled, Tiirkge, Pratik.

114



[l International Symposium on Sadraddin Qunawi
Sufism, Philosophy and Religion

MYSTICAL FACTORS IN THE TURKISH POEMS OF SULTAN
VELED FROM THEORY TO PRACTICE

Vesile ALBAYRAK SAK
Asst. Prof., Necmettin Erbakan Universitesi,
Eregli Faculty of Education, albayrak_vesile@hotmail.com

ABSTRACT

In other words, Sadreddin Konevi is one of the mystic philosopher who
constituted the dynamics of the history of Islamic thought, by providing
a significant contributions to the maturation period of divine knowledge.
He brought a new form and style to the mystical thought far from the
contradictions and personal differences by creating the theoretical
background of many literary works having the characteristics of different
period and styles, and provided an opportunity to the interpretation and
commentary of many mystical themes. However, the style of this hdkim-sufi
who brought a teachable identity to the Sufism, is as complex as possible,
and his addressees were the narrow part of people.

His father was not a first degree personality, and it is possible to start
the influence of Sufism surrounding the Mawlana and masses in Turkish
literature with Sultan Veled. Sultan Veled who used the “Veled” nickname
in his poems mentioned 76 verses of Veledndme and 162 verses of
Rebabname in Turkish.

In our study, it will be emphasized how the mystical themes theorized
by Sadreddin Konevi in said Turkish verses are interpreted by Sultan Veled,
which he wrote in order to disseminate mevlevism among Turkish people
by establishing religious orders.

Keywords: Sufism, Sadereddin Konevi, Theory, Sultan Veled, Turkish,
Practice.
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SADREDDIN KONEVI VE TAKIPCILERINDE iBNU’L-FARIZ
ETKISI

Zeliha OTELES
~ Dr. Ogr. Uyesi, Adiyaman Universitesi,
Islami Ilimler Fakiiltesi, oteles9@hotmail.com

OZET

Sadreddin Konevi, yetistirdigi talebeleri ve eserleri araciligiyla Osmanh
Tasavvuf diigiincesini etkilemigtir. [bnii’l-Arabi’nin manevi oglu ve talebesi
olmasi bakimindan Sadreddin Konevinin Hocasina/Seyhine bagliligs,
eserlerini okutmasi ve serh etmesi seklindedir. Konevi ile birlikte Ibnii’l-
Arabinin eserleri, serh edilip bu eserler lizerine miistakil eserler te’lif
edilirken, Ibnir'l-Fariz beyitleri referans manzumlar olarak kargimiza
¢ikmaktadir.

Ibnii’l-Arabi ile muasir olan Ibnii’l-Fariz, 6zellikle Ibnii’l- Arabi takipgileri
tarafindan kabul gérmiis bir stfi sairdir. Arap Stfi Edebiyatin zirvesi kabul
edilen Ibnii'l-Fariz, Sadreddin Konevi takipgileri araciligiyla Osmanli
Tasavvuf Diisiincesi {izerinde de etkili olmustur. Ibni’l-Arabi’nin mensur
eserleri, Ibni’l-Farizin manzumelerine serh olarak kabul gormiistiir.
Fergani (6. 699/1300), Tilimsani (6. 690/1291), Kasani (6. 736/1335),
Daviid-1 Kayseri (6. 751/1350), Abdurrahman-1 Cami (6. 898/1492),
Celaleddin-i Suytti (6. 911/1505), Idris-i Bitlisi (6. 926/1520), Ismail
Rustthi Ankaravi ( 6. 1041/1631), Ismail Hakk: Bursevi (6. 1137/1725),
Abdiilgani en-Nablusi (O. 1143/1731) ve Ali Saldhaddin Yigitoglu (6.1939)
Ibnii’l-Fariz manzumeleri garihlerindendir. Mezkur sarihlerin ortak yani,
Ibnii’l-Arabi’nin dolayistyla Sadreddin Konevinin takipgileri olmasidir.

Bu caligma, Ibnii'l-Farizin Konevi ve sonrasinda ne derece etkili
oldugunu agiklama gayesi giitmektedir. Sadreddin Konevi, Misir
ziyaretinde Ibnii’l-Fariz takipgilerinin meclisinde bulunmus, derslerinde
Ibnii’l-Fariz beyitlerini okuyup serh etmistir. Konevi sonrasinda da Ibni’l-
Fariz'in beyitlerine olan ilginin artarak devam etmis olmasi, ibnii’l-Fariz
beyitlerinin Konevi ve takipcileri iizerindeki etkisinin tespit edilmesi
gerektigini gostermektedir.

Anahtar Kelimeler: Tbnii’l-Fariz, Ibnii’l-Arabi, Sadreddin Konevi.
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INFLUENCE OF IBN-AL FARID ON SADREDDIN KONEVI AND
HIS FOLLOWERS

Zeliha OTELES
Asst. Prof., Adiyaman University,
Faculty of Islamic Sciences, oteles9@hotmail.com

ABSTRACT

Sadreddin Konevi had an effect on Ottoman Sufism Thinking by his
works and students that he educated. Being Ibn-al Arabi’s adopted child
and student, Sadreddin Konevi showed his loyalty to his Sheik/Master by
explaining and teaching Ibn-al Arabi’s works. While commenting about
Ibn-al Arabis and Sadreddin Konevis works and writing independent
studies on them, Ibn-al Farid’s poem are seen as referred verses.

Ibn-al Farid was a contemporary of Ibn-al Arabi and a sufi poet, widely
recognized by Ibn-al Arabi followers. Ibn-al Farid known as the peak
of Sufism in Arabic Literature and also had influenced Ottoman Sufism
Thinking via Sadreddin Konevi followers. Ibn-al Arabis prose works
accepted as paraphrases of Ibn-al Farid’s poems. Fergani (d. 699/1300),
Tilimsani (d. 690/1291), Kasani (d. 736/1335), David-1 Kayseri (d.
751/1350), Abdurrahman-1 Cami (d. 898/1492), Celaleddin-i Suyati
(d. 911/1505), Idris-i Bitlisi (d. 926/1520), Ismail Rustihi Ankaravi ( d.
1041/1631), Ismail Hakk: Bursevi (d. 1137/1725), Abdiilgani en-Nablusi
(d. 1143/1731) and Ali Salahaddin Yigitoglu (d.1939) are commentators of
Ibn-al Farid poems. What all poem commentators have common in is they
are followers of Ibn-al Arabi, ergo, they are followers of Sadreddin Konevi.

This study aims to explain to what extent Ibn-al Farid influenced Konevi
and further. Sadreddin Konevi had been in the chamber of Farid’s followers
during his visitation to Egypt, taught and paraphrased Ibn-al Farid’s poems
in his lessons and works. Increased attention for the poems of Ibn-al Farid
after Konevi, shows that Ibn-al Farid and his poems influence on Konevi
and his followers should be determined.

Keywords: Ibn-al Farid, Ibn-al Arabi, Sadreddin Konevi
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